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AsBout THE CHINESE TEXT

This translation is supplemented by inclusion of Chinese source
text on verso pages in both traditional and simplified scripts.
Taisho-supplied variant readings from other editions are presented
as Chinese endnotes.

This Chinese text and its variant readings are from the Chinese
Buddhist Electronic Text Association’s digital edition of the Taisho
compilation of the Buddhist canon.

Those following the translation in the Chinese should be aware
that Taisho scripture punctuation is not traceable to original editions,
is often erroneous and misleading, and is probably best ignored
altogether. (In any case, accurate reading of Classical Chinese does
not require any punctuation at all.)

OUuUTLINING IN TH1S WORK:

Unless otherwise noted, nearly all of the outline headings in
Kalavinka Press translations originate with the translator. Buddhist
canonical writings are often so metaphysically profound and struc-
turally dense that they are best attended by detailed outline head-
ings to facilitate understanding of the text.

CiTtATION AND ROMANIZATION PROTOCOLS

Kalavinka Press Taisho citation style adds text numbers after volume
numbers and before page numbers to assist rapid digital searches.
Romanization, where used, is Pinyin with the exception of names
and terms already well-recognized in Wade-Giles romanization.
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TRANSLATOR’S INTRODUCTION

I present in this volume translations of three classic authoritative
works (one by a well-known Indian Buddhist patriarch, and two
by famous Chinese Buddhist authors) on the bodhisattva’s altru-
istically-motivated resolve to realize the utmost, right, and perfect
enlightenment of a buddha. These three texts are intended as a com-
plement to my translation of Vasubandhu’s Treatise on Resolving to
Become a Buddha which I am publishing under separate cover. These
four works, in aggregate, are essential foundational components in
a series of works I have translated by Arya Nagarjuna and other
Mahayana eminences on the doctrinal underpinnings and precise
practice terrains of the Bodhisattva Path.

My motivation in translating these works devoted to the bodhi-
sattva’s vow, the bodhisattva’s practice, and the bodhisattva’s
multi-lifetime path has been to make at least some small contri-
bution to the development of an enhanced understanding of
Buddhism on the part of those many people in the West who self-
identify as “Buddhist,” but who may not possess a clear idea of
what Shakyamuni Buddha intended by the path to the cessation
of suffering, whether that path is aimed at individual liberation (as
in modern Theravada practice) or whether it aspires to universal
liberation (as with the Mahayana).

It has been my perception for some time now that Westerners
of refined spiritual intelligence and aptitude are readily attracted
to the Buddhist ideals of giving, moral virtue, patience, vigorous
pursuit of goodness, meditative serenity, wisdom, and compas-
sion. That is, of course, all well and good, for pursuing them will
certainly create a more spiritually meaningful, happy, and satisfy-
ing life. That said, unless such altruism, idealism, and meditative
practice are conjoined with a lucid understanding of the path to
spiritual liberation, there is not likely to be any enduringly useful
result which will ensue in subsequent lifetimes. Hence the need to
develop a more refined understanding of the Path. We are fortu-
nate to live in a time when a flood of new scriptural translation and
interpretation is becoming available in the West from both within
the tradition and without. I hope this small volume may serve as a
useful complement to the materials already available.

The author of the first very short text on bodhi resolve should
need no introduction. Arya Nagarjuna, who probably lived
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sometime during the second century of the common era, was one
of the most influential monks in the propagation of the Mahayana
universal-liberation path. The text presented here is the sixth chap-
ter of his commentary on the ten stages of the Bodhisattva Path
(dasabhiimika-vibhasa).

The second work in this book is probably the most popular and
deeply moving of all currently extant exhortations to bodhi resolve
contained in the Chinese Buddhist canon. Its author, a famous Qing
Dynasty monk, pureland patriarch, and meditation master by the
name of Sheng’an Shixian (pronounced by many modern Chinese
as “Xing’an Shixian”) has, through this exhortation, stirred many
Buddhists to deep faith in the Bodhisattva Path. My own guru,
Master Hsuan Hua, delivered a series of Dharma lectures on this
work. His lecture-series commentary, entitled Exhortation to Resolve
Upon Bodhi, was translated and published by the Buddhist Text
Translation Society in 2003.

The third and final work in this book is a stirring bodhi-resolve
exhortation by Peixiu, an eminent literatus and Dharma friend of
the famous Tang Dynasty patriarch, exegete, and meditation mas-
ter, Zongmi (whose preface to that work I have included herein).
Incidentally, Peixiu, also well-known for his interactions with
famous Ch’an masters, eventually rose to become prime minister in
the Tang Dynasty capital.

A brief note on the outlining found in these translations: In the
case of the chapter from Arya Nagarjuna’s ten stages commentary,
all outlining originates with the English translator. In the case of
the Peixiu exhortation, the primary chapter titles originate with the
Chinese text. The more detailed outlining was added by the transla-
tor. In the case of the Qing Dynasty text by the Venerable Patriarch
Sheng’an Shixian, that outlining originates almost entirely from the
commentary by the famous and learned early twentieth century
mainland monk, the Venerable Yuanying.

It is my hope that reading these translations of bodhi-resolve
texts may inspire deeply reflective English Dharma readers to
develop, cherish, and sustain the most noble of aspirations.

