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To refrain from doing any manner of evil,
to respectfully perform all varieties of good,
and to purify of one’s own mind—
This is the teaching of all buddhas.

The Ekottara Agama Siitra
(T02 n.125 p.551a 13-14)

A NoTE oON THE PROPER CARE OF DHARMA MATERIALS

Traditional Buddhist cultures treat books on Dharma as sacred. Hence it
is considered disrespectful to place them in a low position, to read them
when lying down, or to place them where they might be damaged by food
or drink.
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The Ten Bodhisattva Grounds




TRANSLATOR’S INTRODUCTION

Continuing my focus on translating bodhisattva path texts impor-
tant in the history of Classic Indian and Chinese Mahayana
Buddhism, I present here my English translation of “The Ten
Grounds” chapter of the Greatly Expansive Buddha's Flower Adornment
Sutra  (Mahavaipulya-buddha-avatamsaka-sutra) as translated by
Tripitaka Master Siksananda some time between 695 and 699 CE.
The subject of this six-fascicle 26" chapter, “The Ten Grounds,” i

the bodhisattva’s ascent through ten “grounds,” “planes,” or “lev—
els” of spiritual path cultivation transited by the bodhisattva as he
progresses from the state of a common person toward that of a fully
enlightened buddha.

There have been two relatively complete Chinese translations
of the Avatamsaka Sutra itself from Sanskrit, the first of which was
an edition in 34 chapters and 60 fascicles completed by Tripitaka
Master Buddhabhadra in 421 (T 278) and the second of which was
an edition in 39 chapters and 80 fascicles completed by Tripitaka
Master Siksananda in 699 (T 280). My reasons for drawing this
“Ten Grounds” chapter from the Siksananda edition rather than
the Buddhabhadra edition were two-fold. First, the Siksananda

edition is more complete and, outside of Japan, it has generally
now regarded as the “standard” edition ever since the middle of
the Tang Dynasty. Secondly, I had already been introduced to the
Siksananda edition by my guru, the Venerable Hsuan Hua, this in
the context of his lectures on it which started in San Francisco in
1970 or “71.

In order to encourage a better understanding of these ten bod-
hisattva grounds and the bodhisattva path in general, I have also
translated three other closely related works:

Kumarajiva’s 4-fascicle Ten Grounds Sutra (T 286);
Nagarjuna’s 17-fascicle Treatise on the Ten Grounds (T 1521);
Siksananda’s 80-fascicle Flower Adornment Sutra (T 279).

The first two of these three related works are Kalavinka Press
publications. Even though I finished the first draft of my Flower
Adornment Sutra translation in early 2014, due to the inevitable delay
imposed by editing, revising, and incorporating recommended
improvements from colleagues, it could easily be a few more years
before I release it to publication.
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Regarding this “Ten Grounds” text itself, because it also cir-
culated as an independent scripture known as the Ten Grounds
Sutra (Dasabhiimika-siitra), it does not exist only as a chapter of the
Avatamsaka Sutra. There is no real consensus on whether this text
was, per the tradition, originally integral to the Avatamsaka Sutra or
was instead an independently circulating scripture later incorpo-
rated into the Avatamsaka Sutra. In any case, in addition to the later
Sanskrit, Tibetan, and Mongolian editions of this text, there are six
relatively early surviving Chinese editions as follows:

Dharmaraksa (c. 297 cg), T 283;

Kumarajiva assisted by Buddhayasas (c. 408-412 ck),' T 286;
Buddhabhadra (c. 418-20 cE), as Avatamsaka Sutra Ch. 22, T 27§;
Bodhiruci (c. 508-511 cE), in Vasubhandu’s commentary, T 1522;
Siksénanda (c. 695—-699 cE), as Avatamsaka Sutra Ch. 26, T 279;
Siladharma (c. 790 cE), T 287.

In English, there have been several translations, as follows:

Megumu Honda from the Sanskrit of the Dasabhiimika-siitra;?

Buddhist Text Translation Society (partial) of the Siksananda
edition’s Chapter 26;

Thomas Cleary, supposedly (but not really) from Siksananda’s
edition of the Avatamsaka Sutra, this in Ch. 26 of his Flower
Ornament Scripture.®

The Megumu Honda translation was done in 1961-62 when he was
still a student at Yale, and, although perhaps useful for beginning
students of Sanskrit, its utility is diminished by the author’s early
difficulties with both Sanskrit and English.

The BTTS translation is so far only a partial translation consist-
ing of a translation of the first four of the ten grounds. I have been
advised by a member of that translation team that, as of July, 2018,
the tentative publication date for the remainder of the BTTS transla-
tion is still 2 or more years away:.

Regarding this “Ten Grounds Chapter” itself, Thomas Cleary’s
translation is represented as a translation from the Chinese of the
Siksananda edition of the Avatamsaka Sutra. However, it is no such
thing. His translation of Chapter 26 which he calls “The Ten Stages”
chapter appears to instead be a loose translation of the P. L. Vaidya
Sanskrit edition of the Dasabhiimika Siitra. Hence his supposed
translation of this chapter has little if any relation to Siksananda’s
Chinese edition.
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Although there are other schemas describing the levels of cul-
tivation through which one passes in cultivating the bodhisattva
path, the “ten grounds” arrangement described in this text is really
quite standard for the Classic Indian Mahayana tradition. As listed
in the introductory section of this chapter, these ten levels of prog-
ress along the bodhisattva path are as follows:

1) The Ground of Joyfulness (pramudita);

2) The Ground of Stainlessness (vimala);

3) The Ground of Shining Light (prabhakari);

4) The Ground of Blazing Brilliance (arcismati);*

5) The Difficult-to-Conquer Ground (sudurjaya);

6) The Ground of Direct Presence (abhimukhi);

7) The Far-Reaching Ground (ditramgama);

8) The Ground of Immovability (acald);

9) The Ground of Excellent Intelligence (sadhumati);®
10) The Ground of the Dharma Cloud (dharma-megha).

Each of these grounds is correlated with the practice of one of these
ten perfections:

The perfection of giving (dana-paramita);

The perfection of moral virtue (Sila-paramita);

The perfection of patience (ksanti-paramita);

The perfection of vigor (virya-paramita);

The perfection of dhyina meditation (dhyana-paramita);

The perfection of wisdom (prajiia-paramita);

The perfection of skillful means (upaya-paramita);

The perfection of vows (pranidhana-paramita);

The perfection of powers (bala-paramita);

The perfection of knowledge (jiana-paramita).

There are also other correlations between particular grounds and
important bodhisattva skills and capacities. Examples include:

The four means of attraction on the first four grounds;

The thirty-seven enlightenment factors on the fourth ground;
The four truths on the fifth ground;

The twelve links of conditioned arising on the sixth ground;
The unproduced-dharmas patience on the eighth ground;
The four unimpeded knowledges on the ninth ground.
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According to this text, as the bodhisattva moves from one level
to another in his cultivation of the ten grounds, he sees more and
more buddhas, manifests more and more bodhisattva transforma-
tion bodies attended by bodhisattva retinues, and appears as a
bodhisattva king in higher and higher stations of existence. This
bodhisattva kingship phenomenon begins with his appearance as
a king over the continent of Jambudvipa on the first ground after
which he appears as a king over all four continents on the second
ground, appears as a king of the Trayastrimsa Heaven on the third
ground, and so forth, finally culminating with his appearance as a
king of the Akanistha Heaven on the tenth ground.

There are a few technical difficulties that I encountered in trans-
lating this text from Chinese, most of which involve ambiguities
in meaning introduced by the limitations of Chinese language in
accurately reflecting Sanskrit technical term nuances. This prob-
lem is well evidenced by the particular Chinese-language technical
term translations chosen by Siksananda. (The challenges I encoun-
tered in translating Kumarajiva’s Ten Grounds Sutra were nearly
identical.)

Fortunately, because I could consult the surviving Sanskrit
edition, it was for the most part possible to trace the antecedent
Sanskrit terms and then choose somewhat more accurate English
technical term translations than would have resulted from sim-
ply trying to translate Siksananda’s terms directly from Chinese.
Relative clarity in this matter was aided somewhat by J. Rahder’s
Glossary.® Even though the P. L. Vaidya Sanskrit edition dates from
roughly a millennium after the Siksananda and Kumarajiva edi-
tions, I think it is still mostly valid to rely on it for this purpose
because, even as aspects of meaning at the sentence and paragraph
level of the Sanskrit manuscript morph over time with each recopy-
ing or transcription from memory, technical terms still tend to
remain unchanged. The same cannot be said for the actual text of
the scripture because we can readily observe very obvious differ-
ences between the Sanskrit edition and the very early Siksananda
and Kumarajiva editions.

The first and most obvious problem is the difficulty which
the Chinese translations have in reliably reflecting the difference
between technical terms such as jiiana (knowledge, cognition, etc.)
and prajiia (wisdom). In an ideal translation world, Siksananda and
Kumarajiva would have very rigorously stuck with simply zhi (%)
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for “jfiana [ knowledge” and zhihui (%) for “prajiia / wisdom,” but

this is not the case, especially in the translation of verse lines where
the need for extreme economy in composing Chinese 5- or 7-char-
acter verse lines where it often became necessary to shorten zhi-
hui (&) to simply zhi (8), thereby accidentally obscuring for the
Chinese reader the difference between “wisdom” and “knowledge.”
I found that this problem was fairly easily overcome through con-
sulting the Sanskrit.

Other technical terms which initially produced difficulties due
to the widely varying and sometimes deceptive Chinese transla-
tions were adhyasaya (usually “higher aspirations,” etc.), asaya
(usually “intentions,” “resolute intentions,” “dispositions,” “incli-
nations,” etc.), and adhimukti (usually “resolute beliefs,” “resolute
faith,” “convictions,” etc.). Had I not closely tracked the Sanskrit
text, it would have been nearly impossible to accurately translate
these terms and preserve their distinctions.

Due to the particular need of specialists and advanced students
to closely track and distinguish technical terms and other issues
such as these, at least in the multilingual editions of my transla-
tion, I am including under the same cover not only the facing-page
Chinese simplified and traditional texts, but also (in the back of the
book) the Sanskrit text.

Use of the digital Sanskrit text is by the kind permission of Dr.
Miroj Shakya, Project Coordinator of the Digital Sanskrit Buddhist
Canon Project. The Sanskrit text itself is the edition edited by P. L.
Vaidya and published by The Mithila Institute of Post-Graduate
Studies and Research in Sanskrit learning.To ease the reader’s cor-
relation of the Sanskrit text with both the English translation and
the facing-page Chinese, | have embedded the alphabetical Sanskrit
section headings within all versions of the text (Chinese, English,
and Sanskrit).

These very helpful alphabetical section markers originate with
Johannes Rahder who embedded them in his 1923 and 1926 editions
of the Dasabhiimika-Siitra.” In all cases I have placed these alphabeti-
cal section headings within the texts in bolded reduced-font “curly
brackets” or “braces” as follows: {A}, {B}, {AA}, etc.

In bringing forth this translation, I making no claims to absolute
accuracy. Though I have been assisted by critical comments from
about a half dozen colleagues and have gone through the manu-
script many times, there is probably room for improvement. I hope

77 ALy
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that readers who notice errors or infelicities will favor me with con-
structive email criticism via the Kalavinka website. I hope that this

edition will at least serve to encourage a deeper study of this text by
students of the Dharma.

Bhikshu Dharmamitra

Seattle,

July 9, 2018
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Introduction Endnotes

Citing Kusugai, Richard Robinson (Early Madhyamika in India and
China, p. 76) says that Kumarajiva is said to have “procrastinated
about starting work on the Dasabhiimika until Buddhayasas joined
him in the undertaking.” Buddhayasas arrived in Chang’an in 408,
so the translation must date from around that time.

Sinor, D., Raghu Vira, Honda, Megumu, & Permanent International

Altaistic Conference. (1968). Studies in South, East, and Central Asia
: Presented as a memorial volume to the late Professor Raghu Vira (Sata-
pitaka series ; v. 74). New Delhi: International Academy of Indian
Culture.

Cleary, T. (1984). The Flower Ornament Scripture : A Translation of
the Avatamsaka Sutra. Boulder : [New York]: Shambhala Publications
; Distributed in the U.S. by Random House.

SA,SD, and Prajfia all translate the name of this bhiimi as “the Ground
of Blazing Intelligence” (fiE{Hh). This appears to be the result of an
error arising from misinterpreting the Sanskrit name (arcismati) by
mistaking a suffix indicating possession (-mat modified to agree
with the feminine noun bhiimi to become -mati) for a completely
unrelated word that means “intelligence,” “intellect,” “mind” (mati).
(BB, BR, KB, and the Tibetan all recognize —mati as a possessive suf-
fix and hence accord with the Sanskrit meaning.) I have chosen to
“bridge” the problem by translating the name of this ground as “the
Ground of Blazing Brilliance” in order to allow both meanings the
be reflected in the word “blazing” and thus more or less accurately
translate both the (seemingly erroneous) SA translation and the cor-
rect meaning of the Sanskrit.

77

There seem to be two distinctly different understandings of the
meaning of this ground:

DR, SA, BB, BR, SD, and Prajfia all translate the name of this bhiimi
as “the Ground of Excellent Intelligence” (% %H1). DR translates that
same meaning slightly differently: (3% ). The Tibetan translation
also corresponds to this with “the Ground of Excellent Insight” (legs
pa’i blo gros). Strictly speaking, one could infer that most of these ren-
derings appear be the result of an error arising from misinterpret-
ing the Sanskrit name (sadhumati) by mistaking a suffix indicating
possession (-mat modified to agree with the feminine noun bhiimi
to become -mat7) for a completely unrelated word that means “intel-

s

ligence,” “intellect,” or “mind” (mati).
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6.

7.

Of all the Chinese and Tibetan translators, it appears that the
Kumarajiva-Buddhayasas translation team may have been the only
one to render the name of this bhiimi more or less in accordance with
the above-referenced “strictly correct” interpretation of the Sanskrit
term as “the Ground of Sublime Goodness” (#3#%Hh). The KB edition
only employs the possibly erroneous Chinese and Tibetan default
rendering once (in its initial listing of the ten bodhisattva grounds),
but otherwise accords with the strictly grammatically correct inter-
pretation of the term throughout its detailed discussion of the ninth
bhiimi itself.

Glossary of the Sanskrit, Tibetan, Mongolian, and Chinese Versions
of the Dasabhiimika-Siitra. Compiled by ]. Rahder. (Buddhica,
Documents et Travaux pour I'Etude du Bouddhisme publiés sous
la direction de ]J. Przyluski; Deuxieme Série; Documents—Tome I).
Paris: Librarie Orientaliste Paul Geuthner, 1928.

On page vii in his Introduction to his Glossary of the Sanskrit, Tibetan,
Mongolian and Chinese Versions of the Dasabhiimika-Siitra, Rahder says,
“capital letters between brackets refer to the sections of the chapters
as indicated in my edition (1926).” (They are also present in his 1923
edition of the Dasabhiimikasutra that was published together with the
Bodhisattvabhiimi with only the minor oversight of having left out “A”
and “B” at the very beginning of the first bhiimi.)
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The Avatamsaka Siitra
Chapter 26: The Ten Grounds

(Taisho T10, no. 279, Fascicles 34-39, pp. 178b25-210¢25)

Translated under Imperial Auspices by
Tripitaka Master Siksananda from the State of Khotan'

Chinese to English Translation by Bhikshu Dharmamitra
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PAarT ONE
The Joyfulness Ground?

I. THE INTRODUCTORY SECTION

A. THE SETTING AND AUDIENCE
) At that time, the Bhagavat was residing in the Mani Jewel Treasury
Palace of the Paranirmita Vasavartin Heaven King, together with
an assembly of great bodhisattvas. All of those bodhisattvas
had already achieved irreversibility in their progression toward
anuttarasamyaksambodhi. They had all come to assemble there from
the worlds of other regions.

B. Tue GreaT BopHISATTVAS AND THEIR QUALITIES

They dwelt in the realm of knowledge possessed by all bodhisat-
tvas. They were tirelessly diligent in entering those places entered
by the knowledge of all tathagatas. They were well able to manifest
many different sorts of endeavors accomplished by the spiritual
superknowledges. They taught and trained all beings and, in doing
so, never erred in their timing.

In order to fulfill all of the great vows of the bodhisattva, they
remained diligent in the cultivation of all practices, doing so in all
worlds, in all kalpas, and in all lands, never desisting even briefly.
They had become completely equipped with the bodhisattva’s merit
and knowledge, the provisions assisting realization of the path, and
were never deficient in benefitting beings everywhere. They had
achieved the most ultimate perfection in all bodhisattvas” wisdom
and skillful means.

They manifested entry into samsara as well as nirvana, and yet
they still refrained from neglecting their cultivation of the bodhisat-
tva practices. They were skillful in entering all of the bodhisattva’s
dhyana concentrations, liberations, samadhis, samapattis, spiritual
superknowledges, and clear knowledges.?

They achieved sovereign mastery in all of their undertakings.
They had already garnered all of the freely exercised spiritual pow-
ers of the bodhisattva such that, in but a moment, without moving
in the slightest, they were all able to go forth to join the assem-
blies gathered at the bodhimandas* of all tathagatas to serve therein
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as leaders for those congregations, and to request that the Buddhas
expound the Dharma.

They served there as guardians of the wheel of the right Dharma®
of all buddhas. With expansively magnanimous minds, they made
offerings to and served all buddhas and were always diligent in
their cultivation and implementation of all works performed by
all bodhisattvas. Their bodies appeared everywhere in all worlds.
Their voices reached everywhere throughout the ten directions of
the Dharma realm.® Their minds and their knowledge were unim-
peded. They everywhere saw all bodhisattvas of the three periods
of time. They had already entirely cultivated and brought all meri-
torious qualities to perfect fulfillment. Even in an ineffable’ number
of kalpas, one would still be unable to entirely describe them all.