Bhikshu Dharmamitra
Seattle
November 1, 2008
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On Generating the Resolve to Become a Buddha'
By Arya Nagarjuna
I. TuEe SEVEN BAses FOR GENERATING THE BopHI RESOLVE

Question: The initial generation of the resolve [to realize bud-
dhahood] is the root of all vows. What then is meant by this “initial
generation of resolve”?

Response:

The initial resolve to realize bodhi
May involve three or four types of causes and conditions.

When beings initially generate the resolve to realize bodhi, it may
find its origin in a set of three causal bases or else in a set of four
causal bases. Thus, when one combines them, one has a total of
seven causes and conditions associated with generating the resolve
to gain anuttara-samyak-sambodhi.

Question: What then are those seven?

Response:

In the case of the first, the Tathagatas

May influence one to generate the resolve to realize bodhi.
Second, observing that the Dharma is on the verge of destruction,
One generates the resolve in order to guard and protect it.

In the case of the third, when in the midst of beings,

One feels compassion for them and therefore initiates the resolve.
As for the fourth, one may have a bodhisattva

Instruct one in generation of the resolve to realize bodhi.

Fifth, one may observe the conduct of a bodhisattva

And, in emulating him, one may generate the resolve.

Or alternatively, in the aftermath of an act of giving,

One may generate the resolve to realize bodhi based on that.

Or else, on seeing the characteristic signs of a buddha’s body,
One may feel delight and then proceed to generate the resolve.
Thus it may be on account of seven causes and conditions
That one generates the resolve to realize bodhi.

A. THE INFLUENCE OF A BunpDHA

As for a buddha influencing one to generate the resolve, the Buddha
employs the buddha eye to observe beings. He may then realize
that a person’s roots of goodness have become so completely ripe
that he is capable of taking on this endeavor and will be able to real-
ize anuttara-samyak-sambodhi. In the case of a person of this sort, the
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Part One: Nagarjuna on Generating the Resolve to Become a Buddha 19

Buddha instructs him and causes him to generate the resolve, say-
ing to him, “Son of good family, come forth. You are now capable
of bringing forth the resolve to liberate beings from suffering and
affliction.”
B. THE MoTIvaTION TO PROTECT THE DHARMA

Or then again there may be persons born into a dreadful era who,
on observing that the Dharma is about to meet its destruction, gen-
erate the aspiration out of the motivation to preserve the Dharma,
and thus contemplate in the following way:

Alas! From a time an immeasurable and boundless number
of hundreds of thousands of myriads of kotis of asamkhyeyas of
kalpas ago on forth to the very present, there has only been:
— A single person,

— On two bases,

— Who has moved forth into the three realms,

— Who has served as the great guiding guru of the four
truths of the Arya,

— Who is that one who has known the five-fold treasury of
Dharma,

— Who has gained liberation from the six destinies of
rebirth,

— Who has possessed the great jewel of the seven kinds of
right Dharma,

— Who has deeply practiced the eight liberations,

— Who has employed the nine categories of sutra text in
teaching and transformation,

— Who has gained possession of the ten great powers,

— Who has described the eleven kinds of meritorious
qualities,

— Who has skillfully set forth the continuous cycle of the
twelve causes and conditions,

— Who has explained the thirteen types of dharmas assist-
ing realization of the Path of the Aryas,?

— Who has possessed the great jewel of the fourteen factors
fundamental to awakening,

— Who has gotten rid of the fifteen kinds of craving,

— Who has gained realization of the sixteen mind states in-
volved in the uninterrupted path (anantarya-marga) and
the path of liberation (vimukti-marga),
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Part One: Nagarjuna on Generating the Resolve to Become a Buddha 21

— Who has extricated beings from sixteen kinds of hells,

— Who has also mastered the seventeen physical
dharmas,®

— Who has completely perfected the eighteen dharmas ex-
clusive [to the Buddhas],

— Who has skillfully distinguished the nineteen stations of
persons who have gained the fruits [of the Path],

— And who has known well and distinguished clearly the
twenty kinds of roots of those still in training, of the ar-
hats, of the pratyekabuddhas, and of all buddhas.

This one possessed of the mind of great compassion, this
great lord of generals, the lord of the Great Assembly, this king
of the great physicians, this great guide, this great captain of
the ship—over the course of a very long time then and only
then succeeded in gaining this Dharma.

He cultivated those ascetic practices so difficult to practice
and only then succeeded in gaining this Dharma. But now, it
is on the verge of meeting its destruction. I should generate
the resolve to gain anuttara-samyak-sambodhi, should plant
thick roots of goodness, should thus gain realization of the
path to buddhahood, and thus should cause the Dharma to
abide for a long time, enduring even for countless asamkhyeyas
of kalpas.

[Of this same sort are those who], while cultivating the Bodhisattva
Path, strive with diligence and vigor to guard and uphold the
Dharma of the incalculably many Buddhas.

C. COMPASSION FOR THE SUFFERING OF BEINGS

Or, alternately, there may be persons who observe:

— That beings, beset as they are by bitter afflictions, are to
be pitied,

— That they have no one to rescue them, no one in whom to
take refuge, and no one on whom they can rely,

— That they flow along in the dangers and difficulties of
cyclic birth-and-death, risking descent into the wretched
destinies,

— That they are afflicted by great adversaries and insur-
gents, by all manner of fearsome insects and animals, by
the terrors involved in births and deaths, by all manner
of fearsome ghosts, and by other circumstances as well,
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Part One: Nagarjuna on Generating the Resolve to Become a Buddha 23

— That they are constantly pierced by the thorns of the suf-
ferings and afflictions from worry and sadness,

— That they fall into the deep pit of [sufferings associated
with] separation from those they love and proximity to
those they detest,

— That the waters of joy and happiness are only very rarely
encountered,

— That they travel alone in the midst of intense cold and
intense heat,

— That they are stranded without shade in the vast wil-
derness and find it difficult to make their way across to
liberation,

— That beings in the midst of all of this are possessed by all
manner of terror and fearfulness,

— And that they have no one to rescue them or serve as
guides for them.

Having observed that beings have entered in this manner into the
dangerous and wretched destinies involved in cyclic births and
deaths and undergo all manner of suffering and affliction, such a
person, on account of the great compassion, may then generate for
their sakes the resolve to gain the realization of anuttara-samyak-
sambodhi and may then proclaim: “I shall become a rescuer for those
who have no one to rescue them. I shall become a refuge for those
who have no one in whom to take refuge. I will become one upon
whom those with no one to rely on may then rely.

“Once I have succeeded in making my way across, I shall
endeavor to bring beings on across as well. Once I have gained lib-
eration, I shall then liberate these beings as well. Once I have suc-
ceeded in gaining peace, I shall see that beings are then established
in peacefulness as well.”

D. TrE INsTRUCTIVE INFLUENCE OF A BoDHISATTVA

Then again, there are also those who need only hear of this matter
from others to be inspired to thoughts imbued with faith and happi-
ness, whereupon they generate the resolve to gain realization of the
unsurpassed path. They think, “I should cultivate wholesome dhar-
mas.” Now, t could occur that, on account of unremitting practice,
[in the absence of timely and appropriate instruction], they might
fall down into the [arhat path’s] “right and fixed position” (samyak-
tva niyama) on realizing the unproduced-dharmas patience.*
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Part One: Nagarjuna on Generating the Resolve to Become a Buddha 25

But on account of accumulating all manner of merit and roots of
goodness which have become thoroughly ripened, they may then
be able to encounter a buddha, or else may be able to encounter
a great bodhisattva, one of those beings who is able to know the
sharpness and dullness of the faculties of beings, is able to know
from root to branch the deepest thoughts of beings, is able to know
the distinctions existing in their natures and desires, is able to well
understand what constitutes appropriate skillful means, and who
is protected by the Prajiaparamita.

Those [beings of this sort] who are able to carry on the works of
a Buddha will realize when we have generated the vow. Then, on
account of our ripening roots of goodness, they may then cause us
to abide in [the Bodhisattva Path’s] “right and fixed position” upon
realizing the unproduced-dharmas patience.” These bodhisattvas
are those abiding on the seventh, eighth, ninth, or tenth bodhisattva
grounds. In a manner comparable to that of the Buddha, they skill-
fully assess the mental powers of individual beings and instruct
them accordingly, causing them to bring forth the resolve.

In a case such as this, [success in this matter] is not solely on
account of such things as the power of faith and happiness [occur-
ring on hearing of the great matter]|, but rather is a case of being
taught [by such great beings] to generate the resolve [to strive for
buddhahood].

E. Tue AsPIRATION TO EMULATE THE CONDUCT OF BODHISATTVAS
Yet again, there are those persons who observe other bodhisattvas
in their coursing along on the Path. They observe them as they cul-
tivate all manner of roots of goodness and as they proceed along
under the protection of the great compassion. [They observe those
bodhisattvas in] their perfecting of appropriate skillful means and
in their teaching and transforming of beings. [They observe]:

— That, as they accomplish an abundance of beneficial
deeds, they refrain from indulging any cherishing re-
gard for their own bodies or lives,

— That they become vast in the extensiveness of their
learning,

— That they become the most especially distinctive persons
in the world,

— That they become the most emblematic among people in
their superiority,
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Part One: Nagarjuna on Generating the Resolve to Become a Buddha 27

— That they serve as a source of shade for those beings who
have become weary and afflicted by suffering,

— That they become established in the practices of giving,
of moral virtue, of patience, of vigor, of dhyana absorp-
tion, of wisdom, of a sense of shame, of a sense of blame,
of straightforwardness in character, of mental pliancy,
and of self regulation,

— That their minds are pure,

— And that they are profoundly delighted by coursing in
good dharmas.

On observing persons such as these they are inspired to reflect, “I,
too, should course in those practices coursed in by these men. I, too,
should cultivate just such vows and conduct as they themselves do
practice. I should generate this vow for the sake of realizing this
Dharma.” Having had this thought, they then proceed to generate
the resolve to realize the unsurpassed path.