C. Tue NAMEs oF THE BODHISATTVAS IN ATTENDANCE
Their names were:®
Vajragarbha Bodhisattva;
Jewel Treasury Bodhisattva;
Lotus Blossom Treasury Bodhisattva;
Treasury of Qualities Bodhisattva;
Treasury of Lotus Qualities Bodhisattva;
Solar Treasury Bodhisattva;
Stirya Treasury Bodhisattva;
Stainless Moon Treasury Bodhisattva;
Treasury of Adornments Manifesting in All Lands Bodhisattva;
Treasury of Vairocana’s Knowledge Bodhisattva;’
Treasury of Sublime Qualities Bodhisattva;
Treasury of Candana’s Qualities Bodhisattva;
Treasury of Floral Qualities Bodhisattva;
Treasury of Kusuma’s Qualities Bodhisattva;
Treasury of Utpala’s Qualities Bodhisattva;
Treasury of Celestial Qualities Bodhisattva;
Treasury of Merit Bodhisattva;
Treasury of Unimpeded Pure Knowledge Qualities Bodhisattva;'
Treasury of Meritorious Qualities Bodhisattva;
Treasury of Narayana’s Qualities Bodhisattva;
Treasury of Stainlessness Bodhisattva;
Treasury of Defilement Transcendence Bodhisattva;
Treasury of Adornment with All Forms of Eloquence Bodhisattva;
Treasury of the Great Net of Light Rays Bodhisattva;
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Treasury of the King of the Pure Light of Awesome Qualities
Bodhisattva;

Treasury of the King of Great Qualities” Gold-Adorned Brilliance
Bodhisattva;

Treasury of Pure Qualities Adorned with All the Marks Bodhisattva;

Treasury of Adornment with Flaming Vajra Radiance and the Marks
of Merit Bodhisattva;

Treasury of Radiant Flames Bodhisattva;

Treasury of Constellation King’s Radiance Bodhisattva;

Treasury of Spacious Unimpeded Knowledge Bodhisattva;'

Treasury of Unimpeded Sublime Sound Bodhisattva;

Treasury of Dharani Qualities and Vows Sustaining All Beings
Bodhisattva;

Treasury of Oceanic Adornments Bodhisattva;

Treasury of Sumeru-Like Qualities Bodhisattva;

Treasury of All Qualities of Purity Bodhisattva;

Tathagata Treasury Bodhisattva;

Treasury of Buddha Qualities Bodhisattva;

And Liberation Moon Bodhisattva.

An assembly of bodhisattva mahdsattvas,'* such as these was pres-
ent there in countless, measureless, boundless, matchless, innu-
merable, indescribable, inconceivable, immeasurable, and ineffable
numbers.” Vajragarbha Bodhisattva served as their head.

D. VAJRAGARBHA ENTERS SAMADHI AND COUNTLESS BuDDHAS MANIFEST

® At that time, Vajragarbha Bodhisattva, aided by the spiritual
power of the Buddha, entered “the bodhisattva’s great wisdom
light samadhi.”* «y After he entered this samadhi, from beyond a
number of worlds in each of the ten directions as numerous as the
atoms in ten kotis® of buddha lands, buddhas as numerous as the
atoms in ten kotis of buddha lands, all of them identically named
“Vajragarbha,” immediately appeared directly before him and
uttered these words:

E. Tue Buppuas Praise Him AND ENcouraGe Him To TeacH THE TEN GROUNDS

Itis good indeed, good indeed, Vajragarbha, that you have become
able to enter this bodhisattva’s great wisdom light samadhi.

Son of Good Family, these are anumber of buddhas from each of
the ten directions as numerous as the atoms in ten kotis of buddha
lands who have all joined in providing assistance to you here. This
is due to the power of the original vows of Vairocana Tathagata,
Worthy of Offerings, of Right and Universal Enlightenment,’



The Ten Bodhisattva Grounds

and because of his awesome spiritual powers. It is also because
of your supreme powers of knowledge and because they wish to
influence you to describe for all bodhisattvas the inconceivable
Dharma light of all buddhas, in particular doing so:

o} To cause their entry into the grounds of knowledge;

To bring about their gathering together of all roots of goodness;

To enable their skillful selective differentiation of all dharmas
of the Buddha;

To bring about their vast knowing of all dharmas;

To enable their skillfulness in the ability to expound on Dharma;

To facilitate their purification of non-discriminating knowledge;

To ensure their non-defilement by any worldly dharma;

To facilitate their purification of roots of world-transcending
goodness;

To facilitate their acquisition of the realm of inconceivable
knowledge;

To cause their acquisition of the realm of knowledge of those
possessed of all-knowledge;

To also cause their acquisition, from beginning to end, of the
bodhisattva’s ten grounds;

To bring about the reality-accordant explanation of the differen-
tiating aspects of the bodhisattva’s ten grounds;

To enable objectively focused mindfulness of all dharmas of the
Buddha;

To facilitate their cultivation and differentiation of the dharmas
that are free of the contaminants,"”

To facilitate their skillful adornment through excellence in
selection and contemplation employing the light of great
wisdom;"®

To cause their skillful entry into the gate of absolutely definitive
knowledge;

To enable them to be fearless in providing sequential exposi-
tions wherever they may abide;

To facilitate their acquisition of the light of unimpeded elo-
quence;

To enable their abiding on the ground of great eloquence with
skillful resolve;

To enable their bearing in mind the bodhisattva’s resolve with-
out ever forgetting it;

To bring about their ripening of beings in all realms of existence;

And to facilitate their realization of definitive awakening that
reaches everywhere.
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& Son of Good Family. You should eloquently explain the differ-
ent skillful means dharmas associated with these Dharma gate-
ways, doing so:
To receive the Buddha’s spiritual power through being aided by
the light of the Tathagata’s knowledge;
To facilitate the purification of one’s own roots of goodness;
To everywhere purify the Dharma realm;
To everywhere draw forth beings;
To deeply enter the Dharma body and knowledge body;
To receive the Buddha’s consecrating anointing of the crown;
To acquire the most supremely lofty and grand body in the
entire world;
To step entirely beyond all worldly paths;
To purify roots of world-transcending goodness;
And in order to completely fulfill the cognition of all-knowl-
edge.

F. Tue BuppHas BEstow QUALITIES AND ABILITIES ON VAJRAGARBHA

i At that time, the Buddhas of the ten directions bestowed these
things on Vajragarbha Bodhisattva:
They bestowed a body that none could outshine;
They bestowed the skill of unimpeded eloquent expression;
They bestowed skillfully differentiating pure knowledge;
They bestowed the power of skillful remembrance invulnerable to
forgetfulness,
They bestowed thoroughly decisive and completely understanding
intelligence;"
They bestowed awakened knowledge that extends to all places;
They bestowed the freely exercised powers associated with realiza-
tion of the path;
They bestowed the fearlessnesses of the Tathagatas;*
They bestowed the Omniscient Ones’ eloquence and knowledges”
that contemplate and distinguish all Dharma gateways;
And they bestowed the adornments of all Tathagatas’ supremely
sublime and utterly perfected body, speech, and mind.
et Why did this occur?
Because acquisition of this samadhi dharma entails just such an
occurrence;
Because this was generated by his original vows;
Because of his having well purified his resolute intentions;*
Because of his having well cleansed the sphere of knowledge;*
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Because of his having well accumulated the provisions assisting
realization of the path;*

Because of his having well cultivated and refined whatever he
engaged in;

Because his mindfulness made him fit as a vessel able to contain
measurelessly many dharmas;®

Because of the knowledge that he was possessed of pure resolute
faith;*

Because of his having acquired the comprehensive retention
dharanis®”” in which he was free of errors;

And because of his having been well-sealed by the seal of knowledge
of the Dharma realm.”

G. VAJRAGARBHA EMERGES FROM SAMADHI AND SPEAKS OF THE TEN GROUNDS

m At that time, the Buddhas of the ten directions each extended their

right hands and rubbed the crown of Vajragarbha Bodhisattva’s

head. w After they had rubbed the top of his head, Vajragarbha

Bodhisattva emerged from samadhi and, gy addressing everyone in

that congregation of bodhisattvas, he informed them as follows:
Sons of the Buddha, the vows of the bodhisattva are excellent in
their resolve, unmixed, imperceptible, as vast as the Dharma realm
itself, and as ultimately far-reaching as empty space. They extend
to the very bounds of future time and everywhere throughout
all buddha lands. They serve to rescue and protect all beings, are
carried out under the protection of all buddhas, and enter into the
grounds of knowledge of all buddhas throughout the past, the
future, and the present.

1. VajraGArRBHA SETS FOorTH THE NAMES OF THE TEN GROUNDS
Sons of the Buddha, what then are the grounds of knowledge of
the bodhisattva mahasattvas? Sons of the Buddha, there are ten
grounds of knowledge of the bodhisattva mahdsattvas. All bud-
dhas of the past, the future, and the present have proclaimed
them, will proclaim them, and do now proclaim them. In this
same way, I too proclaim them here. What then are these ten?
They are:”

First, the Ground of Joyfulness;

Second, the Ground of Stainlessness;

Third, the Ground of Shining Light;

Fourth, the Ground of Blazing Brilliance;*

Fifth, the Difficult-to-Conquer Ground;

Sixth, the Ground of Direct Presence;
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Seventh, the Far-Reaching Ground;

Eighth, the Ground of Immovability;

Ninth, the Ground of Excellent Intelligence;?

Tenth, the Ground of the Dharma Cloud.
Sons of the Buddha, these ten bodhisattva grounds have been
proclaimed by all buddhas of the three periods of time. They have
proclaimed them in the past, will proclaim them in the future,
and do proclaim them now.

Sons of the Buddha, I have never observed any among all the
buddha lands in which the tathagata therein failed to set forth an
explanation of these ten grounds. Why is that? These constitute
the bodhisattva mahdsattvas’ most supreme path to the realization
of bodhi as well as the gateway to the light of the pure Dharma.
We refer here to the differentiation and explication of the bod-
hisattva grounds.

Sons of the Buddha, these stations are inconceivable. We refer
here to all bodhisattvas” knowledge as it develops in accordance
with their realizations.

2. VAJRAGARBHA BopHISATTVA FALLS SILENT

w Then, having set forth the names of these ten grounds of the
bodhisattva, Vajragarbha Bodhisattva fell silent, remained in place,
and did not then proceed to present a differentiating explanation
of them.

H. Ture CoNGREGATION Is CAusep To WONDER WHY THERE Is No EXPLANATION

At this time, having heard the names of the bodhisattvas” ten
grounds without hearing any attendant explanation of them, that
entire congregation of bodhisattvas gazed up at him with thirst-
like anticipation as they thought to themselves, “Due to what
causes and what conditions does Vajragarbha Bodhisattva merely
set forth the names of the bodhisattvas’ ten grounds while not then
proceeding to explain them?”

I.  LiBERATION MoON BopHISATTVA’S FIRST REQUEST FOR DHARMA TEACHING

Liberation Moon Bodhisattva, knowing the thoughts in the minds
of those in that great assembly, thereupon employed verses with
which he inquired of Vajragarbha Bodhisattva, asking:*

Why is it that you who are possessed of pure awakening

and are replete with the qualities of mindfulness and knowledge
speak of these supremely sublime grounds, but then,

even with the power to do so, still refrain from explaining them?



38 The Ten Bodhisattva Grounds

All of those here are decisively resolute in all things,

valiantly brave, and entirely free of any timidity.

Why then would one set forth the names of the grounds

and yet still refrain from beginning to expound on them for us? @

As for the sublime meanings and import of the grounds,

the members of this congregation all wish to hear them.

Their minds are free of timidity.

Hence they wish you will differentiate and explain these for them. @)

Those in this congregation are entirely pure,

have abandoned indolence, and are strict in their pristine purity.
They are able to remain solidly unmoving

and are replete with meritorious qualities and wisdom.* ()

Looking at each other, they have all become filled with reverence
and have trained the focus of their gaze up at you.

In this, they are like bees when they bring to mind fine honey or
like one who is thirsty when he longs for the elixir of sweet-dew. (s

J. VajracarBHA Exprrains His SiLENCE

At that time, having heard him say this, the greatly wise and fear-
less Vajragarbha Bodhisattva, wishing to cause the assembled con-
gregation to feel delighted in mind, spoke verses for the sake of all
those sons of the Buddha:

The matter of the bodhisattva’s practices on the grounds
is the most supreme of all and is the origin of all buddhas.
To reveal them through a differentiating explanation

is the foremost of all rare and difficult endeavors. 7

This is extremely subtle and difficult to perceive.

It transcends thought and steps beyond the mind ground.
It produces the domain realized by the Buddha.

Those who hear of it may all be thrown into confusion. (s}

It is those whose minds have a capacity for retention as solid as vajra,
who possess profound faith in the Buddha’s supreme knowledge,
and who know the mind ground as devoid of any self

who are then capable of hearing this supreme Dharma. ()

Like a mural painted in space

and like the appearance of wind in empty space—

The knowledge of the Muni is of this very sort,

for it is very difficult to see through differentiating explanations. {10}

As I call to mind the wisdom of the Buddha,

the most supremely inconceivable of matters,

I see that no one in the world would be able to accept it.
Hence I fall silent and no longer speak. au
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K. LiBERATION MooON BoDHISATTVA’S SECOND REQUEST FOR DHARMA TEACHING

w At that time, having heard him declare this, Liberation Moon
Bodhisattva then addressed Vajragarbha Bodhisattva, saying;:

O Son of the Buddha. Those in this assembly that has gathered
together here:

Have well purified their resolute intentions;*

Have well cleansed their thoughts;

Have well-cultivated all of the practices;

Have well-accumulated the provisions for realization of the
path,®

Have been well able to draw close to hundreds of thousands of
kotis of buddhas;

Have perfected countless meritorious qualities and roots of
goodness;

Have abandoned delusion;

Have become free of the defilements;

Are possessed of resolute intentions and resolute faith;

And, as they abide in the Buddha’s Dharma, do not follow other
sorts of teachings.

It would be good indeed, O Son of the Buddha, if, having here
received the aid of the Buddha's spiritual powers, you would
expound on these matters for their sakes. All of these bodhisat-
tvas are able to achieve realization of such extremely profound
stations as these.

At that time, Liberation Moon Bodhisattva, wishing to restate his
meaning, spoke verses, saying;:

Please speak on what is most conducive to peace and security,

these unsurpassable practices of the bodhisattva,

presenting a differentiating explanation of all of the grounds,

the purification of knowledge, and realization of right enlightenment.

Those in this congregation are free of all defilements,

are entirely bright and pristine in resolve and understanding,
have rendered service to countless buddhas,

and are able to realize the meaning of these grounds.

L. VAJRAGARBHA FURTHER ExpLAINS His RETICENCE TO TEACH THis DHARMA
m At that time, Vajragarbha Bodhisattva responded by saying:

O Son of the Buddha. Although those within this assembled con-
gregation have well purified their thought, have abandoned delu-
sion and doubts, and within the extremely profound Dharma, do
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not follow others” teachings, still, there are yet other beings pos-
sessed of only inferior understanding who, on hearing of these
extremely profound and inconceivable matters, would then gen-
erate numerous doubts due to which they would consequently
suffer all manner of ruin and torment for a long time. It is because
I feel pity for those of this sort that I have therefore fallen silent.

At that time, Vajragarbha Bodhisattva, wishing to once again state
his meaning, thereupon uttered verses, saying;:

Although those in this congregation are pure, of vast wisdom,
of extremely deep and brilliant acuity in their selective abilities,
are possessed of minds as immovable as the king of mountains,
and are as invulnerable to overturning as the great oceans—

Still, others, not long-tenured in practice, not yet understanding,
acting in accord with consciousness and thus not with knowledge—
Hearing this, they will raise doubts and fall into wretched destinies.
It is due to pity for those of this sort that I therefore do not speak.

M. LiBERATION MoON BoDHISATTVA’S THIRD REQUEST FOR DHARMA TEACHING

i~y At that time, Liberation Moon Bodhisattva again addressed
Vajragarbha Bodhisattva, saying:

O Son of the Buddha, aided by the spiritual powers of the Buddha,
please do present here a differentiating exposition of these incon-
ceivable dharmas. These persons will be afforded the protective
mindfulness of the Tathagatas and will consequently bring forth
faith and acceptance.

And how could this be? Whenever an explanation of the
ten grounds is set forth, the Dharma of all bodhisattvas is such
that they should be afforded the protective mindfulness of the
Buddhas in this way. Due to having been afforded the protective
mindfulness of the Buddhas, they will then be able to bring forth
heroic valor in cultivating these grounds of knowledge.

And why is this? This is because these constitute what the
bodhisattvas practice from the very beginning and utilize in per-
fecting all dharmas of the Buddhas. This is analogous to the cir-
cumstance involved in the writing of words wherein everything
in the realm of counting and description relies upon the alpha-
bet* as its origin and also relies upon the alphabet in the end.
There is not even the most minor increment of this that departs
from the alphabet.

O Son of the Buddha. All dharmas of the Buddha in every case
rely upon the ten grounds as their very origin and also rely upon
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the ten grounds in the end as they are cultivated and perfected
and then culminate in all-knowledge.

Therefore, O Son of the Buddha, please expound on these mat-
ters for our sakes. These persons will most certainly be afforded
the protection of the Tathagatas through which they will be
caused to bring forth faith and acceptance.

At that time, Liberation Moon Bodhisattva, wishing to restate his
meaning, thereupon uttered verses, saying:

Good indeed it would be, O Son of the Buddha. Please do expound
on the practices taken up in progressing into bodhi’s grounds.

Of all of the ten directions’ sovereignly masterful Honored Ones,
none fail to hold these roots of knowledge in protective mindfulness.

These bases of establishment in knowledge are also ultimate,

for all the dharmas of the Buddha grow forth directly from them

just as all writing and counting are but expressions of their alphabets.
So too it is with Buddha’s Dharma in its reliance on the grounds.

N. Tue BopHisaTTvA CONGREGATION JOINS IN REQUESTING THIs TEACHING

o) At that time, that entire congregation of great bodhisattvas,
simultaneously and with a single united voice, uttered verses to
Vajragarbha Bodhisattva, saying:

[May it be that you] of supremely sublime and stainless knowledge
as well as boundless eloquence in differentiation

will expound with profound and exquisite phrases

that correspond to the supreme meaning. 2

[May you] whose pure practice is maintained with mindfulness,
who has ten powers, and who has gathered the meritorious qualities
proceed to differentiate their meanings with eloquence

and present the exposition of these most supreme grounds. s}

With concentration, moral precepts, and accumulated right thought,
as well as transcendence of arrogance and wrong views,

this congregation is entirely free of doubting thoughts

and hence wishes only to hear a skillful proclamation. 1)

We are like the thirsty thinking about cool water,

like the hungry recalling exquisite cuisine,

like the sick calling to mind an especially fine physician,
and like bees craving fine honey.

We are all just like these

in our wishing to hear this sweet-dew Dharma. s

Good indeed it would be, you of such vast knowledge.
We only pray that you will expound on the entry into the grounds,
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on accomplishment of the ten powers’ unimpeded realization,
and on all of the practices of the Well Gone Ones. 116}

O. {p} Tue Buppua EmiTs BrRiLLIANT LicaT FRoM BETWEEN His EYEBROWS

At that time, the Bhagavat emitted from between his eyebrows a
pure light known as “the flaming light of bodhisattva powers,” a
brilliance attended by a retinue of a hundred thousand asamkhyeyas®
of light rays. It everywhere illuminated all worlds of the ten direc-
tions, having none it failed to entirely pervade. The sufferings of
the three wretched destinies then all subsided. It also illuminated
the assemblies in attendance on all fathdgatas, revealed the incon-
ceivable powers of the Buddhas, and also shone upon the bodies
of all of the bodhisattvas in all worlds throughout the ten direc-
tions who were then being aided by all buddhas in the proclama-
tion of Dharma. After it had done this, it then ascended into space,
formed an immense terrace made of a net of light clouds, and then
remained there.