F. InspiraTION PROVOKED BY AN AcT OF GIVING
Yet again, there are those persons who engage in acts of great giv-
ing, acts wherein they present gifts to a buddha or to his sangha, or
who may merely make a gift of food, drink, or robes to a buddha.
On account of such acts of giving, these persons may call to mind
those bodhisattvas of the past who were able to course in giving,
such bodhisattvas as Velama, Vessantara,® Sarvada, and King Sibi.
[Having called them to mind], they may then straightaway generate
the resolve to gain the realization of bodhi and thus may proceed
with dedicating the merit from their giving to anuttara-samyak-
sambodhi.

G. INSPIRATION ARISING FROM OBSERVING A BUDDHA'S PHYSICAL FEATURES
Yet again, there may be those persons who directly observe or
merely hear about the thirty-two marks of the Buddhas, namely
such marks as:

— The evenness of their soles,

— The wheel-marks on the hands and feet,

— The webbing at the roots of their fingers,

— The softness of their hands and feet,

— The fullness in seven places,

— The slenderness and length of their fingers,
— The breadth of their heels,

— The straightness of their bodies,
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— Their high and even ankles,

— The upward-pointing and swirling of their bodily hairs,
— Their shanks resembling those of the aineya antelope,
— Their arms whereby the fingers reach below the knees,
— Their genital ensheathment like that of a stallion,

— The gold color of their bodies,

— The softness and thinness of their skin,

— The placement of but a single hair in each pore,

— Their white “hair-mark” betwixt their brows,

— Their lion-like bodies,

— Their round and large shoulders,

— The fullness of the axillary region,

— Their ability to distinctly know sublime flavors,

— Their physical girth like that of the nyagrodha tree,

— Their flesh-cowl atop the crown of their heads,

— Their vast and long tongues,

— Their voices possessed of the brahmin sound,

— Their lion-like jaws,

— Their forty teeth, straight, white, and closely set,

— Their blue eyes,

— And their eyelashes like those of the king of the bulls.

[Having observed or heard of these marks of a buddha’s body], they
may then become delighted in mind and may think, “I, too, should
strive to gain these physical marks and I, too, should strive to gain
those dharmas gained by those who possess such physical marks.”
They may then straightaway generate the resolve to gain realiza-
tion of anuttara-samyak-sambodhi.

Thus, it may be on account of any of these seven causes and con-
ditions that one then generates the resolve to gain the realization of
bodhi.

II. TaE RELATIVE PROBABILITY OF SUCCESs IN THESE SEVEN Basks

Question: You have declared that there are these seven sorts
of causes and conditions behind a person’s generation of a bodhi-
sattva’s resolve. Is it the case that every one of these circumstances
will result in success or is it rather the case that there will be suc-
cess in some instances whereas, in other instances, there will be no
success?

Response: It may not be the case that there will definitely be suc-
cess resulting from all of these circumstances. It may be that there
is success in some cases whereas no success results in other cases.
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Question: That being the case, one should proceed with an
explanation of this matter.
Response:

Among the seven sorts of generation of resolve,

Where the Buddha has instructed one to generate resolve,
Where one generates resolve in order to protect the Dharma,
And where one generates resolve on account of pity,

Those possessed of the three motivations of this sort,
Will definitely be ones who find success in this.

As for the other four types of motivation,

It is not definite that they will be successful in every case.

Among these seven categories of resolve, where a buddha has con-
templated the basis in one’s faculties and then instructed one to gen-
erate the resolve, that will certainly result in success, this because
[the Buddhas] do not utter words which are in vain.

So, too, in instances where [such resolve is generated] on account
of revering and esteeming the Dharma of the Buddhas and being
motivated by the will to protect it.

So, too, in those instances where one has brought forth the mind
of great compassion for the sake of beings. These three categories
of resolve will definitely result in success, this because the roots [of
goodness] are deeply anchored.

In instances where other bodhisattvas have provided instruc-
tion which has influenced one to generate the resolve, in instances
where one has observed the practices of bodhisattvas and thus gen-
erated the resolve, in instances where one has generated the resolve
on account of an act of great giving, and in instances where one has
generated the resolve on account of directly seeing or merely hear-
ing about the physical marks [of a buddha]—most of these instances
of generating the resolve do not result in success.

Still, it may indeed be that there will be success in these latter
instances. [Failure to find success in such instances] is on account
of the relative weakness of the roots [of goodness] which serve as
their bases.
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Part One Endnotes

This is Chapter Six from Arya Nagarjuna's Ten Grounds Vibhasa
(Dasabhiimika-vibhasa | 43 B %)), drawn from the third fascicle
of that work (T26.1521.35a-36a24).

This may well be a reference to the six perfections, the four immea-
surable minds, and the three gates to liberation.

“Seventeen physical dharmas” is a speculative translation for shen
shigi (£-11). The text is ambiguous here. Digital scanning of the
entire Taisho canon failed to turn up any plausible analogues of this
list. It is possible this was once a standard list now found nowhere
else in the extant Mahayana canon. Alternately, it may be that this
phrase has been corrupted by an early scribal error.

As Nagarjuna makes clear elsewhere, for one who aspires to course
all the way along the Bodhisattva Path to ultimate realization of bud-
dhahood, it is essential that they genuinely and solidly generate the
resolve to gain the utmost, right, and perfect enlightenment prior to
entering this “right and fixed position.” This is why “unproduced-
dharmas patience” is referenced here as having the potential to con-
stituting a “downfall.”

We might justifiably wonder how such an otherwise exalted real-
ization could be looked upon by the likes of Nagarjuna with such
implicit disapproval. It is because, absent genuine generation of high-
est-bodhi resolve, the diligent cultivator of good dharmas who gains
such a realization will become irreversible on the path to arhatship,
effective with realization of unproduced-dharmas patience, thus
entirely eliminating the possibility of future buddhahood.

Nagarjuna even goes so far as to equate such a scenario with a trag-
edy far worse than falling into the hells, this because the hells, unlike
being irreversibly destined toward arhatship, do not eliminate the
possibility of future buddhahood. Notwithstanding the Lotus Sutra
text (which apparent contradiction Nagarjuna treats in his Bodhi-
sambhara-$astra), irreversibility on the arhatship path, with the excep-
tion of special cases such as those involving the Lotus Sutra’s “closet
bodhisattvas,” entirely eliminates any future possibility of realizing
buddhahood.

This explanation is per Nagarjuna’s explanation in his Bodhi-
sambhara-$astra (EHEE KR — T32, no. 1660) which I have translated in
its entirety (six fascicles, including its interwoven early Indian com-
mentary). The translation is available from Kalavinka Press.

The “right and fixed position” referenced here is that of the bodhi-
sattva who has by this point become invulnerable to being turned
away from the path to buddhahood.
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6. “Vessantara” Pali reconstruction courtesy of Bhikkhu Bodhi who
also suggests that the Sanskrit equivalent may be “Visvantara.”
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Exhortation to Resolve on Buddhahood

By Sramana Sheng’an Shixian
of Hangzhou’s Brahma Heaven Monastery

I. Tue INTRODUCTORY SECTION

A. First, THE MIND’s Vows As THE RooT oF CULTIVATION.
This unworthy, foolish, and lowly common monk, Shixian, weeping
tears of blood, bows down and makes this deeply felt proclamation
to the present Great Assembly' as well as to the rest of this world’s
men and women of pure faith. I only pray that, extending kindness
and compassion, they will briefly listen and reflect [upon this].

I have heard that among the essential gateway methods for
entering the Path, generating the [bodhi] resolve is paramount.
Among the critically urgent responsibilities involved in cultivation,
the establishment of vows is foremost.

Once vows have been established, then beings may be brought
across to liberation. When the resolution has been brought forth,
then the path to buddhahood may be perfected. If one only fails
to generate this expansively great resolve and establish solid vows,
then, even if one courses on through kalpas as numerous as dust
motes, one will still continue to abide in cyclic existence. Even
though one may possess some achievement in cultivation, it is all
only futilely-endured suffering.

Hence the Floral Adornment Sutra states: “If through forgetting
it, one loses the bodhi resolve® while cultivating all manner of
wholesome dharmas, these amount to demonic karmic actions.”? If
this is the case for merely “forgetting” it, how much the more would
it be so where one has not yet even generated it. Thus, one should
realize that if he aspires to study the vehicle of the Tathagata,* it
is essential to first become equipped with the generation of the
bodhisattva vow.” This is not something which can be delayed.

B. “RIDDANCE” AND “IMPLEMENTATION” IN GENERATING BopHI RESOLVE

1. BRrINGING UP THE CATEGORIES AND ENUMERATING THEIR NAMES
As for the distinctions involved in the mind'’s aspirations, their char-
acteristic features are numerous. If one failed to point them out and
explain them, how could one proceed to develop them? Now, for
the sake of the Great Assembly, we shall speak of them in summary
fashion. The characteristic features are eightfold, as follows: They
are the so-called deviant or correct, genuine or false, great or small,
and one-sided or perfect.
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2. DisTINGUISHING THEIR CHARACTERISTICS BASED ON THEIR NAMES

a. NoriNG THEIR NAMES
What then does one mean by “deviant or correct, genuine or false,
great or small, and one-sided or perfect”?

b. DisTINGUISHING THEIR CHARACTERISTICS
There exists in the world a class of practitioner pursuing cultivation
with singular directness, but does not investigate his own mind and
merely possesses an awareness of external matters. In some cases,
he may seek for personal profit and offerings. In some cases, he
may be fond of fame. In some cases, he may covet the desire-based
pleasures of the present age. And in some cases, he may look with
hopefulness to karmic rewards in the future. When one generates a
resolve of this sort, this is what qualifies as “deviant.”

It may be [on the other hand] that one does not seek for profit or
fame and does not covet desire-based pleasures or karmic rewards.
Rather one’s efforts are solely for the sake of transcending cyclic
birth-and-death® and realizing bodhi. When one generates a resolve
of this sort, this is what qualifies as “correct.”

As regards those above, one should seek in every mind-moment
to search out the Path of the Buddha. As regards those below,
one should strive in every thought to transform beings through
teaching them. On hearing of the far-reaching and distant length of
the Buddha Path, one should not retreat in timidity. On observing
that beings are difficult to bring across to liberation, one should not
allow oneself to become weary with disgust.