P. Avrr Buppnas Emit LicaT THAT UTTERS VERSES REQUESTING DHARMA

At that time, the Buddhas of the ten directions all proceeded in this
very same manner, emitting a pure light from between their eye-
brows wherein that light, its retinue of light rays, and its actions all
manifested in just the same manner. In addition, they illuminated
this Saha World, the Buddha, and his great assembly, and then,
after shining on the person of Vajragarbha Bodhisattva and his
lion throne, those rays ascended up into empty space and formed
an immense terrace made of a curtain of light clouds. Then, from
within that terrace of light, through the awesome spiritual powers
of the Buddhas, there then resounded the proclamation of verses,
stating:

The Buddhas, the equals of the unequaled, are like empty space®

in their possession of the ten powers and countless supreme qualities.

They are the most superior of men, supreme in the entire world.

Here they augment the Dharma of the Lion of the Sakya Clan. a7

Son of the Buddha, you should take on the powers of the Buddhas,

open forth the most supreme treasury of this Dharma king,

and employ Buddha’s awesome powers to distinguish and explain

the supreme and sublime practices of the grounds’ vast knowledge.
18}

Where one is afforded the assistance of the Well Gone Ones,

one will receive the entry of the Dharma jewel into one’s mind. a9
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When one gains sequential fulfillment of the grounds’ stainlessness,
he shall then also completely embody a tathagata’s ten powers. (20

Though residing amidst an ocean’s waters or in kalpa-ending fires,
those able to accept this Dharma will certainly be able to hear it. zn
Wherever someone doubts it or has no faith in it,

they will never be able to hear ideas such as these. (22)

You should expound on the grounds’ path of supreme knowledge,
on their entry, abiding, and progressively sequential cultivation,

and on the birth of Dharma knowledge from the domains of practice,
doing so because this will provide benefit to all beings. t3

Q. VAJRAGARBHA’S PRELIMINARY VERSES ON THE DiFricULTY OF THIS EXPLANATION

o1 At that time, Vajragarbha Bodhisattva directed his contempla-
tive regard to the ten directions and, wishing to cause those in that
immense assembly to develop an increased degree of pure faith,
thereupon uttered verses, saying:

The path of the Tathagatas, the Great Rishis,

is subtle, sublime, and difficult to know.

It is not perceptible through thought nor by abandoning thought.
If one seeks to perceive it in that way, it cannot thereby be realized.
It is without either production or destruction

and is by nature pure and constantly quiescent. 4

For those who abandon defilement and possess brilliant sagacity,
it is the place in which their knowledge is put into practice.

Its own nature is fundamentally empty, quiescently still,

devoid of duality, and endless.

It brings about liberation from all of the rebirth destinies

and the abiding in a state of uniform identity with nirvana itself.
It has no beginning, has no middle, and has no end.

It cannot be described through words or phrases,

utterly transcends the three periods of time,

and, in character, is comparable to empty space. (23}

The quiescence in which the Buddha courses

cannot be reached through any verbal description.

The practices that are taken up on the grounds are also of this sort,
difficult to describe and difficult for one to be able to accept. w2

The realm of the Buddha, produced through knowledge,

is not a path accessible through thought or by abandoning thought.
It is not a gate entered by aggregates, sense realms, or sense bases.

It is known by cognition, but not reached by the intellectual mind. @7
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Like the track of a bird through the air,

it is difficult to describe and difficult to show.

In this same manner, the meanings associated with the ten grounds
cannot be entirely fathomed by the mind'’s intellectual faculty. s

Kindness, compassion, and the power of vows

bring forth the practices through which one may enter the grounds

and sequentially realize perfect fulfillment of the mind.

The practices of knowledge are not the domain of mental reflection.
{29}

This realm is difficult to perceive.

It can be known but cannot be described.

It is due to the powers of the Buddhas that one expounds on them.

You should all receive them in reverence. o

Such knowledge-entering practice as this

cannot be completely described even in a koti of kalpas.

Hence I shall now merely set forth a summarizing explanation
of their genuine meaning, leaving nothing unaddressed. &1

Attend to this in single-minded reverence as,

aided by the Buddhas’ powers, I speak

the subtle and sublime voice of the supreme Dharma
in a manner compatible with analogies” phrasings. (2}

The boundless spiritual powers of the Buddhas
all arrive here and enter my person.

Of this circumstance so difficult to proclaim,

I shall now describe but a minor measure. {33



Part 1: The Joyfulness Ground

II. Tae Main DocTtriNaL TEACHING SECTION
A. THE FIrRsT GROUND: THE JOYFULNESS GROUND
1. VAJrRAGARBHA LisTs THE FIRST GROUND’S QUALIFICATIONS & MOTIVATIONS

® Sons of the Buddha, suppose there is a being:

Who has deeply planted roots of goodness;

Who has well cultivated the practices;

Who has well accumulated the provisions facilitating realiza-
tion of the path;*

Who has practiced well the making of offerings to the Buddhas;

Who has well accumulated the white dharmas of pristine purity;

Who has been skillfully drawn forth by the good spiritual guide;

Who has well purified his resolute intentions;

Who has established himself in the vast resolve;

Who has developed vast understanding;

And who has brought forth presently manifest kindness and
compassion, [having done so]:

ist For the sake of the quest to acquire the knowledge of the
Buddha;

For the sake of gaining the ten powers;

For the sake of realizing the great fearlessnesses;

For the sake of gaining the Buddhas’ dharma of uniformly
equal regard for all;

For the sake of coming to the rescue of all worlds;

For the sake of purifying the great kindness and great compas-
sion;

For the sake of gaining the knowledge that knows everything
without exception throughout the ten directions;

For the sake of bringing about the unimpeded purification of all
buddha lands;

For the sake of knowing all three periods of time in a single
instant;

And for the sake of fearlessly turning the great wheel of Dharma.

2. TaE QUALITIES OF THE BODHISATTVA'S RESOLVE

im Son of the Buddha, the bodhisattva’s generation of such resolve:

Takes the great compassion as foremost;

Takes wisdom as its predominant condition;

Is subsumed within skillful means;

Is sustained by the most superior resolute intentions;
[Is aided by] the measureless powers of the Tathagata;
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[Is accompanied by] skillful contemplation and assessment of
beings’ strength of courage and strength of knowledge;

[Is implemented with] the directly manifested unimpeded
knowledge;

Is accordant with spontaneous knowledge;*

Is able to take on all dharmas of the Buddha in using wisdom in
transformative teaching;

And is as vast as the Dharma realm, as ultimately extensive
as empty space, and so enduring as to reach the very end of
future time.

3. Tue CONSEQUENCES OF GENERATING THE BopHISATTVA VoW

w) Son of the Buddha, when the bodhisattva first brings forth this
resolve, he immediately:

Steps beyond the grounds of the common person;

Enters the station of the bodhisattva;

Takes birth into the clan of the Tathagatas;

Becomes such that no one can claim his lineage is possessed of
any fault;

Leaves behind worldly destinies;

Enters the world-transcending path;

Acquires the bodhisattva dharmas;

Abides in the bodhisattva abodes;

Equally enters the three periods of time;

And becomes definitely bound to realize the unexcelled bodhi
in the lineage of the Tathagatas.

vt The bodhisattva who dwells in dharmas such as these is known
as one who dwells on the Ground of Joyfulness, this on account of
his being imperturbable.

Son of the Buddha, abiding on the Ground of Joyfulness, the
bodhisattva is completely endowed with:

Abundant joy;

Abundant pure faith;

Abundant fond delight;

Abundant happiness;

Abundant exultation;

Abundant ebullience;

Abundant valiant fortitude;

Abundant disinclination to disputatiousness;
Abundant harmlessness;

And abundant disinclination to anger.*
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4. Tue Basks For THE First GROUND BODHISATTVA'S JOYFULNESS

w) Son of the Buddha, the bodhisattva dwelling on this Ground
of Joyfulness:

Becomes joyful due to calling to mind the Buddhas;

Becomes joyful due to calling to mind the Dharma of the
Buddhas;

Becomes joyful due to calling to mind the bodhisattvas;

Becomes joyful due to calling to mind the conduct practiced by
the bodhisattvas;

Becomes joyful due to calling to mind the pure paramitds;

Becomes joyful due to calling to mind the exceptional suprem-
acy of the bodhisattva grounds;

Becomes joyful due to calling to mind the indestructibility of
the bodhisattvas;

Becomes joyful due to calling to mind the Tathagata’s teaching
of beings;

Becomes joyful due to calling to mind the ability to cause beings
to acquire benefit;

And becomes joyful due to calling to mind entry into all
tathagatas’ knowledge and skillful means.

) He also has this thought:

I become joyful due to turning away from and abandoning all
worldly states;

I become joyful due to drawing close to all buddhas;

I become joyful due to departing far from the grounds of the
common person;

Ibecome joyful due to drawing near to the grounds of wisdom;*

I become joyful due to eternally cutting off any vulnerability to
entering the wretched destinies;

I become joyful due to serving as a place of refuge for all beings;

I become joyful due to seeing all the Tathagatas;

I become joyful due to being born into the domain of the
Buddhas;

I become joyful due to becoming of the same nature as all bod-
hisattvas;

And I become joyful due to leaving behind the fear of all cir-
cumstances that would cause hair-raising terror.
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5. Tue First GRoUND BopHisaTTVA'S FIve KINDS OF FEARLESSNESS

) Why is it that, once this bodhisattva has gained the Ground of
Joyfulness, he abandons all forms of fearfulness? In particular,
they are:

The fear of failing to survive;

The fear of a bad reputation;

The fear of death;

The fear of rebirth in the wretched destinies;

And the fear of the awesomeness of great assemblies.*

He succeeds in forever leaving behind all such forms of fearful-
ness. And why is this? It is because this bodhisattva has aban-
doned any perception of a self. Thus he does not even cherish his
own body. How much the less might he cherish any provisions or
valuables it happens to possess. As a consequence, he is entirely
free of any fear of failing to survive.

He does not hope for or seek out offerings from others. Rather,
he devotes himself solely to providing for and making gifts to all
beings. Consequently he has no fear of a bad reputation.

Because he has abandoned the view that conceives the exis-
tence of a self and because he does not perceive any existence of a
self, he is therefore entirely free of any fear of death.

He realizes that once he dies, he will definitely not be reborn
apart from the Buddhas and the bodhisattvas. Consequently he
is entirely free of any fear of falling into the wretched destinies.

He thinks, “That to which I aspire is without equal anywhere
in the world. How much the less might there be anything superior
to it?” Consequently, he is entirely free of any fear of the awe-
someness of great assemblies.

Thus it is that the bodhisattva leaves far behind all such cir-
cumstances that might otherwise cause fear and hair-raising ter-
Tof.

6. TuE BopHisaTTvA’s GROUNDS PURIFYING PRACTICES
zy Son of the Buddha, this bodhisattva takes the great compassion
as foremost. He is possessed of a vast aspiring resolve that no one
could obstruct or destroy. Thus he redoubles his diligent cultiva-
tion of all roots of goodness, thereby achieving complete success
in his aims, in particular doing so:

aa) Through making faith predominant;

Through abundant pure faith;*

Through the purity of his resolute faith;*
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Through the resolute decisiveness of his faith;

Through bringing forth compassionate pity;

Through perfecting the great kindness;

Through remaining free of any tendency to become weary or
withdraw from his efforts;

Through being adorned with a sense of shame and dread of
blame;

Through perfecting mental pliancy;

Through respectfully according with and venerating the
Buddhas’ teaching dharmas;

@8t Through insatiably cultivating and accumulating roots of
goodness day and night;

Through drawing near to good spiritual guides;

Through always cherishing and delighting in the Dharma;

Through insatiably pursuing extensive learning;

Through engaging in right contemplative investigation accor-
dant with the Dharma he has learned;

Through ensuring that his mind remains free of dependent
attachments;

Through not indulging any attachment to receiving offerings,
becoming renowned, or receiving expressions of reverence
from others;

Through not seeking for any life-supporting material posses-
sions;

Through tirelessly bringing forth jewel-like resolve;*

tca) Through seeking to reach the ground of all-knowledge;

Through seeking to gain the Tathagata’s powers, fearlessnesses,
and dharmas exclusive to the Buddhas;

Through seeking proficiency in the paramitis and the other
dharmas assisting realization of the path;

Through abandoning all flattery and deceptiveness;

Through being able to practice in accordance with what has
been taught;

Through always maintaining adherence to truthful speech;

Through never defiling the house of the Tathagatas;

Through never relinquishing the moral precepts of the bodhi-
sattvas;

Through bringing forth a resolve to gain all-knowledge that is
as unshakeable as the king of mountains;

Through never relinquishing his endeavors in service to anyone
in the world while still perfecting the world-transcending
path;
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Through insatiably accumulating those dharmas that comprise
the factors assisting realization of bodhi;

And through always striving to gain ever more superior realiza-
tion of the most supremely excellent path.

Son of the Buddha, the bodhisattva who completely develops
such dharmas for purification of the grounds as these thereby
becomes one who abides securely on the bodhisattva’s Ground
of Joyfulness.

7. Tue BopuisatTvAa’s TEN GREAT Vows

ooy Son of the Buddha, the bodhisattva who dwells on this Ground
of Joyfulness is able to completely institute just such great vows
entailing just such great heroic courage and just such great effec-
tive action. Specifically, they are:*

He brings forth a vast, pure, and resolute understanding
through which he makes a vow to reverently present gifts of
every form of offering to all buddhas without exception. His
implementation of this vow is as vast as the Dharma realm
and as extensive as empty space as it continues on incessantly
until the end of future time and throughout all kalpas.

e} He also makes a great vow in which he vows to take on all
buddhas’ turning of the Dharma wheel, vows to take on [the
realization of] all buddhas’ bodhi, vows to protect all bud-
dha’s teaching, and vows to preserve all buddhas” Dharma.
His implementation of this vow is as vast as the Dharma
realm and as extensive as empty space as it continues on
incessantly until the end of future time and throughout all
kalpas.

r} He also makes a great vow in which he vows that, in all
worlds, when the Buddhas come forth into the world, descend
from the Tusita Heaven Palace, enter the womb, abide in the
womb, first take birth, leave behind the home life, achieve
realization of the path, proclaim the Dharma, and finally
enter nirvana, in every instance, he will go forth to visit
them, will draw close to them and make offerings to them,
will serve them as a leader within their congregations, will
take on the practice of right Dharma, and will proceed then
to simultaneously turn the Dharma wheel in all places. His
implementation of this vow is as vast as the Dharma realm
and as extensive as empty space as it continues on incessantly
until the end of future time and throughout all kalpas.
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tcat He also makes a great vow in which he vows to explain in
accordance with their reality all of the bodhisattva practices,
so vast, so immeasurable, indestructible, unalloyed in their
purity, and inclusive of all the paramitds, vows to explain the
purifying cultivation of the grounds, their general character-
istics, their specific characteristics, their common character-
istics, their differentiating characteristics, the characteristics
conducing to success in them, and the characteristics leading
to ruination, vowing too to teach these matters to everyone,
thus influencing them thereby to take on these practices and
bring forth increasing resolve. His implementation of this
vow is as vast as the Dharma realm and as extensive as empty
space as it continues on incessantly until the end of future
time and throughout all kalpas.

H He also makes a great vow in which he vows: “I will teach
all realms of beings in a manner influencing them to enter
into the Dharma of the Buddha, influencing them to eternally
cut off coursing in any of the destinies of worldly rebirth, and
influencing them to become established in the path to the
cognition of all-knowledge,* teaching all of them, whether
they be possessed of form or formless, whether they be pos-
sessed of perception, free of perception, or abiding in a state
of neither perception nor non-perception, whether they be
egg-born, womb-born, moisture-born, or transformationally
born, teaching all of them, no matter how they are connected
to the triple world, no matter in which of the six destinies of
rebirth they abide, and no matter in which place they have
taken birth, teaching all beings possessed of name-and-form,
teaching all such classes of beings as these.” His implementa-
tion of this vow is as vast as the Dharma realm and as exten-
sive as empty space as it continues on incessantly until the
end of future time and throughout all kalpas.

uny He also makes a great vow in which he vows to directly know
and perceive with utterly clear cognition all worlds in all
their vastness and countless varieties, including the coarse,
the subtle, the disordered, the inverted, and the upright,
knowing them all, whether in entering them, coursing along
within them, or emerging from them,” knowing them in
their countlessly many different sorts of variations through-
out the ten directions that are analogous [in their mutual rela-
tionship] to the net-like curtain of Indra. His implementation
of this vow is as vast as the Dharma realm and as extensive
as empty space as it continues on incessantly until the end of
future time and throughout all kalpas.
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un He also makes a great vow in which he resolves to bring about
the complete purification of all the measurelessly many bud-
dha lands wherein all lands enter a single land, a single land
enters all lands, and they are all adorned with many radiant
phenomena, wherein they all become filled with measure-
lessly many wise beings® who have left behind all afflictions
and perfected the path of purification, and wherein he every-
where enters the vast realms of all buddhas, accords with the
mental dispositions of beings, and thus appears for them in a
manner that causes them all to be pleased. His implementa-
tion of this vow is as vast as the Dharma realm and as exten-
sive as empty space as it continues on incessantly until the
end of future time and throughout all kalpas.

k) He also makes a great vow in which he vows to unite with
all other bodhisattvas in practices with a single determined
aim, doing so in a manner that remains free of enmity or jeal-
ousy, proceeding in this with the accumulation of all forms
of roots of goodness, engaging with all bodhisattvas toward a
single objective with universally equal regard, always gather-
ing together with them and never allowing there to develop
any mutual estrangement, doing so with a freely exercised
ability to manifest all sorts of different buddha bodies, being
able by resort to the capacities of his own mind to know all
the domains, awesome powers, and wisdom?®' of all tathdgatas,
being able thus to gain realization of the irreversible psy-
chic powers through which one freely roams throughout
all worlds, manifesting his physical presence in all of their
assemblies, everywhere entering into all of stations of rebirth,
perfecting the inconceivable Great Vehicle, cultivating the
practices of the bodhisattvas. His implementation of this vow
is as vast as the Dharma realm and as extensive as empty
space as it continues on incessantly until the end of future
time and throughout all kalpas.

wwy He also makes a great vow in which he vows to take up the
irreversible turning of the wheel, to course in the bodhisat-
tva practices, to cultivate the refinement of physical, verbal,
and mental karmic actions, to never neglect his endeavors
in these matters, vowing too that, if anyone sees him, even
if only momentarily, then he will thereby become bound for
definite success in the Buddha’s Dharma, vows that, if any-
one hears his voice, even if only momentarily, then he will
thereby become bound to gain genuine wisdom,* vows that,
if one merely brings forth thoughts of pure faith, then he will
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thereby become bound to eternally cut off the afflictions,
vows that he will succeed in becoming like a personification
of the great king of medicine trees, that he will become like
a personification of a wish-fulfilling jewel, and vowing that
he will cultivate all of the bodhisattva practices. His imple-
mentation of this vow is as vast as the Dharma realm and as
extensive as empty space as it continues on incessantly until
the end of future time and throughout all kalpas.

v He also makes a great vow in which he vows that he will
gain realization of anuttarasamyaksambodhi in all worlds, that
he will not abandon even any of those places manifesting
within the tip of a hair, that he will appear even in all those
places manifesting within the tip of a hair the actions of tak-
ing on human birth, leaving behind the home life, arriving
at the bodhimanda, realizing the right enlightenment, turn-
ing the wheel of Dharma, and entering nirvana, that he will
acquire the Buddha’s realms of awareness and powers of great
wisdom,* that even in every successive instant, adapting to
the minds of every being, he will manifest for them the real-
ization of buddhahood and cause them to succeed in achiev-
ing quiescent cessation themselves, that he will, through a
single sambodhi, gain the realization of all dharma realms as
characterized by identity with nirvana, that, employing a
single voice in the proclamation of Dharma, he will be able
to cause the minds of all beings to become joyful, that, even
though he manifests the appearance of entering the great
nirvana, he will still never cut off his coursing in the practices
of the bodhisattva, that he will reveal the grounds of great
wisdom® and the establishment of all dharmas, and that,
in accomplishing this, he will employ the superknowledges
associated with the cognition of dharmas, the superknowl-
edges associated with the foundations of spiritual power, the
conjuration-like superknowledges, and sovereignly master-
ful transformations that fill up the entire Dharma realm. His
implementation of this vow is as vast as the Dharma realm
and as extensive as empty space as it continues on incessantly
until the end of future time and throughout all kalpas.