This is just as when one ascends a ten-thousand-meter mountain.
One must be determined then to climb up to its very summit. And it
is just as when one erects a nine-level stupa.” In doing so, one must
certainly complete it through creating its crowning story. When one
generates resolve of this sort, this is what qualifies as “genuine.”

It may be that one has created karmic offenses and yet does not
repent of them and it may be that one has committed transgressions
and yet fails to do away with them. It may be that one is inwardly
turbid while outwardly acting as if clear. It may be that one acts
industriously at the beginning and yet becomes indolent in the end.
It may be that, even though one possesses fine thoughts, they are for
the most part admixed with concerns about reputation and wealth.
And it may be that, even though one has taken up wholesome
dharmas, one remains defiled by offense-laden karma. When one
generates a resolve of this sort, this is what qualifies as “false.”
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One resolves: “When the realm of sentient beings has come to
an end, only then shall my vows come to an end. When the path to
the realization of bodhi has become perfected, only then shall my
vows be perfected.” When one generates a resolve of this sort, this
is what qualifies as “great.”

It may be that one contemplates the three realms as like a prison,
looks upon cyclic birth-and-death as like an enemy, aspires only to
achieve one’s own personal liberation, and does not desire to bring
other people across to liberation. If one generates a resolve of this
sort, this is what qualifies as “small.”

It may be that one perceives that beings and the Buddha’s Path
exist outside of one’s own mind and that, guided by this perception,
one aspires to bring those beings across to liberation and perfect that
path. In a circumstance of this sort, one remains unable to forget
one’s own meritorious service and remains unable to extinguish
[attachment to] one’s own knowledge and views. If one generates a
resolve of this sort, this is what qualifies as “one-sided.”

It may be that, realizing one’s own nature is identical to that of
beings, one aspires to bring them across to liberation. It may be
that, realizing one’s own nature corresponds to the Buddha Path,
one consequently aspires to perfect it. [It may be that] one does not
perceive even a single dharma existing apart from the mind. [And it
may be that] one employs a mind cognizing emptiness to generate
vows rooted in emptiness, to implement practices grounded in
emptiness, and to realize the fruits of cognizing emptiness—all of
this while remaining free of the view that there is any characteristic
feature of emptiness which can be apprehended at all. If one gener-
ates a resolve of this sort, this is what qualifies as “perfect.”

3. PoiNTING OUT AND DESCRIBING RIDDANCE AND IMPLEMENTATION
When one understands these eight types of distinctions, one then
understands how to carry on “analytic reflection.” When one under-
stands how to carry on analytic reflection, one understands how to
carry out “riddance and implementation.” When one understands
how to carry out riddance and implementation, one becomes able
to [correctly] generate the [bodhi] resolve.

What is meant by “analytic reflection”? It refers to [an on-going
analysis of and reflection upon] this resolve which we generate
[whereby we recognize] whether it is deviant, whether it is correct,
whether it is genuine, whether it is false, whether it is great, whether
it is small, whether it is one-sided, or whether it is perfect.
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What is meant by “riddance and implementation”? It refers to
ridding oneself of the deviant, ridding oneself of the false, ridding
oneself of the small, and ridding oneself of the one-sided while
simultaneously implementing the correct, implementing the genu-
ine, implementing the great, and implementing the perfect.

When one generates a resolve of this sort, one then succeeds in
carrying forth with what qualifies as the genuine and correct gen-
eration of the bodhi resolve.

II. Tue DocTrRINAL SECTION PROPER
A. PraisiNG QuAaLiTiEs AND ExPLAINING CAusAaL Basks

This bodhi resolve is the king among all forms of goodness. It is
certainly the case that there are causal bases upon which one then
becomes able to generate it.

B. NoTtinG THE NUMBER AND Li1sTING THE NAMES
Now, when we speak of causal bases, generally speaking, there are
ten categories.
Of what do these ten consist?
The first is mindfulness of the extreme kindness of the Buddha.
The second is mindfulness of the kindness of one’s parents.
The third is mindfulness of the kindness of teachers and
seniors.
The fourth is mindfulness of the kindness of benefactors.
The fifth is mindfulness of the kindness of beings.
The sixth is mindfulness of the sufferings in cyclic birth-and-
death.
The seventh is reverence for one’s own spiritual mind.
The eighth is repentance of one’s karmic obstacles.
The ninth is the aspiration to gain rebirth in the Pureland.
The tenth is mindful concern that right Dharma long endure.
C. NEXT, SUBSTANTIATION OF THE BASES
1. MINDFULNESS OF THE EXTREME KINDNESS OF THE BuppHA
What is intended by “mindfulness of the extreme kindness of the
Buddha”? This is in reference to when our Shakyamuni Tathagata
himself initially generated the [bodhi] resolve. It was for our
sakes that he coursed in the Bodhisattva Path, passing through a

countless number of kalpas undergoing in full measure every sort
of suffering.
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Whenever we have created karma, the Buddha has felt anguished
pity for us and set forth skillful expedients to teach us. Even so, we
have been so foolish that we have failed to realize that we should
have faith in and accept such teaching.

Whenever we have fallen into the hells, the Buddha again
ached with compassion and wished to take on such sufferings for
us. However, our karma has been so heavy that he was unable to
rescue and extricate us from such difficulties.