Son of the Buddha, the bodhisattva dwelling on this Ground of
Joyfulness is able to bring forth such great vows, great heroic
courage, and great effective action. Taking these ten vow gate-
ways as foremost, he brings about the complete fulfillment of a
hundred myriads of asamkhyeyas of great vows.
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i\ Son of the Buddha, these great vows are able to achieve
their perfect completion on the basis of ten propositions on the
ending [of various phenomena]. What then are those ten? They
are:

The end of the realms of beings;

The end of worlds;

The end of the realms of empty space;

The end of the Dharma realm;

The end of the realm of nirvana;

The end of the realms where the Buddhas come forth and
appear;

The end of the realm of the Tathagata’s knowledge;

The end of the realm of objects of mind;

The end of the realms of objective circumstances penetrated by
the Buddha’s cognition;

And the end of the realms of permutations of worlds, permuta-
tions of dharmas, and permutations of knowledge.

[Accordingly, he vows that]:

“If the realms of beings come to an end, only then might my
vows finally come to an end. If the worlds come to an end...”
and so forth on up to, “If the realms of the permutations of
worlds, permutations of dharmas, and permutations of knowl-
edge come to an end, only then might my vows finally come to
an end.

“However, because the realms of beings cannot possibly
ever come to an end,” and so forth on up to, “Because the realms
of the permutations of worlds, permutations of dharmas, and
permutations of knowledge cannot possibly ever come to an
end, therefore the roots of goodness associated with these great
vows of mine will never have an end.”

8. Tuae MeNTAL QuALITIES & FA1TH GAINED BY THE 1sT GROUND BODHISATTVA

oo} Son of the Buddha, once the bodhisattva has brought forth
such vows as these, he then succeeds in acquiring:*

The beneficent mind;
The gentle mind;
The adaptive mind;
The serene mind;
The subdued mind;
The quiescent mind;
The humble mind;
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The harmoniously smooth mind;
The unmoving mind;
And the unsullied mind.

He thereby succeeds in becoming one possessed of pure faith and
possessed of the functional uses of faith, whereby he is able:*®

To have faith in the original practices entered by the Tathagatas;

To have faith in the perfectibility of the paramitas;

To have faith in the entry into the supreme grounds;

To have faith in the perfectibility of the powers;

To have faith in the complete fulfillment of the fearlessnesses;

To have faith in the production and development of the indomi-
table dharmas exclusive to the Buddhas;

To have faith in the inconceivable Dharma of the Buddhas;

To have faith in the generation of the Buddha'’s realm transcen-
dent of either any middle or extremes;

To have faith in the entry into the Buddha’s measureless domain;

And to have faith in the perfectibility of the resultant fruition.

To speak of the essentials, he has faith in all bodhisattva practices
and the other related factors up to and including the Tathagata’s
grounds of knowledge, proclamations, and powers.

9. Tue BopuisaTTvA’s REFLECTIVE CONTEMPLATION ON DHARMA AND BEINGS

vy Son of the Buddha, this bodhisattva has these additional
thoughts:

The right Dharma of the Buddhas is characterized by:
Such extreme profundity;
Such serenity;
Such quiescence;
Such emptiness;
Such signlessness;
Such wishlessness;
Such non-defilement;
Such measurelessness;
And such vastness.”

100} And yet common people:
Allow their minds to fall into wrong views;
Become covered over and blinded by ignorance;
Erect the lofty banner of arrogance;
Enter the net of craving;
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Travel into the dense forest of flattery and deception and
become unable to escape on their own;

Involve their minds in miserliness and jealousy, fail to
relinquish them, and thus constantly create the causes
and conditions conducing to rebirth in the various des-
tinies;

Increase both day and night their accumulation of every
sort of karmic activity based on greed, hatred, and delu-
sion;

So set the wind of their anger and animosity blowing upon
the flames of the mind’s consciousness that they blaze
incessantly.

Become such that whatever karmic actions they engage in
are reflections of the inverted views;*

And become such that the flood of desire, the flood of
becoming, the flood of ignorance, and the flood of
views” continuously generate seeds associated with the
mind and mental consciousness in the field of the three
realms of existence that in turn grow forth the sprouts
of suffering.

e} Specifically, this occurs as follows:

[The aggregates of] name-and-form® arise conjointly and
inextricably.

This name-and-form develops and then produces the vil-
lage of the six sense bases.”

In their corresponding pairings, these in turn produce con-
tact.

As a result of the occurrence of contact, feelings then arise.

Because of feelings, there then follows the arising of crav-
ing.

Due to the growth of craving, there then occurs the genera-
tion of grasping,.

Because of an increase in grasping, there then occurs the
generation of becoming,.

Because of becoming, there then follow birth, aging, death,
worry, sorrow, suffering, and the afflictions.

It is in this manner that beings generate and proliferate a mass
of suffering. In every case, everything therein is empty. Thus,
absent the existence of any self or anything belonging to a self,
there is no knowing, no awareness, nothing done, and nothing
undergone. Thus these matters are all comparable to shrubs,
trees, or a stone wall and are also comparable to mere reflected
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images. Still, beings remain unaware and unknowing of these
circumstances.

10. Tue BopHISATTVA'S RESOLVE, RENUNCIATION, & GROUNDS PURIFICATION
ss) On observing all beings in this circumstance wherein they are
unable to escape from such a mass of suffering, the bodhisattva
straightaway brings forth wisdom in association with the great
compassion and then has this additional thought: “I should res-
cue and pull forth all these beings and see to their being placed in
a circumstance of ultimate happiness.” He therefore immediately
brings forth radiant wisdom in association with the great kind-
ness.

irry Son of the Buddha, when, in accordance with just such great
compassion and great kindness as this, the bodhisattva mahasattva
avails himself of deep and profound resolve and dwells on the
first ground, he becomes free of any selfish cherishing for any-
thing at all, pursues realization of the Buddha’s great knowledge,
and cultivates the great relinquishing through which he is able to
bestow whatever he possesses as a gift. This includes his wealth,
grain, the contents of his storehouses and granaries, gold, silver,
mani jewels, true pearls, lapis lazuli, conch shells, jade, coral and
other such things, precious jewels, necklaces, bodily adornments,
elephants, horses, carriages, servants and workers, cities and
villages, parks, forests, viewing terraces, wives, consorts, sons,
daughters, members of his inner and outer retinue, and all other
sorts of precious jewels and means of amusement. He is willing
to also give even his head, eyes, hands, feet, blood, flesh, bones,
marrow, and any other parts of his own body, bestowing all of
these things without any selfish cherishing, and bestowing all
these things in quest of the vast wisdom® of all buddhas. This is
what constitutes the perfection of relinquishing carried out by the
bodhisattva dwelling on the first ground.

wuy Son of the Buddha, because of this mind of great giving
imbued with kindness and compassion, the bodhisattva redou-
bles his quest to acquire every form of worldly and world-tran-
scending beneficial means through which to facilitate the enact-
ment of his aspiration to rescue and protect all beings. Through
his tirelessness in this, he comes to perfect the tireless mind.

Having acquired the tireless mind, his mind then becomes
entirely free of timidity with respect to pursuing the investiga-
tion of all scriptures and treatises. Because he is free of timid-
ity in that regard, he then straightaway succeeds in acquiring the
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knowledge contained within all scriptures and treatises. Having
acquired this knowledge, he is then well able to assess how he
should and should not proceed in relating to all of the beings of
superior, middling, and inferior capacities, adapting to what is
appropriate for them, adapting to what suits their strengths, and
adapting to whatever they are habitually accustomed to.

Due to proceeding in this manner, the bodhisattva succeeds in
developing worldly wisdom. Having developed worldly wisdom,
he then becomes aware of what constitutes correct timeliness and
correct measure in those actions. Then, graced with a sense of
shame and dread of blame, he diligently cultivates the path of
simultaneously benefiting himself and benefiting others. Thus it
is that he perfects the state of being graced by a sense of shame
and dread of blame. As he engages in these practices, he diligently
cultivates irreversible renunciation®® and thus develops the power
of enduring fortitude. Having developed the power of enduring
fortitude, he then becomes diligent in making offerings to all bud-
dhas and becomes able to practice in accord with the teaching
dharmas proclaimed by the Buddha.

Son of the Buddha, thus it is that the bodhisattva perfects the
ten dharmas employed in purifying the grounds, namely:**

Faith;

Compassion;

Kindness;

Renunciation;

Indefatigability;

Knowledge of the sutras and treatises;

Thorough comprehension of worldly dharmas;

A sense of shame and dread of blame;

The power of enduring fortitude;

The making of offerings to the Buddhas while cultivating in
accordance with the teachings.®®

11. Tue BODHISATTVA’S SEEING AND SERVING OF COUNTLESS BupDHAS

vv} Son of the Buddha, having come to dwell on this Ground of
Joyfulness, the bodhisattva, due to the power of his great vows,
then becomes able to see many buddhas. That is to say that he
becomes able to see many hundreds of buddhas, many thousands
of buddhas, many hundreds of thousands of buddhas, many kotis
of buddhas, many hundreds of kotis of buddhas, many thousands
of kotis of buddhas, many hundreds of thousands of kotis of bud-
dhas, many kotis of nayutas of buddhas, many hundreds of kotis
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of nayutas of buddhas, many thousands of kotis of nayutas of bud-
dhas, or many hundreds of thousands of kotis of nayutas of bud-
dhas, all of whom he reverently venerates with a magnanimous
mind and resolute intentions as he serves them and makes offer-
ings to them of robes, food and drink, bedding, medicines, and
every sort of life-sustaining benefaction, all of which he offers up
as gifts while also making offerings to all of the many members of
the Sangha. He then dedicates all of the roots of goodness thereby
created to the realization of the unsurpassable bodhi.

12. Tue BopHISATTVA'S PRACTICE OF MEANS OF ATTRACTION AND PARAMITAS

Son of the Buddha, on account of making offerings to the Buddhas,
this bodhisattva acquires the dharmas by which one brings about
the maturation of beings. Employing the first two of the means of
attraction, namely “giving” and “pleasing words,” he draws forth
beings. As for the remaining two means of attraction,* he only
employs them in a manner commensurate with his powers of res-
olute faith, for his practice of them has not yet reached a state of
state of consummate skillfulness.

Among the ten paramitds, this bodhisattva becomes especially
superior in his practice of dana paramita. It is not, however, that he
does not cultivate the remaining paramitas at all. Rather, he simply
accords them an amount of emphasis corresponding to his own
strengths and to what is fitting.”

This bodhisattva, in accordance with whatever he is diligently
cultivating, whether it be making offerings to buddhas or teach-
ing beings, in every case does so through cultivating the grounds-
purifying dharmas. He dedicates all of the associated roots of
goodness to the acquisition of the ground of all-knowledge. As
he does so, they become ever more radiant, pure, and pliant to the
point that he becomes freely able to put them to use however he
wishes.

13. Tue BopHisATTVA'S GROUNDS PURIFICATION COMPARED TO REFINING GOLD

Son of the Buddha, this circumstance is analogous to that of a
goldsmith who, especially well skilled in the refinement of gold,
introduces it into the fire again and again, with the result that it
shines ever more brightly, becomes ever more pure, and becomes
ever more pliant to the point that, once this process is completed,
he can then freely put it to use however he wishes.

The bodhisattva is just like this. His making of offerings to
the Buddhas and his teaching of beings is in every case done in
the service of cultivating the dharmas employed in purification of
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the grounds. All of the roots of goodness thereby developed are
dedicated to reaching the ground of all-knowledge. As he pro-
ceeds with this cultivation, they become ever more brightly shin-
ing, pure, and pliant to the point where he becomes freely able to
put them to use.

14. Tue BopHisAaTTVA’S ACQUISITION OF FURTHER KNOWLEDGE OF THE GROUNDS

ww Son of the Buddha, the bodhisattva mahasattva who dwells
on the first ground should set forth searching questions in the
presence of the Buddhas, the bodhisattvas, and his good spiri-
tual guides, insatiably requesting from them clarification of this
ground’s characteristic aspects and acquired fruits, doing so
wishing to completely develop this ground’s dharmas.

So too should he set forth searching questions in the presence
of the Buddhas, the Bodhisattvas, and his good spiritual guides,
insatiably requesting from them clarification regarding the sec-
ond ground’s characteristic aspects and acquired fruits, doing so
wishing to completely develop that ground’s dharmas.

So too should he set forth searching questions insatiably
requesting clarification of the characteristic aspects and acquired
fruits associated with the third, fourth, fifth, sixth, seventh,
eighth, ninth, and tenth grounds, doing so wishing to completely
develop those grounds” dharmas.

This bodhisattva then:

Thoroughly knows the obstacles encountered on the grounds as
well as the means for countering them;

Thoroughly knows the means of achieving success or falling
into ruination on the grounds;

Thoroughly knows the characteristic aspects and fruits associ-
ated with the grounds;

Thoroughly knows the attainment and cultivation of the
grounds;

Thoroughly knows the grounds’ purification of dharmas;

Thoroughly knows the progression in the successively adopted
practices used in advancing from ground to ground;

Thoroughly knows with respect to each successive ground what
is and is not the correct station;

Thoroughly knows with respect to each successive ground the
type of especially superior knowledge associated with it;

Thoroughly knows with respect to each successive ground the
means by which to prevent retreating from it;
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And thoroughly knows how to bring about the purifying cul-
tivation of all of the bodhisattva grounds on through to the
point of progression into the ground of the Tathagata.

Son of the Buddha, in this way, the bodhisattva thoroughly
knows the characteristic features of the grounds beginning with
the first ground, knows how one takes up the practices and car-
ries them forward without interruption in this manner until one
finally enters the tenth ground, continuing on in this without any
instance of the practice being cut off. It is on account of the light
associated with the knowledge of the grounds that he succeeds in
developing the light of the Tathagata’s wisdom.®

15. Tue BopuisaTTvA’s PATH KNOWLEDGE COMPARED TO A CARAVAN GUIDE

Son of the Buddha, this circumstance is analogous to that of a
leader of merchants who comes to know well the means employed
when wishing to lead a group of merchants going off to some
great city. Before embarking, he must first ask about the roads
to be taken, inquiring about their fine qualities and their faulty
aspects while also inquiring about the places where one might
stop along the way, inquiring also as to whether the threats to
security one might encounter along the way are surmountable or
not. After doing this, he prepares the provisions to be used on the
road and does all that one should do in preparing to embark.

Son of the Buddha, even though that great leader of merchants
has not yet set foot on the road to be taken, he is nonetheless able
to know all of the circumstances that might threaten their security
along the path. He is skilled in applying his wisdom® in assess-
ment and observation, in preparing whatever they will need, in
ensuring that they will not run short of anything, and in safely
leading the entire band of merchants all along the way until they
reach that great city, doing so in a manner whereby he himself as
well as that group of men will all be able to avoid encountering
disastrous circumstances.