When we regained rebirth in the human realm, the Buddha
employed skillful means to influence us to plant roots of goodness
and then, in life-after-life, followed along after us, his mindfulness
never abandoning us for even a moment.

When the Buddha first came into the world, we were still sunken
in misery. Now that we have regained the human body, the Buddha
has already passed into cessation. What karmic transgressions have
we committed to be born in the Dharma-ending age? What merit
have we created to be able to leave the home life? What karmic
obstacles have we generated to be unable to personally view his
golden body? What good fortune indeed that we now personally
encounter his sarira.?

And so one reflects in this fashion: “Had we failed to plant roots
of goodness, how could we have succeeded in hearing the Dharma
of the Buddha? Had we not heard the Dharma of the Buddha, how
could we even be aware of constantly receiving these kindnesses of
the Buddha?”

These kindnesses and these meritorious qualities are difficult
to describe even by comparing them to a mountain. If we were
to fail to generate the vast and magnificent resolve, course in the
Bodhisattva Path, establish the Dharma of the Buddha, and rescue
beings by bringing them across to liberation, then, even were we to
crush our own body and splinter our own bones, how could we be
able to repay this?

This is the first of the causal bases for generation of the bodhi
resolve.

2. MINDFULNESS OF THE KINDNESs oF ONE’s PARENTS
What then is intended by “mindfulness of the kindness of one’s
parents”? One reflects, “What heartache I feel recalling the intense
labors of my parents in giving birth to me—for ten months and
three years, carrying me in the womb and nursing me, “placing me
into the dry and getting rid of the wet,”” ‘swallowing the bitter and
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giving up the sweet,” so that I then succeeded in becoming a man.
They pointed out to me with hopefulness how I might carry on the
family’s good name and the tradition of making offerings and pay-
ing reverence to its spirits.”

Now, since we have already left the home life, we are, through
exaggeration, called “Sons of the Buddha” and are, although unwor-
thy of the name, referred to as “$ramanas.””® It is on this account that
we do not carry out the offerings of delicacies to [the family spirits]
and do not lend any assistance by paying reverence or sweeping at
their grave sites. While they are still alive, we are unable to provide
for their nourishment. Once they have died, we are unable to guide
forth their spirits. Thus, as regards the world, we greatly dimin-
ish its resources. As regards that which lies beyond the world, we
provide no genuine benefit there, either. If thus we are failures with
respect to both of these paths, then such heavy karmic offenses
would be difficult to escape.

When we reflect in this manner, [we see that] it is only through
constantly coursing in the Buddha’s Path throughout thousands of
births across hundreds of kalpas spanning the ten directions and
the three periods of time that we will be able to universally bring
beings across to liberation. If we do this, then it will not be solely
one’s own father and mother from a single lifetime [who shall ben-
efit]. Rather, one’s fathers and mothers from life-after-life shall all
be the recipients of extrication and rescue. And it shall not be but
a single person’s fathers and mothers, but rather the fathers and
mothers of everyone who will all be able to leap over [the abyss]
and ascend. This is the second of the causal bases for generation of
the bodhi resolve.

3. MINDFULNESS OF THE KINDNESs OF TEACHERS AND SENTORS

What then is intended by “mindfulness of the kindness of teachers
and seniors”? One reflects, “Although my father and mother were
able to give birth to and raise up my physical body; still, if it were not
for my worldly teachers and seniors, I would not understand pro-
priety or righteousness. If it were not for my transcendental teach-
ers and seniors, I would not understand the Dharma of the Buddha.
If I failed to have an awareness of ceremonial propriety and righ-
teousness, then I would be identical to other classes of beings." If I
failed to understand the Dharma of the Buddha, then what distinc-
tion would there be between me and the common person?”

The fact that we now possess a rather coarse awareness of
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ceremonial propriety and righteousness and now possess a gen-
eral understanding of the Buddha’s Dharma, wear the kasaya robe'
and are personally imbued with the codes of moral restraint—these
emblems of extremely weighty kindnesses were all gained from
our teachers and seniors. If we were now to strive for the achieve-
ment of lesser sorts of fruits of the Path,” we would only be able to
accomplish our own self benefit. But if we now, for the sake of the
priorities of the Great Vehicle, make a universal vow to benefit oth-
ers, then the two classes of teachers and seniors—both the worldly
and the transcendental—will all receive benefits from this. This is
the third of the causal bases for generation of the bodhi resolve.

4. MINDFULNESS OF THE KINDNESS OF BENEFACTORS
What then is intended by “mindfulness of the kindness of benefac-
tors”? One reflects, “That which I rely on for daily use is certainly
not something which comes from me. The two mealtimes of gruel
and of rice, the clothing appropriate to the four seasons, the necessi-
ties for treating illness—everything used by the body or consumed
as sustenance—these are all produced through the work of others
and then brought forth for me to use.

“As for those benefactors, they must exhaust their strength in per-
sonally cultivating the fields and even then find it difficult to make
a living to feed the family. As for me, I sit here in peace and receive
food from others, perhaps even then not finding it agreeable.

“As for those benefactors, though they may be ceaselessly busy at
sewing [for others], they may still be in difficult straits themselves.
As for me, I am well-clothed and even have more than I need. I
should know to be sparing [in the use of donations].