Son of the Buddha, so too it is with the bodhisattva in his
acting like a leader of merchants. Even as he dwells on the first
ground, he comes to know well the obstacles encountered on the
grounds as well as the means for countering them. He comes to
well know everything else as well, all the way on through to his
knowing of the purifying cultivation of all of the bodhisattva
grounds and the subsequent progression on forth into the ground
of the Tathagata. Having accomplished this, he next prepares the
provisions of merit and knowledge with which he will be able
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to lead all beings through the hazardous and difficult regions
within the vast wilderness of samsara’s births and deaths so that
they succeed in safely reaching the city of all-knowledge, all the
while leading them along so neither he himself or those beings
are forced to go through calamitous and difficult circumstances.
Therefore, the bodhisattva should never slacken in his dili-
gent cultivation of the most especially superior purifying karmic
deeds on all the grounds on through to the point where he enters
the ground of the Tathagata’s knowledge.
16. VAJRAGARBHA’S FINAL STATEMENTS ABOUT THE FIRST GROUND BODHISATTVA
Son of the Buddha, this has been a summary discussion of the
bodhisattva mahdsattva’s entry into the gateway of the first bod-
hisattva ground. Were one to present an extensive discussion of
this, that would involve an incalculable and boundless number of
hundreds of thousands of asamkhyeyas of differentiating factors.
a. THEe BopHISATTVA'S STATION AND DHARMA PRACTICE
xx) Son of the Buddha, the bodhisattva mahasattva dwelling on
the first ground often becomes a monarch reigning over the con-
tinent of Jambudvipa who is a member of the aristocratic nobility
that, acting with sovereign freedom, is able to draw forth beings
through great giving. He is skilled in doing away with beings’
filth of miserliness as he always practices endless great giving.
b. Tue BopHisaTTva’s FOUR MEANS OF ATTRACTION AND MINDFULNESS
Even while pursuing the practices of giving, pleasing words, ben-
eficial actions, and joint endeavors, in all these works that he car-
ries out:
He never departs from mindfulness of the Buddha;
He never departs from mindfulness of the Dharma;
He never departs from mindfulness of the Sangha;
He never departs from mindfulness of the bodhisattvas engaged
in the same practices;
He never departs from mindfulness of the bodhisattva conduct;
He never departs from mindfulness of the paramitas;
He never departs from mindfulness of the grounds;
He never departs from mindfulness of the powers;
He never departs from mindfulness of the fearlessnesses;
He never departs from mindfulness of the dharmas exclusive
to the Buddha;
And so forth until we come to his never departing from mind-
fulness of his quest to achieve complete fulfillment of the
knowledge of all modes and the cognition of all-knowledge.
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c. THE BoDpHISATTVA'S ASPIRATION TO SERVE BEINGS
He also has this thought: “I should become one who serves these
beings as a leader, as one who is supreme, as one who is most
especially supreme, as one who is marvelous, as one who is most
subtly marvelous, as one who is excellent, as one who is unex-
celled, as one who is a guide, as one who is a general, one who is a
supreme leader,” and so forth until we come to “as one who relies
on the cognition of all-knowledge.”
d. THE ResuLt oF THE BopHisaTTvA’Ss LEAVING THE HOUSEHOLD LIFE
If this bodhisattva wishes to relinquish the home life and take up
the diligent practice of vigor in the Dharma of the Buddha, then
he will be able to relinquish the household, his wife and children,
and the five desires, and then rely on the teaching of the Tathagata
in his abandonment of the household and in his study of the path.
Having left behind the home life, if he diligently applies him-
self in the cultivation of vigor, in but a single moment:
He will be able to acquire a hundred samadhis, see a hundred
buddhas, and know a hundred buddhas’ spiritual powers;
He will be able to cause tremors in a hundred buddha worlds;
He will be able to travel across a hundred buddha worlds;
He will be able to illuminate a hundred buddha worlds;
He will be able to teach the beings in a hundred buddha worlds;
He will be able to remain for one hundred kalpas;
He will be able to know events occurring throughout a hundred
kalpas of the past and future;
He will be able to enter a hundred Dharma gateways;
He will be able to manifest a hundred bodies;
And he will be able to manifest a hundred bodhisattvas to serve
as the retinue for each and every one of those bodies.
tvv) Then, if he resorts to the power of the especially supreme vows
of the bodhisattva, he will become freely able to bring forth mani-
festations beyond this number, such that one would never be able
to count them even in a period of a hundred kalpas, a thousand
kalpas, or a hundred thousand kalpas.
17. VAJRAGARBHA BODHISATTVA’'S SUMMARIZING VERSES
At that time, Vajragarbha Bodhisattva, wishing to once again pro-
claim his meaning, thereupon uttered verses, saying:
If someone accumulates the many sorts of good deeds,
perfects the hundred sorts of dharmas of purification,
makes offerings to those most honored among devas and men,
accords with the path of kindness and compassion,
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possesses the most extremely vast sort of resolute faith,
and possesses resolve and delight that are pristinely pure,
then, for the sake of seeking the wisdom” of the Buddha,
he brings forth this unexcelled resolve. m

In order to pursue the purification of all-knowledge, the powers,
and the fearlessnesses,

to achieve the perfection of all dharmas of the Buddha, and

to draws in and rescue the many sorts of beings,

And in order to acquire the great kindness and compassion,
set turning the wheel of the supreme Dharma,

and adorn and purify buddha lands,

he brings forth this utterly supreme resolve. 12

In order, in a single moment, to know the three periods of time,
and still be free of discriminations about them,

in order, in all of the various eras, each different,

to manifest his presence within the world,

and, to state it briefly, in order to seek

all of the Buddhas’ supreme meritorious qualities,
he brings forth the vast resolve

equal in its scope to the realm of empty space. ()

Taking compassion as foremost and wisdom as primary,
adopting skillful means accordant with them,

being possessed of resolute faith and purified intentions,
availing himself of the Tathagata’s measureless powers,

directly manifesting unimpeded knowledge,

bringing forth spontaneous understanding not reliant on others, and
gaining fulfillment herein that achieves parity with the Tathagata,
he brings forth this most supreme resolve. @

When a son of the Buddha first brings forth

such a marvelous jewel-like resolve as this,

he then steps beyond the position of the common person
and enters into the station in which the Buddha courses.

He is thus born into the family of the Tathagatas,

into that clan lineage utterly free of flaws, and

becomes one bound to become the equal of the Buddhas
who will definitely realize the unexcelled enlightenment. (s

As soon as he brings forth such a resolve as this,

he straightaway succeeds in entering the first ground
and develops determination and delight as unshakeable
as the great king of the mountains.
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He experiences abundant joy, abundant cherishing delight,
and abundant pure-minded faith as well,

marshals a great and heroically brave resolve,

and avails himself of celebratory and exhilarated thought.

He abandons disputatiousness,

harmful behavior, and hatred,

and becomes humble, respectful, and straightforward in character
while also skillfully guarding the sense faculties.

Regarding those who are matchless in rescuing the world
and all of their many varieties of wisdom,”!

he reflects: “This is the station that I am bound to realize,”
and, in bringing them to mind, he is filled with joy. )

On first gaining entry into the first ground,

he straightaway oversteps five types of fearfulness:

failure to survive, death, ill-repute,

the wretched destinies, and the awesome virtue of assemblies.

It is because they have no covetous attachment to a self
or to anything belonging to a self

that these sons of the Buddha

abandon all forms of fearfulness. (s

They always practice great kindness and sympathy

and constantly possess faith and reverence.

Replete in a sense of shame, a dread of blame, and the qualities,
they strive day and night to increase in good dharmas.

They delight in the genuine benefit conferred by the Dharma,
and are not fond of indulgence in the desires. 19

They contemplate the Dharma that they have learned

and leave far behind actions involving grasping and attachment.
They do not covet offerings or support,

only delight in the bodhi of the Buddha,

single-mindedly seek to acquire the Buddha’s knowledge,
and focus intently on maintaining undistracted mindfulness.
They cultivate the paramitis

and abandon flattery, falseness, and deception. ao

They cultivate in accordance with what has been proclaimed,
and establish themselves in truthful speech.

They refrain from defiling the house of the Buddhas,

never relinquish the moral precepts of the bodhisattva,

do not delight in any sort of worldly matters,

and always benefit the world.

They are insatiable in the cultivation of what is good,

and strive ever more to reach increasingly superior paths. an
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In this manner, they are fond of and delight in dharmas
associated with meritorious qualities and whatever is meaningful.
They constantly raise up the resolve of their great vows,

vow to go and see the Buddhas,

vow to guard and sustain all Buddhas” Dharma, and

vow to gather and preserve the Great Rishi’s teachings on the path.
They always bring forth vows such as these,

vowing to cultivate the most supreme practices. 12

They vow to bring all sorts of beings to maturation,

vow to carry forth the purifying adornment of the buddha lands,
vow to bring it about that, all buddha lands

shall become completely filled with sons of the Buddha,

vow that they shall maintain the same singular resolve as theirs,
vows that, whatever actions one does shall not have been in vain,
and vows that, even in those places within the tip of every hair,

they will, at once, manifest the realization of right enlightenment. @3

They make such great vows as these

that are measurelessly vast and boundless in their reach.

They declare: “If there were an end to empty space or beings,
an end to the Dharma realm or nirvana,

an end to the worlds or the appearance of buddhas in the world,
an end to the Buddhas’ knowledge w4 or to objects of mind, na

an end to the realms entered by a tathagata’s knowledge

or to the three permutations [of worlds, dharmas, and knowledge] —
If all of these phenomena were to somehow come to an end,

my vows might then begin to come to an end.

But, just as all of those have no point at which they would end,

So too it is with these vows that I have made.” s}

Thus it is that they bring forth great vows

with minds that are gentle, subdued, and adaptive.

Through their ability to maintain faith in the Buddha’s qualities
and contemplate the realms of beings,

they realize their circumstances arise due to causes and conditions,
and then let flourish their kindly and mindful resolve,

wherein they reflect thus: “Suffering beings of this sort

are such as I should now rescue and liberate.” 16}

For the sake of these beings,

they then carry out the many different types of giving,
relinquishing the royal throne and jewels as well as

other possessions, including elephants, horses, and carriages,
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their heads, eyes, hands and feet,

even to the point of giving their entire body, its blood and its flesh.
They are able to relinquish absolutely everything

while still remaining free of any distress or regret in this. un

They strive to study the many different scriptures

with minds tireless in this pursuit.

They skillfully comprehend their meaning and import,

and are able to adapt to the world in implementing their practices.

They grace themselves with a sense of shame and dread of blame
and become ever more solid in their cultivation.

They make offerings to countless buddhas,

doing so with respect and profound veneration. as)

Thus it is that they are always devoted to cultivation,
carrying it forward tirelessly, both day and night.

Their roots of goodness become ever more bright and pure
just as with true gold when it is refined in fire.

The bodhisattva dwelling herein

engages in the purifying cultivation of the ten grounds
and remains free of obstacles in all endeavors he pursues,
bringing them to completion without interruption. a9

In this, he is like a great leader of merchants

who, for the sake of benefiting an entire group of traders,

inquires about and learns the road’s hazardous and easy conditions,
thus ensuring safe arrival at some great city.

The bodhisattva abiding on the first ground

should also be known as just like this.

Bringing heroic bravery to bear, he remains unimpeded
as he advances all the way to the tenth ground. (20}

When he abides on this first ground,

he may become a monarch possessed of great meritorious qualities
who employs the Dharma in teaching beings

and uses the mind of kindness to refrain from inflicting injury

as he unites and leads the residents of Jambudvipa

in a way that there are none not reached by his transformative acts.
Thus they are all caused to abide in that great relinquishing
through which they perfect the Buddha’s wisdom.” r2n

Then, wishing to pursue the most supreme of paths,

he relinquishes his position on the royal throne.

He becomes able in taking up the Buddha'’s teachings

to diligently pursue their cultivation with such heroic bravery
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that he then succeeds in acquiring a hundred samadhis,

in seeing a hundred buddhas,

and in causing tremors throughout a hundred worlds.

His radiantly illuminating practices are also of this sort. 221

Thus he teaches the beings in a hundred lands,
enters a hundred gateways into the Dharma,
knows the events occurring for a hundred kalpas,
manifests a hundred bodies therein,

and manifests a hundred bodhisattvas

to serve in each of their retinues.

If he avails himself of his sovereign mastery over the power of vows,
he may extend his capacities beyond this to incalculable numbers. (23}

I have provided here a summary description

of but a minor measure of this ground’s meanings

If one wished to comprehensively distinguish them all,
he could never finish it even in a koti of kalpas.

The supreme path of the bodhisattva

benefits all of the many types of beings.

I have hereby now concluded the explanation of
such dharmas of the first ground as these. 241
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B. TaE SEcOND GROUND: THE STAINLESSNESS GROUND
1. TaE SECOND GROUND’S INTRODUCTORY VERSES AND DHARMA REQUEST
As the bodhisattvas listened to this description
of this especially superior and sublime ground,
their minds became entirely purified
and they were all filled with joy. m

All of them then rose from their seats,

ascended upward, stood in empty space,

scattered the most marvelous blossoms everywhere,

and then simultaneously uttered praises together, saying: @

“It is good indeed, Vajragarbha Bodhisattva,

that the greatly wise and fearless one

has so well described this ground

and the dharmas practiced by the bodhisattva.”

Then, Liberation Moon Bodhisattva,

knowing that the minds of those in the assembly were pure

and knowing they would delight in hearing of the second ground
and all of its characteristic aspects of practice,

straightaway made a request of Vajragarbha Bodhisattva, saying:
“O You of Great Wisdom, we pray you will continue to expound,
for these sons of the Buddha would all delight in hearing

about the second of these grounds on which one may dwell.” )

2. VAJRAGARBHA COMMENCES THE SECOND GROUND’S EXPLANATION

a1 At that time, Vajragarbha Bodhisattva informed Liberation Moon
Bodhisattva, saying:

3. Tue TeN RESOLUTE INTENTIONS As BASES FOR ENTERING THE SECOND GROUND
Son of the Buddha. The bodhisattva mahasattva who has already
cultivated the first ground and then wishes to enter the second
ground should bring forth ten types of resolute intentions.” What
then are these ten? They are as follows:"

The resolute intention to be upright and straightforward;
The resolute intention to be gentle;
The resolute intention to be capable;
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The resolute intention to be subdued;

The resolute intention to be serene;

The resolute intention to be thoroughly good;

The resolute intention to be unmixed [in moral purity];

The resolute intention to be unattached;

The resolute intention to be broadly inclusive;

And resolute intention to be magnanimous.
It is because of these ten types of resolute intentions that the bod-
hisattva succeeds in entering the second ground, the Ground of
Stainlessness.

4. Tue Bopuisattva’s OBservANCE OF 10 Courses orF Goop Karmic AcTion”

a. AvoipaNce orF KiLLING

@ Son of the Buddha, the bodhisattva dwelling on the Ground
of Stainlessness has naturally abandoned all killing of beings He
does not collect knives or staves, does not harbor feelings of ani-
mosity, is possessed of a sense of shame and dread of blame, is
entirely complete in his humanity and consideration for others,
and always brings forth thoughts of beneficial and kindly mind-
fulness for all beings including anything at all that is possessed
of a life. This bodhisattva does not even produce evil thoughts
envisioning his inflicting distress upon other beings, how much
the less could it happen that he might, having formed the con-
ception of the existence of a being, then proceed with deliberate
intent to kill it.

b. Avomance or TAKING WHAT Is NoT GIVEN

i He naturally refrains from stealing. As regards his own pos-
sessions and wealth, the bodhisattva is always easily satisfied. He
feels kindness and consideration for others and so does not wish
to appropriate what is theirs. If something belongs to someone
else, he regards it as their property and hence never even thinks
of stealing it. Hence, he will not take even a blade of grass or a
leaf that has not been given. How much the less might he take
anything else that serves to sustain another’s life.

C. AVOIDANCE OF SEXUAL MiscONDUCT

oy He naturally refrains from sexual misconduct. The bodhisattva
is satisfied with his own wife and hence does not seek after the
wives of others. As for the wives or consorts of others, women
under the protection of others, female relatives, women whose
marriage has already been arranged, and those who are under the
protection of the Dharma, he does not even produce any thoughts
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defiled by desire, how much the less would he actually engage
in any such action, and how much the less might he engage in
behaviors involving a wrong physical orifice.

d. AvoipaNce of FALSE SPEECH

i He naturally refrains from false speech. The bodhisattva always
practices truthful speech, genuine speech, and timely speech,
and, even in dreams, does not countenance speech aimed at con-
cealment. He does not even generate any thought of wishing to
commit such actions, how much the less might he commit a delib-
erate transgression.

e. AVOIDANCE OF D1viSIVE SPEECH

i He naturally refrains from divisive speech. The bodhisattva
has no thought inclined toward instigating divisions between
other beings, and has no thought to do harm to others. He does
not report the words of this person to that one with the intention
of breaking up that person’s relationship with him, nor does he
report to this person the words of that one with the intention of
breaking up this person’s relationship with him.

He does not cause the breaking apart of those who have not yet
broken apart and, in the case of those who have already broken
apart, he does not act in a way which might increase that schism.
He does not rejoice in divisions that occur between others, does
not delight in divisions between others, does not utter any speech
that might create divisions between others, and does not pass on
to anyone any talk that might create divisions between others,
regardless of whether or not those reports might be truthful.

f.  Avoipance oF HARSH SPEECH

i) He naturally refrains from harsh speech such as poisonous and
injurious speech, coarse and ferocious speech, speech inflicting
suffering on others whether as direct statements or indirect state-
ments, speech inciting hatred, vulgar speech, base speech, speech
that no one would enjoy hearing, displeasing speech, angry
speech, speech that makes others feel as if burned by fire, speech
generating animosity, aggravating speech, speech one cannot
appreciate, speech in which one can find no happiness, speech
that may bring harm to either oneself or others, or any other such
forms of speech, all of which one should abandon.

He always engages in soothingly smooth speech, pliant speech,
pleasing speech, speech that may inspire happiness in the hearer,
speech that one would be happy to hear, speech that delights the
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hearer, speech that skillfully enters others” minds, refined and
principled speech, speech loved by the many, speech that many
would find pleasing, and speech tending to cause an upwelling of
delight in body and mind.

g. AvoIDANCE oF FrIvoLous SPEECH

) He naturally refrains from frivolous speech. The bodhisat-
tva always delights in thoughtful and reasoned speech, timely
speech, genuine speech, meaningful speech, Dharma speech,
speech accordant with principle, skillfully subdued speech, and
speech that accords with the right time, is always rooted in care-
ful reflection, and is definite in its clarity. This bodhisattva, even
in humorous speech, still always imbues it with thoughtfulness.
How much the less would he deliberately indulge scattered and
chaotically confused speech.

h. Avoipance or COVETOUSNESS

m He naturally abstains from covetousness. The bodhisattva does
not generate covetous thought, wishfulness, or craving to pos-
sess any of the wealth or possessions of others or anything others
depend upon as a resource.

i. AvoipaNce oF ILL WiLL

o He naturally abandons ill will. The bodhisattva constantly
brings forth kind thoughts, beneficial thoughts, pitying thoughts,
joyful thoughts, harmoniously smooth thoughts, and inclusively
accepting thoughts toward all beings. He has eternally relin-
quished ill will, animosity, injuriousness, and behavior intending
to vex or torment others. Rather, he always engages in thought-
ful and agreeably adaptive actions while also being motivated
toward humanity, kindness, helpfulness, and the desire to serve
the benefit of others.

j- AvorpaNCE oF WRONG VIEws

) He also abandons wrong views. The bodhisattva abides in the
path of what is right. Thus he does not practice divination and
does not seize on wrongly conceived rules for one’s conduct. His
mental perspective is correct, straightforward, and free of motiva-
tions toward deceptiveness or flattery. He brings forth and main-
tains resolute and definite faith in the Buddha, in the Dharma,
and in the Sangha.

Son of the Buddha, it is in this manner that the bodhisattva
mahasattva always and uninterruptedly guards and maintains his
practice of the ten courses of good karmic action.



Part 2: The Stainlessness Ground

5. Tue BopHisaTTvA’s REFLECTIONS ON 10 Goop AND BaDp Karmic AcTioNs

w He also has this thought:

Of all of the beings who descend into the wretched destinies,
there are none who do not accomplish this by resort to the ten
types of unwholesome karmic actions. Consequently, I should
cultivate right conduct myself while also encouraging this in
others in a manner that causes them to cultivate right conduct
as well. Why does one proceed in this way? It is because, if one
were to remain incapable of cultivating right conduct oneself
while attempting to cause others to cultivate it, it would be
impossible to succeed in this.

a. REFLECTIONS ON THEIR GENERATION OF THE S1x REBIRTH DESTINIES

o~ Son of the Buddha, this bodhisattva mahasattva also has this
thought:

The ten courses of unwholesome karmic action constitute the
causes of rebirth in the hells, among animals, and among hun-
gry ghosts, whereas the ten courses of good karmic action con-
stitute the causes for rebirth among humans and devas and the
other rebirth stations on up to the station at the peak of exis-
tence.

b. REFLECTIONS ON GENERATION OF THE FRrRUITS OF THE 3 VEHICLES” PATHS

Additionally, among these superior classes of those who adhere
to the ten courses of good karmic action, there are those who
rely on wisdom in cultivating them. Among them, there are
those who, due to narrow and inferior resolve, due to fear of the
three realms of existence, due to deficiency in the great compas-
sion, and due to having achieved their understanding based on
hearing the spoken teachings of others, they then achieve suc-
cess in the Sravaka-disciple Vehicle.

o~y Also, among these superior classes of those who adhere
the ten courses of good karmic action, there are those whose
cultivation is pure and who achieve self-awakening not derived
from the teachings of others, but who, because of inadequacy
in the great compassion and skillful means, and because they
succeed in awakening through understanding the extremely
profound dharma of causes and conditions, they then achieve
success in the Pratyekabuddha Vehicle.

ot Then again, among these superior classes of those who
adhere to the ten courses of good karmic action, there are
those whose cultivation is pure, and who, because their minds
are immeasurably vast, because they are complete in their
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development of compassion and pity, because their practice is
subsumed within skillful means, because they have brought
forth great vows, because they have not forsaken beings, because
they strive to acquire the great knowledge of the Buddhas, and
because they carry out the purifying cultivation of the bod-
hisattva grounds, they then achieve success in the vast practices
of the bodhisattva.

) Furthermore, these who are most superior among those
who are superior in the practice of the ten courses of good kar-
mic action—because they purify the knowledge of all modes
and so forth on up to the point of gaining realization of the ten
powers and the four fearlessnesses, they therefore succeed in
perfecting all dharmas of the Buddha.

Therefore I should now engage in the equal practice of all
ten of these good deeds and should cause them all to become
perfectly purified.

The bodhisattva should train in just such skillful means as these.

c. REerLEcTIONS ON THE 10 TRANSGRESSIONS” 10 KARMIC RETRIBUTION

1@ Son of the Buddha, this bodhisattva mahasattva also has this
thought:

The highest level of transgression in the ten courses of unwhole-
some karmic action constitutes the causal basis for rebirth in
the hells. A middling level of such transgression constitutes the
causal basis for rebirth as an animal. The lowest level consti-
tutes the causal basis for rebirth as a hungry ghost.

Among these, the karmic offense of killing is able to cause
beings to descend into the hell realms, animal realms, and hun-
gry ghost realms. If they then achieve a human rebirth, they
reap two types of retribution: First, a short lifespan. Second,
extensive illness.

The karmic offense of stealing also causes beings to descend
into the three wretched destinies. If they then achieve a human
rebirth, they reap two types of retribution: First, poverty.
Second, if they acquire any wealth, it is jointly held by others,
thus preventing its independent use.

The karmic offense of sexual misconduct also causes beings
to descend into the three wretched destinies. If they then achieve
a human rebirth, they reap two types of retribution: First, their
spouse is not virtuous. Second, they do not acquire a retinue
responsive to their wishes.

The karmic offense of false speech also causes beings to
descend into the three wretched destinies. If they then achieve
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a human rebirth, they reap two types of retribution: First, they
are often slandered by others. Second, they are deceived by oth-
ers.

The karmic offense of divisive speech also causes beings to
descend into the three wretched destinies. If they then achieve
a human rebirth, they reap two types of retribution: First, their
retinue is fraught with mutually estranging divisions. Second,
the members of their family and clan are corrupt and evil.

The karmic offense of harsh speech also causes beings to
descend into the three wretched destinies. If they then achieve
a human rebirth, they reap two types of retribution: First, they
are always subjected to unpleasant sounds. Second, their con-
versation is characterized by abundant disputation.

The karmic offense of frivolous speech also causes beings to
descend into the three wretched destinies. If they then achieve a
human rebirth, they reap two types of retribution: First, nobody
accepts their pronouncements. Second, their pronouncements
fail to be clearly understood.

The karmic offense of covetousness also causes beings to
descend into the three wretched destinies. If they then achieve
a human rebirth, they reap two types of retribution: First, their
minds are never satisfied. Second, they are extensively afflicted
by insatiable desires.

The karmic offense of ill will also causes beings to descend
into the three wretched destinies. If they then achieve a human
rebirth, they reap two types of retribution: First, they are always
subjected to others’ criticism of their shortcomings. Second,
they are constantly subjected to injurious torment by others.

The karmic offense of holding wrong views also causes
beings to descend into the three wretched destinies. If they then
achieve a human rebirth, they reap two types of retribution:
First, they are always reborn into a household ruled by wrong
views. Second, their own minds tend toward flattery and devi-
ousness.

Son of the Buddha, the ten courses of unwholesome karmic action
are able to generate such an aggregation of measurelessly and
boundlessly many immense sufferings as these.

d. RenuncriaTioN orF 10 Bap ActioNs & RousiNG orF 10 ALTruisTic MINDS

&, st Consequently, the bodhisattva reflects thus: “I must entirely
abandon the ten courses of unwholesome karmic action and
instead take the ten courses of good karmic action as the gardens
of the Dharma wherein I am delighted to abide, dwelling there
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myself while also encouraging others so that they too are caused
to dwell therein.”
m Son of the Buddha, with regard to all beings, this bodhisat-
tva mahasattva also brings forth:”
A mind resolved to serve their benefit;
A mind wishing to bring them peace and happiness;
A kind mind;
A compassionate mind;
An empathetically pitying mind;
A mind motivated to draw them forth;
A protective mind;
A mind that sees them as like oneself;
A mind that regards them as like teachers;
And a mind that regards them as like great teaching masters.
6. His ReFLECTIONS ON THE PLIGHT OF BEINGs & REsorLve To Rescue THEM
vy He reflects thus:
These beings are so pitiable. They have fallen into wrong views,
into perverse knowledge, into perverse inclinations, and into
the entangling thicket of the unwholesome courses of karmic
action. I should cause them to abide in right views and practice
the genuine path.

vi He also thinks:
All beings differentiate “other” as opposed to “self” and thus
engage in mutually destructive actions, disputatiousness, and
hatred that blazes incessantly. I should cause them to abide in
the unsurpassable great kindness.

w) He also reflects thus:
All beings are inclined toward insatiable covetousness and thus
only seek to obtain wealth and self-benefit even to the point that
they pursue wrong livelihoods to sustain their lives. I should
cause them to abide in the dharma of right livelihood character-
ized by pure actions of body, speech, and mind.

1 He also thinks:

All beings always follow along with the three poisons and the
many different varieties of afflictions and, on account of that,
they are as if ablaze. They fail to understand this and fail to
bring forth the determination to seek the essential means to
escape their circumstances. I should cause them to extinguish
that great blaze fed by all of their afflictions and to then become
securely established in the station of nirvana’s clarity and cool-
ness.
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vt He also reflects:

Because the vision of all beings has been covered over by the
deep darkness of delusion and the thick cataracts of false views,
they have therefore strayed into a dark and dense thicket.
Having lost the shining light of wisdom, they travel along on
dangerous paths in a vast wilderness and bring forth all man-
ner of wrong views. I should cause them to acquire the unim-
peded purified wisdom eye with which they can know the true
character of all dharmas in a manner not dependent upon the
instruction of others.

@zt He also thinks:

All beings abide on the hazardous road of cyclic births and
deaths wherein they are bound to fall into the hell realms, the
animal realms, and the realms of the hungry ghosts. They enter
the net-trap of wrong views, become confused in the dense for-
est of delusions, and thus follow along with erroneous paths
and pursue practices influenced by the inverted views. In this,
they are like blind people with no guide. What is not a path of
escape, they take to be a path of escape. They enter into Mara’s
realm, fall in with bands of evil thieves, follow the thoughts
of Mara, and leave far behind the intentions of the Buddha. I
should pull them out of these hazardous difficulties and cause
them to abide in the fearless city of all-knowledge.

aa) He also reflects:

All of these beings have become submerged in the waves of the
great floods. They have been swept up by the flood of desire, the
flood of existence, the flood of ignorance, and the flood of views
and thus have become caught in the whirling currents of cyclic
existence wherein they are tossed about and turned around in
the river of craving as they are carried along in its racing rapids
and bounding turbulence, finding no leisure in which to ponder
their plight.

They are relentlessly driven along by desire-ridden thoughts,
by thoughts motivated by hatred, and by thoughts intent on
harming others. The riksasa of the view imputing the existence
of a true self in association with one’s body”” seizes them and
carries them off to dwell eternally within the dense forest of
desire wherein they develop a deep defiling attachment for
whatever they desire. They abide on the high plateau of arro-
gance and take up residence in the village of the six sense bases
wherein they have no one well able to come to their rescue and
no one who is able to liberate them.
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I should bring forth the mind of great compassion for them,
should employ roots of goodness as means of rescuing them,
should thus prevent their encountering calamitous disasters,
and should thus assist their abandonment of defilement, their
abiding in quiescent stillness, and their coming to dwell on the
jeweled isle of all-knowledge.

8} He also thinks:

All beings abide in the prison of worldly existence in which they
are subjected to so much anguishing affliction. They always
embrace love and hate and produce worries and fears for them-
selves. They are bound by the heavy shackles of desire, are cov-
ered over and obstructed by the dense forest of ignorance, and
are stranded within the three realms of existence from which no
one can escape on their own. I should cause them to abandon
forever the three realms of existence so that they may come to
dwell in the great nirvana that is free of all obstacles.

ccy He also reflects thus:

All beings are attached to the existence of a self and do not seek
to escape from their residence within the cave of the aggregates.
In their reliance upon the empty village of the six sense bases,
they engage in actions influenced by the four inverted views,
are assailed and tormented by the toxic serpents of the four
great elements, are subjected to death and injury at the hands
of the hostile insurgents of the five aggregates, and thus conse-
quently undergo immeasurably great suffering. I should cause
them to take up residence in the most extremely superior station
in which they are free of all attachments, namely, in the unex-
celled nirvana where all obstacles have been entirely destroyed.

oo} He also has this thought:
The minds of all beings are inferior and mean. They do not
practice the most superior path, the path of all-knowledge.
Although they might wish to make their escape, even then, they
only delight in the vehicles of the Sravaka-disciples and the
Pratyekabuddhas. I must cause them to dwell in the Buddha’s
vast Dharma and vast wisdom.

Son of the Buddha, through his guarding and upholding of the
moral precepts, the bodhisattva becomes well able to achieve
growth in the mind of kindness and the mind of compassion.

7. THE BODHISATTVA’S SEEING AND SERVING OF COUNTLESS BuDDHAS

ee) Son of the Buddha, because of the power of his vows, the bod-
hisattva mahasattva who abides on the Ground of Stainlessness
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becomes able to see many buddhas. That is to say that he is able
to see many hundreds of buddhas, many thousands of buddhas,
many hundreds of thousands of buddhas, many kotis of buddhas,
many hundreds of kotis of buddhas, many thousands of kotis of
buddhas, many hundreds of thousands of kotis of buddhas, and
so forth in this manner on up to his being able to see even many
hundreds of thousands of kotis of nayutas of buddhas.

Wherever the buddhas dwell, by resort to his vast resolve and
resolute intentions, he acts with reverence and extreme venera-
tion in serving and making offerings to them of robes, food and
drink, bedding, medicines, and every form of life-supporting
benefaction, all of which he offers up as gifts while also making
offerings to their entire assembly of Sangha members. He then
dedicates the roots of goodness associated with this to the realiza-
tion of anuttarasamyaksambodhi.

In addition, in the presence of all buddhas, bringing forth a
mind of profound veneration, he undertakes the cultivation of the
dharma of the ten courses of good karmic action, persisting in
what he has undertaken all the way to the point of reaching the
realization of bodhi, never in all that time neglecting or failing in
such practice.

8. Tue BopuisatTva’s GROUNDS PURIFICATION COMPARED TO REFINING GOLD

Because, for countless hundreds of thousands of kotis of nayutas
of kalpas, this bodhisattva has abandoned miserliness and any
defilement arising from breaking the moral precepts, he achieves
consummate purity in giving and the observance of the moral
precepts. This is just as when one places real gold together with
kasisa’™ and subjects it to standard refining processes, whereupon
the gold leaves behind all impurities and becomes ever more radi-
ant. So too it is in the case of this bodhisattva dwelling on the
Ground of Stainlessness who, for countless hundreds of thou-
sands of kotis of nayutas of kalpas, in order to abandon miserli-
ness and any defilement that would arise from breaking moral
precepts, has practiced giving and upheld the moral precepts and
has thus thereby achieved a state of consummate purity.

9. Tue BopHisATTVA'S PRACTICE OF MEANS OF ATTRACTION AND PARAMITAS

Son of the Buddha, among the four means of attraction, this bod-
hisattva focuses more strongly on “pleasing words” and, among
the ten paramitas, he focuses more strongly on upholding the moral
precepts. It is not that he does not practice the others. Rather, he
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simply accords them an amount of emphasis corresponding to his
own strengths and to what is fitting.

10. VAJRAGARBHA’S FINAL STATEMENTS ABOUT THE 2ND GROUND BODHISATTVA

Son of the Buddha, this has been a summary discussion of the
essentials of the bodhisattva mahasattva’s second ground, the
Ground of Stainlessness.

a. Tue BopHISATTVA'S STATION AND DHARMA PRACTICE

The bodhisattva abiding on this ground often becomes a wheel-
turning sage king who serves as a great Dharma sovereign pos-
sessed of an abundance of the seven precious things and sover-
eign powers through which he is able to cause beings to do away
with their miserliness and precept-breaking defilements. He
employs skillful means to cause them to abide securely in the ten
courses of good karmic action. He serves as a great benefactor to
all, endlessly supplying provisions to everyone.

b. Tue BopHISATTVA'S MINDFULNESS

In his practice of giving, pleasing words, beneficial actions, and
joint endeavors, and in all other such works as these, he never
departs from mindfulness of the Buddha, never departs from
mindfulness of the Dharma, never departs from mindfulness of
the Sangha, and so forth until we come to his never departing
from mindfulness of his quest to achieve complete fulfillment of
the knowledge of all modes and the cognition of all-knowledge.

c. Tur BoDHISATTVA'S ASPIRATION TO SERVE BEINGS

He also has this thought: “I should become one who serves these
beings as a leader, as one who is supreme, as one who is most
especially supreme, as one who is marvelous, as one who is most
subtly marvelous, as one who is excellent, as one who is unex-
celled,” and so forth until we come to “as one who relies on the
cognition of all-knowledge.”

d. Tue Resurt oF THE BopHISATTVA’S LEAVING THE HOUSEHOLD LiFE

If this bodhisattva wishes to relinquish the home life and take up
the diligent practice of vigor in the Dharma of the Buddha, then
he will be able to relinquish the household, his wife and children,
and the five desires, and having abandoned the home life, if he
diligently applies himself in the practice of vigor, in but a single
moment, he will acquire a thousand samadhis, will be able to see
a thousand buddhas, will know the spiritual powers exercised by
a thousand buddhas, will be able to cause tremors in a thousand
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world systems, and so forth until we come to his becoming able
to manifest a thousand bodies and able to manifest a thousand
bodhisattvas to serve in the retinue of each and every one of those
bodies.

If he resorts to the power of the especially supreme vows of the
bodhisattva, he will become freely able to bring forth a number
of manifestations beyond even this such that one would never be
able to count them even in a period of a hundred kalpas, a thou-
sand kalpas, and so forth on up to a hundred thousand kotis of
nayutas of kalpas.

11. VAJRAGARBHA BODHISATTVA'S SUMMARIZING VERSES
At that time, Vajragarbha Bodhisattva, wishing to again proclaim
his meaning, thereupon uttered verses, saying;:

The straightforward mind, the gentle mind, the capable mind,

the subdued mind, the serene mind, the mind of pure goodness,

the swift exits from samsara, the broadly inclusive and great minds—
By employing these ten minds, one enters the second ground.” )

Abiding herein, one perfects the qualities of the moral precepts,
departs far from killing, refrains from vexing or harming others,
and also abandons stealing as well as sexual misconduct and
speech that is either false, harsh, divisive, or meaningless.

He does not covet wealth, always feels kindness and pity,

walks the right path with a straight mind, has no flattery or falseness,
abandons treachery, forgoes arrogance, is utterly subdued and pliant,
accords with teachings in practice, and refrains from negligence. s

One thinks, “The many sufferings endured in the hells, as animals,
and as hungry ghosts who, burning, spew forth fierce flames—

All of these are caused by karmic offenses.

I must abandon them and instead abide in the true Dharma. 9

Freely gaining rebirth among humans according to one’s intentions,
and so on, up to dhyana samadhi bliss in peak-of-existence heavens,
and the paths of Pratyekabuddha, Sravaka, and Buddha Vehicles—
All are gained with the ten good karmic actions as their cause.” o

One contemplates in this manner and thus refrains from negligence,
upholds pure precepts oneself, instructs others in guarding them,
and also, observing the many sufferings undergone by beings,

one thus ever increases the mind of great compassion. {1}

“Foolish common people of faulty knowledge and wrong
understanding ever harbor hatred and engage in many disputes.
The objects of their covetousness never bring them satisfaction.

I should cause them to rid themselves of these three poisons. 12
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“They are enveloped and blanketed by stupidity’s great darkness,
fall into the net of wrong views on extremely hazardous paths,
and are trapped by adversaries in the cage of birth and death.
I'should cause them to utterly defeat Mara’s marauders. a3

“Swept away by the four floods, their minds become submerged.
They endure incalculable suffering as if burning in the three realms.
They conceive of the aggregates as a house in which a self abides.
Wishing to liberate them, I must diligently cultivate the path. us

“Where they might seek escape, their minds being inferior and mean,
they have cast aside the Buddha'’s supremely excellent wisdom.

I wish to cause them to abide in the Great Vehicle

and bring forth diligent and tireless vigor in this.” as

The bodhisattva abiding herein accumulates meritorious qualities,
sees countless buddhas, presents offerings to them all,

and refines goodness to even greater brilliance for kotis of kalpas
as if employing a fine elixir in refining real gold. s}

A son of the Buddha dwelling herein becomes a wheel-turning king
everywhere teaching beings to practice the ten good karmic deeds
while also cultivating all of the other good dharmas

in order to perfect the ten powers and rescue those in the world. an

If he wishes to relinquish the royal throne, wealth, and jewels,

he thereupon abandons home life, accords with Buddha’s teachings,
is valiant and energetic in diligence, and in a single moment,
acquires a thousand samadhis and sees a thousand buddhas. us)

The bodhisattva abiding on this ground is able to manifest

all the many different powers of the superknowledges,

and, through power of vows, his capabilities extend even beyond this
as, in countless ways, he freely liberates the many classes of beings. (19}

As for these most supreme practices of the bodhisattva cultivated by
one who bestows benefit on everyone in the world,

all such meritorious qualities found on the second ground as these
have hereby been expounded on for the sake of the Buddha’s sons. 20
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C. Tue THirRD GROUND: THE SHINING L1IGHT GROUND

1. TaE THIRD GROUND’S INTRODUCTORY VERSES AND DHARMA REQUEST

Of those sons of the Buddha hearing of this ground’s practices

and of the inconceivable realms of the bodhisattva,

none failed to be moved to thoughts of reverence and delight.

Then, from the midst of space, they scattered blossoms as offerings. m

Uttering praises, they said, “It is good indeed, Great Mountain King,
that, with compassionate mind, you think of beings with pity.

You have so well described the dharmas of moral virtue of the wise
as well as the practices and characteristics of the second ground.

“The sublime practices of these bodhisattvas,

true, real, free of irregularities, and unvarying—
Wishing to benefit the many classes of beings,

you have thus expounded upon their supreme purity. (i

“You to whom all humans and devas make offerings here,

we pray you will now expound on the third ground for their sakes
and hope you will entirely explain in accordance with their states
the Dharma-accordant works of the wise.

“All of the Great Rishi’s dharmas of giving, moral virtue,

patience, vigor, dhyana, and wisdom,

as well as the path of skillful means, kindness, and compassion—

All these pure practices of the Buddha—please explain them all.” s

At that time, Liberation Moon repeated their request, saying:

“O fearless and greatly eminent master, Vajragarbha—

Please explain the manner of one’s progression into the third ground

and all qualities of those there with pliant and harmonious minds.” (s
2. VAJRAGARBHA COMMENCES THE THIRD GROUND’S EXPLANATION

a1 At that time, Vajragarbha Bodhisattva informed Liberation Moon
Bodhisattva, saying:

3. Tue TeN ReEsoLuTE INTENTIONS AS BASES FOR ENTERING THE THIRD GROUND

Son of the Buddha. The bodhisattva who has already accom-
plished the purification of the second ground and then wishes
to enter the third ground should bring forth ten types of resolute
intentions.*® What then are these ten? They are:*!
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The resolute intention set on purity;

The resolute intention set on stable abiding;

The resolute intention set on renunciation;

The resolute intention set on abandoning desire;

The resolute intention set on irreversibility;

The resolute intention set on solidity;

The resolute intention set on flourishing brilliance;
The resolute intention set on heroic bravery;

The resolute intention set on being broadly inclusive;
And the resolute intention set on magnanimity.

The bodhisattva employs these ten types of resolute intentions to
acquire entry into the third ground.

4. Tre Bopa1sATTVA'S CONTEMPLATION OF ALL CONDITIONED DHARMAS

1 Son of the Buddha, after the bodhisattva mahasattva comes to
abide on the third ground, he contemplates all conditioned dhar-
mas in accordance with their true character, that is to say, they are
characterized by:

Impermanence;

Suffering;

Impurity;

Instability;

Certainty of ruination;

Inability to long endure;

Production and destruction in each succeeding ksana;
Not coming forth from the past;

Not proceeding on to the future;

And not abiding in the present.

i He also contemplates these dharmas:

As affording no protection;

As devoid of any refuge;

As accompanied by worry, sorrow, and anguish;

As bound up with love and hate;

As proliferating worry and sorrow;

As involving ceaseless accumulation;

As ablaze with the fire of desire, hatred, and stupidity that blaze
on incessantly;

As enveloped by the many sorts of calamities;

As increasing day and night;

And as like magical conjurations in their unreality.
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5. Tue BopbHisatTva’s RENUNCIATION & QUEST FOorR BuppHA'S KNOWLEDGE

o) Having observed this, he doubly increases his renunciation of
all conditioned things and progresses toward the wisdom of the
Buddha. He perceives the wisdom of the Buddha:*

As inconceivable;

As unequaled;

As measureless;

As rarely encountered;

As unalloyed in its purity;

As beyond anguish;

As beyond worries;

As reaching all the way to the city of fearlessness;

As irreversible;

And as able to rescue countless beings beset with suffering and
difficulty.

6. Tue BopuisatTvA’'s TEN SyMPATHETIC MENTAL INTENTIONS TOWARD BEINGS

&y Once the bodhisattva has in this way observed the immeasur-
able benefit of the Tathagata’s wisdom and has likewise observed
the countless faults and calamitous qualities of all that is condi-
tioned, he then brings forth ten types of sympathetic mental inten-
tions® toward all beings. What then are these ten? They are:*

He brings forth sympathetic mental intentions on observing
that beings abide in solitude with no one upon whom they
can depend;

He brings forth sympathetic mental intentions on observing
that beings are poverty-stricken and destitute;

He brings forth sympathetic mental intentions on observing
that beings are engulfed in the flames of the three poisons;
He brings forth sympathetic mental intentions on observing
that beings are confined in the prison of the states of exis-

tence;

He brings forth sympathetic mental intentions on observing
that beings are constantly covered over and obstructed by the
dense forest of afflictions;

He brings forth sympathetic mental intentions on observing
that beings are not skilled in contemplative thought;

He brings forth sympathetic mental intentions on observing
that beings have no desire for good dharmas;

He brings forth sympathetic mental intentions on observing
that beings have lost the Buddhas” Dharma;
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He brings forth sympathetic mental intentions on observing that
beings flow along in the stream of cyclic births and deaths;
And he brings forth sympathetic mental intentions on observ-
ing that beings have lost the means of achieving liberation.

These are the ten.

7. Tue BopHISATTVA'S GENERATION AND PRACTICE OF GREAT VIGOR

i Having thus observed the immeasurable suffering and anguish
of the realms of beings” existence, the bodhisattva brings forth
great vigor and thinks:*

I should rescue these beings;

I should liberate them;

I should establish them in purity;

I should take them on across;

I'should see that they become situated in a place of goodness;

I should cause them to abide securely;

I should cause them to be filled with joy;

I should cause them to acquire knowledge and vision;

I should cause them to become well trained;

And I should cause them to reach nirvana.

@ Having thus renounced all conditioned things, having thus
become sympathetically mindful of all beings, having under-
stood the supreme benefits of the cognition of all-knowledge, and
wishing to rely on the Tathagata’s wisdom in rescuing beings, the
bodhisattva reflects thus: “In this circumstance where all these
beings have fallen into the great suffering of the afflictions, with
what skillful means might I be able to extricate and rescue them
so that they are caused to abide in the ultimate bliss of nirvana?”
t) He then thinks:

If one wishes to liberate beings and cause them to abide in
nirvana, this is inseparable from the unimpeded knowledge of
liberation. The unimpeded knowledge of liberation is insepa-
rable from awakening to all dharmas as they really are. The
awakening to all dharmas as they really are is inseparable from
the light of the practice wisdom that cognizes the non-existence
of action and non-production. The light of the practice wisdom
that is cognizant of the nonexistence of action and non-produc-
tion® is in turn inseparable from dhyana meditation’s skillful
and definitive knowledge arising from contemplative investi-
gation. Dhyana meditation’s skillful and definitive knowledge
arising from contemplative investigation is in turn inseparable
from skillful extensive learning.
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m Having contemplated and utterly realized this, the bodhisattva
redoubles his diligent striving to cultivate right Dharma to the
point that, day and night, he only wishes:"”

To hear the Dharma;

To rejoice in the Dharma;

To delight in the Dharma;
To rely upon the Dharma;
To follow the Dharma;

To comprehend the Dharma;
To comply with the Dharma;
To arrive in the Dharma;

To abide in the Dharma;
And to practice the Dharma.

m As in this way he diligently pursues his quest to acquire the
Dharma of the Buddha, the bodhisattva retains no miserly cher-
ishing for any precious possessions or wealth, for he does not per-
ceive that there is any such thing that is worthy of being esteemed
as rare. Rather, it is only the person who is able to explain the
Buddha’s Dharma that he conceives of as but rarely encountered.

Consequently, for the sake of his quest to acquire the Dharma
of the Buddha, the bodhisattva is able to give away all his inward
and outward wealth. There is no expression of reverence he would
be unable to carry out, no form of pride he would be unable to
relinquish, no form of service he would be unable to perform, and
no form of intensely bitter suffering he would be unable to endure.
If he were to be able to hear but a single sentence of Dharma he
has never heard before, he would be filled with immense joy more
abundant than what he would experience on receiving an entire
great trichiliocosm full of precious jewels.

Were he to be able to hear but a single stanza of right Dharma
he has not heard before, he would be filled with immense joy even
more abundant than that experienced on acquiring the position of
a wheel-turning sage king. Were he to succeed in acquiring but a
single stanza of Dharma he had not heard before through which
he might be able to purify his cultivation of the bodhisattva con-
duct, he would regard that as superior to ascending to the station
of Indra or Brahma where he might be able to abide in that man-
ner for countless hundreds of thousands of kalpas.

Were someone to tell him: “I possess a single sentence of the
Dharma spoken by the Buddha through which you will be able to
purify your cultivation of the bodhisattva conduct, but I will only
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give it to you if you will now be able to plunge into a huge fire pit
in which you will undergo the most extreme suffering,” the bod-
hisattva would reflect in this way:

If I were able to purify the cultivation of the bodhisattva con-
duct by acquiring this one stanza of Dharma spoken by the
Buddha, then, even if an entire great trichiliocosm were filled
with a great conflagration, I would still wish to throw my body
down into it from the height of the Brahma Heaven in order
to be able to personally acquire it. How much the less might it
be that I would be unable to enter some small fire pit in order
to acquire it. Hence, for the sake of seeking the Dharma of the
Buddha, I should now even be willing to undergo all the many
sufferings of the hells. How much the less might I be unwilling
to undergo any of the relatively minor sufferings encountered
in the human realm.

In his practice of vigor in seeking the Buddha’s Dharma, the bod-
hisattva brings forth just such diligence as this. He then imple-
ments the practice of contemplation and cultivation in accordance
with whatsoever Dharma he has learned.

i Having been able to hear the Dharma, this bodhisattva then
focuses his mind and takes up peaceful dwelling in a secluded
place, thinking, “It is only through cultivating in accordance
with what has been taught that one then acquires the Buddha’s
Dharma. Achieving purification in these matters is not something
one can accomplish solely through the spoken word.”

8. Tue BopHisaTTVA'S CONQUEST OF THE MEDITATIVE ABSORPTIONS

Sons of the Buddha, when this bodhisattva comes to dwell on this
Ground of Shining Light, he straightaway separates himself from
desire and from evil and unwholesome dharmas. Still possessed
of both ideation and mental discursion, he experiences the joy and
the bliss arising from separation and abides in the first dhyana.

Extinguishing both ideation and mental discursion, achiev-
ing inward purity, and anchoring the mind in a single place, he
becomes free of ideation and free of mental discursion, experi-
ences the joy and bliss generated through meditative concentra-
tion, and abides in the second dhyana.

Separating himself from joy, abiding in equanimity, possessed
of mindfulness and right knowing awareness, experiencing phys-
ical feeling of which the Aryas are able to state that one is able
to maintain equanimity toward it, and possessed of mindfulness
while experiencing such bliss, he abides in the third dhyana.



Part 3: The Shining Light Ground

89

Cutting off bliss, having earlier already done away with suf-
fering, having extinguished joy and sorrow, experiencing neither
suffering nor bliss, and maintaining equanimity and mindful-
ness that are pure, he abides in the fourth dhyana.

He transcends all perceptions of physical form, extinguishes
all perceptions of [sensory] impingement, does not attend to any
perceptions of diversity, enters a state characterized by boundless
space, and thus then abides in the station of boundless space.

He entirely transcends the station of boundless space, enters
a state characterized by boundless consciousness, and thus then
abides in the station of boundless consciousness.

He entirely transcends the station of boundless consciousness,
enters a state characterized by nothing whatsoever, and thus then
abides in the station of nothing whatsoever.

He entirely transcends the station of nothing whatsoever and
thus then abides in the station of neither perception nor non-per-
ception.

Because he accords with the Dharma, he carries forth his
practice without having anything to which he retains a pleasure-
based attachment.

9. Tue BopuisATTVA'Ss DEVELOPMENT OF THE FOUR IMMEASURABLES

w Son of the Buddha, this bodhisattva’s mind pursues the cultiva-
tion of kindness to the point that it becomes vast, immeasurable,
non-dual, free of enmity, free of any opposition, unimpeded, free
of affliction, universally pervading everywhere throughout the
Dharma realm and the realm of empty space, and extending uni-
versally to all worlds. His abiding in compassion, in sympathetic
joy, and in equanimity are also just like this.

10. Tue BobpHISATTVA’S DEVELOPMENT OF THE SPIRITUAL SUPERKNOWLEDGES
o Son of the Buddha, this bodhisattva acquires the power of mea-
sureless spiritual superknowledges by which:

He is able to cause the entire great earth to tremor;

He is able to create many bodies from a single body and is able
to make those many bodies become a single body, either mak-
ing them hidden or making them visible;

He is able to pass unimpededly through the obstructions of
rock, walls, and mountains just as if moving through empty
space;

He is able to travel through empty space while remaining in full
lotus position, just like a flying bird;

He is able to enter into the earth as if it were water;
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He is able to walk on water as if it were the earth;

He is able to emit smoke and flames like a great bonfire;

He is also able to rain down water like a great cloud;

He also possesses that great and awesome power by which he
is able to reach up with his hand and stroke the sun and the
moon where they reside in space;

And he is able to freely transport his person wherever he
pleases, even up to the Brahma World.

11. Tue BopnisatTva’s HEAVENLY EAR

This bodhisattva possesses the heavenly ear that is purified and
surpasses the human ear. Thus he is able to entirely hear all of the
sounds of both humans and devas, whether they be near or far.
He is also able even to entirely hear all of the sounds emitted by
mosquitoes, gnats, and the various sorts of flies.

12. Tue BopnisaTTvA’s KNOWLEDGE OF OTHERS” THOUGHTS

Employing the knowledge of others” thoughts, this bodhisattva
knows in accordance with reality the thoughts of other beings.
Specifically, when they have thoughts of desire, he knows in
accordance with reality that they have thoughts of desire and
when they have abandoned thoughts of desire, he knows in accor-
dance with reality that they have abandoned thoughts of desire.
In all cases, he knows in accordance with reality when they have:

Thoughts of hatred or thoughts that have abandoned hatred;

Deluded thoughts or thoughts that have abandoned delusion;

Thoughts beset with afflictions or thoughts that are free of
afflictions;

Thoughts that are small in scope or thoughts that are vast in
scope;

Great thoughts or immeasurable thoughts;

Thoughts that are general in nature or thoughts not general in
nature;

Scattered thoughts or thoughts that are not scattered;

Concentrated thoughts or thoughts that are not concentrated;

Liberated thoughts or unliberated thoughts;

Surpassable thoughts or unsurpassable thoughts;

Thoughts admixed with defilement or thoughts not admixed
with defilement;

And vast thoughts or thoughts that are not vast.

Soitis that the bodhisattva uses the knowledge of others’ thoughts
to know beings’ thoughts.
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13. TaHe BopHISATTVA's RECALL OF PasT L1vEs

This bodhisattva remembers the details of countless past lives.
Specifically, he remembers one life, two lives, three lives, four lives,
and so forth on up to ten lives, twenty lives, thirty lives, and so
forth on up to a hundred lives, countless hundreds of lives, count-
less thousands of lives, and countless hundreds of thousands of
lives. He remembers the creation phase of the kalpa, the destruc-
tion phase of the kalpa, the creation and destruction phases of the
kalpa, and remembers countless creation and destruction phases
of kalpas. He remembers:

I'lived in such-and-such a place, was named this, was a member
of this family, came from this caste, consumed these sorts of
food and drink, lived a life of this length, dwelt for this amount
of time, and experienced these sorts of suffering and happiness,
after which I died in that place, was then reborn in such-and-
such a place, after which I died in such-and-such a place, was
then reborn in this place, possessed this sort of physical stature,
was of this sort of appearance, and spoke with this sort of voice.

In this way, he entirely remembers countless details from his past.

14. Tue BopHisaTTvA's HEAVENLY EYE

This bodhisattva possesses the heavenly eye that is purified and
surpasses the human eye. Thus he observes with respect to beings
when they were born, when they died, whether they were of fine
physical appearance or of hideous appearance, whether they
dwelt in the destinies associated with goodness, whether they
dwelt in the wretched destinies, and how they moved along in
accordance with their karmic actions.

He is able as well to observe that, if some particular being had
created bad physical karma, bad verbal karma, and bad mental
karma, had slandered worthies and aryas, had become completely
possessed of wrong views and the causes and conditions of kar-
mic actions associated with wrong views, when his body per-
ished and his lifespan came to an end, he then became bound for
descent into the wretched destinies and was reborn into the hells.

He is also able to observe that, if yet some other being had
created good physical karma, good verbal karma, and good men-
tal karma, had refrained from slandering worthies and aryas, had
become completely possessed of right views as well as the causes
and conditions of karmic actions associated with right views,
then, when his body perished and his lifespan came to an end,
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he then became bound for rebirth into the good destinies and for
ascent into the heavens.

The bodhisattva’s heavenly eye is able to observe all of these
circumstances in accordance with the way they really are.

15. Tae BopHISATTVA'S VOW-DETERMINED REBIRTH APART FROM THE DHYANAS

This bodhisattva, though well able to enter and emerge from the
dhyana samadhis and samapattis, nonetheless does not acquiesce
in their power when taking rebirth, but rather only acquiesces
in rebirth to locations conducing to his ability to achieve com-
plete fulfillment of the factors leading to the realization of bodhi.
In this, availing himself of his mind’s power of vows, he thereby
achieves rebirth in those sorts of circumstances.

16. THE BODHISATTVA’S SEEING AND SERVING OF COUNTLESS BuDDHAS

i Son of the Buddha, due to the power of his vows, this bodhisat-
tva who abides on this Ground of Shining Light becomes able
to see many buddhas. That is to say that he may see many hun-
dreds of buddhas, many thousands of buddhas, many hundreds
of thousands of buddhas, and so forth until we come to his seeing
many hundreds of thousands of kotis of nayutas of buddhas, all of
whom he reveres, venerates, and serves. He presents offerings to
them of robes, food and drink, bedding, medicines, and all things
supporting their lives, offering up all of these things with a vast
mind and a deep mind. He also makes offerings of such requisites
to everyone in their sangha assemblies and then dedicates these
roots of goodness to the realization of anuttarasamyaksambodhi. He
listens respectfully to the Dharma in the presence of the Buddhas.
Having heard it, he retains it and cultivates it in a manner befit-
ting his powers to do so.

17. THE BODHISATTVA’S PURIFICATION AND ITS COMPARISON TO REFINING GOLD

This bodhisattva contemplates all dharmas as neither produced
nor destroyed and as existing through the conjunction of causes
and conditions.

o) Having first destroyed the bonds of views, the bonds of
desire, the bonds of form, the bonds of becoming, and the bonds
of ignorance all become ever more attenuated. Because, for count-
less hundreds of thousands of kotis of nayutas of kalpas, they are
no longer accumulated, wrong desire, wrong hatred, and wrong
delusion are all entirely cut off. All of his roots of goodness then
become ever more radiant.
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Son of the Buddha, this is analogous to skillfully refining real
gold to the point where its weight no longer diminishes with
smelting and it shines ever more brightly in its purity. So too it is
with the bodhisattva who dwells on the Ground of Shining Light.
Because he no longer accumulates them, wrongly generated cov-
etousness, wrongly generated hatred, and wrongly generated stu-
pidity are all entirely cut off and his roots of goodness then shine
ever more brightly.

This bodhisattva’s inclination to be patient, his inclination to
be gently harmonious, his inclination to be congenially adaptive,
his inclination to be pleasingly sweet, his inclination to refrain
from anger, his inclination to remain imperturbable, his inclina-
tion to remain unconfused, his inclination to refrain from judg-
ments as to “superior” or “inferior,” his inclination to not long for
expressions of gratitude, his inclination to repay kindnesses, his
inclination to refrain from flattery, his inclination to refrain from
deviousness, and his inclination to refrain from treachery—all of
these become ever more purified.®

18. TuE BoDHISATTVA'S PRACTICE OF MEANS OF ATTRACTION AND PARAMITAS

Among the four means of attraction, this bodhisattva focuses
more strongly on the practice of “beneficial actions” and, among
the ten paramitas, he focuses more strongly on the practice of the
patience paramitd.® It is not that he does not practice the others.
Rather, he simply accords them an amount of emphasis corre-
sponding to his own strengths and to whatever is fitting.

19. VAJRAGARBHA’S FINAL STATEMENTS ABOUT THE 3RD GROUND BODHISATTVA

Son of the Buddha, this is what constitutes the bodhisattva’s third
ground, the Ground of Shining Light.

a. THE BoODHISATTVA'S STATION AND DHARMA PRACTICE

) The bodhisattva dwelling on this ground often becomes a king
of the Heaven of the Thirty-three who is able to employ skillful
means to cause beings to abandon desire.

b. Tue BopHISATTVA’S MINDFULNESS

7

In his practice of “giving,” “pleasing words,” “beneficial actions,”
and “joint endeavors” and in all other such works as these, he
never departs from mindfulness of the Buddha, never departs
from mindfulness of the Dharma, never departs from mindful-
ness of the Sangha, and so forth until we come to his never depart-
ing from mindfulness of his quest to achieve complete fulfillment
of the knowledge of all modes and the cognition of all-knowledge.
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c. Tue BopHISATTVA’S ASPIRATION TO SERVE BEINGS

He also has this thought: “I should become one who serves these
beings as a leader, as one who is supreme, as one who is most
especially supreme, as one who is marvelous, as one who is most
subtly marvelous, as one who is excellent, as one who is unex-
celled,” and so forth until we come to “as one who relies on the
cognition of all-knowledge.”

d. Ture CONSEQUENCES OF THE BoDHISATTVA'S VIGOR AND VOows

If he becomes diligent in the practice of vigor, then, in but a single
moment, he will acquire a hundred thousand samadhis, will be
able to see a hundred thousand buddhas, will know of the spiri-
tual powers of a hundred thousand buddhas, will be able to cause
tremors in a hundred thousand buddha worlds, and so forth until
we come to his manifesting a hundred thousand bodies among
which each and every one of those bodies manifests a hundred
thousand bodhisattvas to serve as its retinue. If he uses the power
of the bodhisattva’s especially supreme vows, he will be freely
able to bring forth manifestations beyond this number such that
one could never count them all even in a hundred kalpas, a thou-
sand kalpas, and so forth on up to a hundred thousand kotis of
nayutas of kalpas.

20. VAJRAGARBHA BODHISATTVA'S SUMMARIZING VERSES

At that time, Vajragarbha Bodhisattva, wishing to again proclaim
his meaning, thereupon uttered verses, saying:

The pure mind, stable abiding mind, mind of flourishing brilliance,
mind of renunciation, non-desiring mind, non-harming mind,”

the solid, valiant, broadly inclusive and magnanimous minds—

the wise resort to these in acquiring entry into the third ground.

The bodhisattva dwelling on this Ground of Shining Light
contemplates formative factor dharmas as suffering, impermanent,
impure, bound to perish, rapidly bound to return to destruction,

as unenduring, as nonabiding, and as having no coming or going. (s

He contemplates conditioned dharmas as like a grave disease,
as bound up with worry, lamentation, suffering and anguish,
as constantly ablaze with the fierce fire of the three poisons that,
from beginningless time onward, has continued without cease. (9

He renounces the three realms, indulges no covetous attachment,
exclusively and without distraction pursues the Buddha’s knowledge,
so difficult to fathom, difficult to conceive of, matchless,
immeasurable, boundless, and entirely free of torments. (0
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Having observed the Buddha’s knowledge, he feels pity for beings,
abiding alone, with no one to rely on or to rescue and protect them,
burned by the blazing fire of the three poisons, ever poverty-stricken,
dwelling in the prison of existence, always undergoing sufferings, a1

enveloped in and covered by the afflictions, blind, with no eyes,
aspiring to the inferior and mean, having lost the Dharma jewel,
swept along in cyclic births and deaths, frightened by nirvana—
he thinks, “I should rescue them, being diligently vigorous in this. a2

I shall seek the wisdom with which to benefit beings.”

He reflects on which skillful means can cause their liberation and
realizes it is none other than the Tathagata’s unimpeded knowledge
that itself arises from the wisdom of non-production. us

He reflects, “This wisdom is acquired through learning.”
Having considered it thus, he then assiduously urges himself on
so that, day and night, he listens and practices incessantly,
taking only right Dharma as what is worthy of his esteem. a4

Whether it be countries, cities, wealth, the various precious jewels,
his wife, children, retinue, or even the royal throne—

for the sake of Dharma, the bodhisattva, with reverential mind,

is able to relinquish all such things. as

Even his head, eyes, ears, nose, tongue, and teeth,

his hands, feet, bones, marrow, heart, blood and flesh—
relinquishing even such things as these, he does not deem difficult,
but rather only esteems the hearing of Dharma as most rare. e

Should someone come and tell this bodhisattva,

“Whosoever is able to throw his body into a great bonfire—

I will bestow upon you a Dharma jewel of the Buddha,”

having heard this, he would feel no trepidation at leaping into it. 7

He instead thinks, “Even were there a fire filling up a trichiliocosm,
I would leap down into it from the height of the Brahma world,

for, to do this in search of the Dharma is not to be seen as difficult,
how much the less might I shrink from minor human sufferings.” us)

Even all of the sufferings experienced in the Avici Hells

from the time of his initial resolve until he achieves buddhahood—

he would be able to endure it all for the sake of hearing the Dharma.
How much the more would he endure all the sufferings of humans. 9

Having heard it, by right contemplation that accords with principle,
he gains in sequence the four dhyanas, four formless absorptions,
four equally-regarding minds,” and five superknowledges,

yet does not acquiesce in their power to determine one’s rebirths. (20
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The bodhisattva dwelling herein sees many buddhas,

makes offerings to them, listens to them, and, with resolute mind,
severs erroneous views and delusions and becomes ever more pure,
as when refining true gold, its substance remains undiminished. 21

One who abides herein often becomes a Trayastrims$a Heaven King
teaching and guiding countless members of the assemblies of devas,
causing them to forsake the desire mind, abide in paths of goodness,
and proceed with singular devotion to seek the Buddha’s qualities. 2

A son of the Buddha abiding herein who is diligently vigorous
perfectly acquires a hundred thousand samadhis,

sees a hundred thousand buddhas’ bodies adorned with the marks,
and, if resorting to the power of vows, exceeds even this. (3

As for the universal benefiting of all beings

and all of those especially superior practices of the bodhisattvas
as well as all of the other such aspects of the third ground,

I'have concluded their explanation according to their meaning. 24
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D. T FourTH GROUND: THE BLAZING BRILLIANCE GROUND

1. Tae FourTH GROUND’S INTRODUCTORY VERSES AND DHARMA REQUEST

When those sons of the Buddha had heard of these vast practices

on this delightful, deeply sublime, and especially supreme ground,
their minds were exhilarated, they were filled with great joy, and

they scattered many flowers everywhere as offerings to the Buddha. u

When such sublime Dharma had been proclaimed there,

the great earth trembled, the ocean’s waters roiled,

and all of the celestial nymphs became joyful,

whereupon they all joined their marvelous voices in singing praises. (2)

The Vasavartin Heaven King, moved to immense celebratory delight,
rained down mani jewels as offerings to the Buddha,

and uttered praises: “The Buddha has come forth here for our sakes,
expounding the practices possessed of the foremost merit. @)

“The meaning of the grounds taught by such a wise one as this

is extremely difficult to encounter in a hundred thousand kalpas.
We have now suddenly been able to hear this sublime Dharma voice
speak of a bodhisattva’s supreme conduct. @

“We wish to additionally hear expounded the brilliantly wise one’s
subsequent grounds on the definite path to the realm without residue
that bestows benefit on all devas and all humans.

All of these sons of the Buddha would delight in hearing this.”

Then the heroically valiant one of great resolve, Liberation Moon,
posed a request to Vajragarbha, saying, “O Son of the Buddha,
please explain here all aspects of the practice involved in

turning from here to enter the fourth ground.”

2. VAJRAGARBHA COMMENCES THE FOURTH GROUND’s EXPLANATION
) At that time, Vajragarbha Bodhisattva informed Liberation Moon
Bodhisattva, saying:

3. 10 GATEWAYS TO DHARMA LIGHT AS BASES FOR ENTERING THE 4TH GROUND

O Son of the Buddha. As for the bodhisattva mahasattva who has
already well purified his practice on the third ground and then
wishes to enter the fourth ground, the Ground of Blazing Brilliance,
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he should cultivate ten gateways to the light of Dharma.”> What
are the ten? They are:
Contemplation of the realms of beings;
Contemplation of the Dharma realm;
Contemplation of the world realms;
Contemplation of the realms of empty space;
Contemplation of the realms of consciousness;
Contemplation of the desire realm;
Contemplation of the form realm;
Contemplation of the formless realm;
Contemplation of the realms of broadly inclusive resolute inten-
tions and resolute convictions;*
And contemplation of the realms of magnanimous resolute
intentions and resolute convictions.**
The bodhisattva employs these ten gateways to the light of
Dharma to gain entry into the fourth ground, the Ground of
Blazing Brilliance.
4. TeNn KNOWLEDGE-MATURING DHARMAS FOR BIRTH IN THE BunDHAS' CLAN
@ Son of the Buddha, if a bodhisattva comes to dwell on this
Ground of Blazing Brilliance, then, by employing ten types of
knowledge-maturing dharmas,” he becomes able to acquire its
inner dharmas® and achieve birth into the clan of the Tathagatas.
What then are those ten? They are:
Through possessing non-retreating resolute intentions;
Through bringing forth ultimately pure and indestructible faith
in the Three Jewels;
Through contemplating the production and destruction of all
karmic formative factors;
Through contemplating all dharmas as, by their very nature,
unproduced;
Through contemplating the formation and destruction of
worlds;
Through contemplating that it is on account of karmic actions
that birth exists;
Through contemplating samsara and nirvana;
Through contemplating the karma associated with beings and
lands;
Through contemplating the past and the future;
And through contemplating non-existence and complete
destruction.
These are the ten.
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5. Tue BopHisaTTvA’s PRACTICE OF THE 37 ENLIGHTENMENT FACTORS
a. THEe FOour STATIONS OF MINDFULNESS

¢ Son of the Buddha, the bodhisattva dwelling on this fourth
ground employs the body-examining contemplation that takes
his own body as the objective focus, employing diligent and
robust mindfulness and knowing awareness” in ridding him-
self of desire and distress associated with the world. He employs
the body-examining contemplation taking others” bodies as the
objective focus, employing diligent and robust mindfulness and
knowing awareness in ridding himself of desire and distress
associated with the world. And he employs the body-examining
contemplation that takes both his own body and others’ bodies as
the objective focus, employing diligent and robust mindfulness
and knowing awareness in ridding himself of desire and distress
associated with the world.

In this same manner, he also applies such contemplation to his
own feelings, to the feelings of others, and to the feelings of both
himself and others, applying the feeling-examining contempla-
tion to those objective conditions.

He also applies such contemplation to his own mind, to the
minds of others, and to the minds of both himself and others,
employing the mind-examining contemplation to those objective
conditions.

And, finally, he also applies such contemplation to subjec-
tively-related dharmas, to objectively-related dharmas, and to
dharmas that are both subjectively related and objectively related,
employing the dharma-examining contemplation to those objec-
tive conditions.

Thus it is that he employs diligent and robust mindfulness
and knowing awareness in ridding himself of desire and distress
associated with the world.”®

b. Tue Four Ricur Errorts

Additionally, for the sake of not generating evil and unwholesome
dharmas that have not yet arisen, this bodhisattva strives to bring
forth diligently applied vigor and resolves to cut off their arising.

For the sake of severing already arisen evil and unwholesome
dharmas, he strives to bring forth diligently applied vigor and
resolves to cut them off.

For the sake of generating good dharmas not yet arisen, he
strives to bring forth diligently applied vigor and resolves to pro-
ceed with their right practice.
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And for the sake of ensuring that already-arisen good dhar-
mas will continue and not be lost, and also in order to cultivate,
increase and broaden them, he strives to bring forth diligently
applied vigor and resolves to engage in right practice.””

c. Tue Four Basgks or PsycHic POwER

Additionally, this bodhisattva cultivates the severance prac-
tice associated with zeal-based concentration, this in order to
completely establish the spiritual powers, doing so based upon
detachment, based upon dispassion, based upon cessation, and
directed toward relinquishment." He also cultivates the sever-
ance practices associated with vigor-based concentration, associ-
ated with mind-based concentration, and associated with contem-
plation-based concentration, this in order to completely establish
the spiritual powers, doing so based upon detachment, based
upon dispassion, based upon cessation, and directed toward
relinquishment."”!

d. Tue Five Roots

Additionally, this bodhisattva cultivates the root-faculty of faith,
doing so based upon detachment, based upon dispassion, based
upon cessation, and directed toward relinquishment, cultivates
too the root-faculty of vigor, the root-faculty of mindfulness, the
root-faculty of concentration, and the root-faculty of wisdom, in
all cases doing so based upon detachment, based upon dispassion,
based upon cessation, and directed toward relinquishment.'

e. Tue Five POowERrs

Additionally, this bodhisattva cultivates the power of faith, doing
so based upon detachment, based upon dispassion, based upon
cessation, and directed toward relinquishment, cultivates the
power of vigor, the power of mindfulness, the power of concen-
tration, and the power of wisdom, doing so based upon detach-
ment, based upon dispassion, based upon cessation, and directed
toward relinquishment.'®

f. Tue SEvVeN LiMBs OF ENLIGHTENMENT

Additionally, this bodhisattva cultivates the mindfulness limb of
enlightenment, doing so based upon detachment, based upon dis-
passion, based upon cessation, and directed toward relinquish-
ment, cultivates the dharma-differentiation limb of enlightenment,
the vigor limb of enlightenment, the joyfulness limb of enlighten-
ment, the pliancy limb of enlightenment, the concentration limb
of enlightenment, and the equanimity limb of enlightenment,
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doing so based upon detachment, based upon dispassion, based
upon cessation, and directed toward relinquishment.'**

g. THE EiguTFOLD PATH

Additionally, this bodhisattva cultivates right views, doing so
based upon detachment, based upon dispassion, based upon ces-
sation, and directed toward relinquishment. So too, he cultivates
right thought, right speech, right action, right livelihood, right
effort, right mindfulness, and right concentration, doing so based
upon detachment, based upon dispassion, based upon cessation,
and directed toward relinquishment.'*>

h. Tur Bopuisattva’s TEN Aims IN PRACTICING THE 37 FACTORS

o} The bodhisattva cultivates such meritorious qualities as these,
engaging in such cultivation:

In order to refrain from forsaking all beings;

In order to be sustained by his original vows;

In order to make the great compassion foremost;

In order to perfect the great kindness;

In order to reflect upon and bear in mind the cognition of all-
knowledge;

In order to completely accomplish the adornment of buddha
lands;

In order to completely realize the Tathagata’s powers, fearless-
nesses, dharmas exclusive to the Buddhas, major marks, sub-
sidiary signs, and voice;

In order to further his quest to acquire the most especially
supreme path;'®

In order to accord with what he has learned regarding the
extremely profound liberation of the Buddha;

And in order to reflect upon greatly wise and good skillful
means.

6. THE BopHISATTVA'S LEAVING OF WRONG VIEWS, ATTACHMENTS, AND ACTIONS

® Son of the Buddha, the bodhisattva dwelling on the Ground
of Blazing Brilliance, taking the view imputing the existence of
a self associated with the body as chief among them, abandons
all attachments that might be generated, including attachments
to the existence of a self, to a person, to beings, to a lifespan, to
the aggregates, to the sense realms, and to the sense bases, doing
so because they arise and disappear in reliance on conceptual
thought, because they are sustained through discursive thought,
because they are but subsidiary to a self, because they are but its
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material possessions, and because they are but points of attach-
ment. He entirely abandons them all.

wm Whenever this bodhisattva sees that particular karmic
actions have been censured by the Tathagata as defiled by the
afflictions, he abandons all of them. Whenever he sees that par-
ticular karmic actions accord with the bodhisattva path and have
been praised by the Tathagata, he cultivates all of them.!””

7. MENTAL AND PERSONAL QUALITIES GAINED IN PATH CULTIVATION

c1 Son of the Buddha, this bodhisattva cultivates the path and
the provisions assisting realization of the path'® in a manner
that befits the skillful means and wisdom he has developed.
Proceeding in this manner, he thus acquires:'*

The harmoniously smooth mind;

The gentle mind;

The congenially adaptive mind;

The mind that benefits and provides happiness to others;

The mind unmixed with defilement;

The mind that seeks ever more superior dharmas;

The mind that seeks especially supreme wisdo