“As for those benefactors, they live where ‘the gates are made
of rushes and the windows are made of grass,* enduring distur-
bances and troubles for their entire lives. As for myself, I abide in
vast halls and vacant courtyards, wandering in leisure to the very
end of each year. For me to take the fruits of their labors as a con-
tribution to my own reclusive life—is this a matter which makes
the mind feel at ease? For me to take the benefits which they have
earned as the basis for my own personal convenience—is this a cir-
cumstance which accords with principle?

“Were I to fail to carry forth the simultaneous exercise of com-
passion and wisdom while also accumulating the two ‘adorn-
ments’ of merit and wisdom' —if the dana-providing' faithful thus
remained unable to absorb [the benefits from their] kindnesses and
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beings thus could not receive [appropriate reward for their] gener-
osity—then there would be a measure of repayment of indebted-
ness remaining due even on each grain of rice and on each inch of
thread [which I've been given]. As a result, the retribution for evil
deeds will become a difficult consequence to escape.” This is the
fourth of the causal bases for generation of the bodhi resolve.

5. MINDFULNESs OF THE KINDNESs oF BEINGS
What then is intended by “mindfulness of the kindness of beings”?
One reflects, “From far off kalpas ago on forward to the present,
other beings and I have served each other as fathers and mothers
in lifetime after lifetime.” In this there have been kindnesses they
have proffered to us. Although now separated from those lives and
hence so confused that we do not recognize each other, when we
reflect on this principle, how can we fail to reciprocate?

How can one know that those beings who now wear fur and
carry horns are not one’s children from the past? How can one
know that those who are now but wriggling worms, larvae, and
flying insects were not previously my father? It is commonly seen
that, for those who separate from their parents when still young,
once grown, they forget their faces entirely. How much the more so
would this be the case for those with whom I possess that condition
of their having being a previous-life relative. This being the case,
then it is difficult to remember whether they were named “Zhang”
or named “Wang.”

As for those [relatives], who [among us] would be aware of their
screams down in the hells or their turning about in the realm of
the hungry ghosts, undergoing such suffering and pain? As for
their hunger and desolation—how would they be able to present
an appeal [to us]? Although I do not now see or hear them, they are
certainly longing to be saved and seeking to be rescued.

Were it not for the Sutras, one would be unable to reveal this state
of affairs. Were it not for the Buddha, one would be unable to utter
this description. Those others, possessed as they are of erroneous
views—how could they be qualified to even know of this? Thus it
is that, when a bodhisattva observes crickets and ants, he realizes
that each of them was his father or his mother sometime in the past.
He realizes that each of them shall become buddhas in the future.
He constantly ponders how to benefit them and he continues to
bear in mind the responsibility of repaying their kindnesses. This
is the fifth of the causal bases for generation of the bodhi resolve.
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6. MINDFULNESS OF THE SUFFERINGS OF CycLIC BIRTH AND DEATH
What then is intended by “mindfulness of the sufferings of cyclic
birth and death”? One reflects, “From far off kalpas ago on forward
to the present, I and other beings have constantly dwelt in cyclic
birth-and-death and, even now have not yet succeeded in gaining
liberation. Whether it has been among humans, up in the heavens,
here in this realm, or off in other regions, our emerging and sinking
away has been in a myriad different forms.”

This ascending and submerging occurs so suddenly that, one
moment we are in the heavens and then, in a trice, we are back
among humans. From there, in a mere instant, we may fall back
down into the hells, among animals, or into the midst of the hungry
ghosts.

One may go forth from the black gates of hell in the morning
and then return again in the evening. One may depart from the
iron cave temporarily, but then return and enter it yet again.

When one climbs the mountain of knives, there remains no
place on the body where the skin remains intact. When one climbs
the tree of swords, then every inch of the body becomes sliced open.
Hot iron does not get rid of hunger. When one swallows it, the liver
and intestines are all scorched into ruination. It is hard for mol-
ten copper to cure a person’s thirst. When one drinks it down, the
bones and flesh are all burned into a paste.

When sharp saws slice open the body, though cut apart, it joins
itself back together. Then an artful wind arises which blows upon it
and causes it, though already dead, to come back to life."”

In the “city of fierce fire,” one must bear listening to the pitiful
misery of screaming and howling. Where [hell-dwellers] are being
stewed in a cauldron, one hears only the sounds of intense agony.
When, [in the cold hells], the icy cold first starts to harden [the body
into ice], its form becomes similar to the closed bud of a blue lotus.
Once the blood vessels and flesh have been split open [by expan-
sion of the ice], the body then resembles the fully-blossomed red
lotus.

In just a single [human-realm] night, one goes through death
and rebirth in the hells ten thousand times. In just a single [human-
realm] morning, one passes through what would be like a hundred
years of intense agony among humans.

Thus one repeatedly troubles the guardians of the hells, driving
them to the point of exhaustion. But who now actually believes in
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the remonstrances of old Yama?"® When forced to undergo [such
punishments], one realizes the sufferings [following on bad actions].
Even though one then feels deep regret over one’s transgressions,
how could one go back at that point [and undo them]? Later, once
set free [from the hells], one forgets yet again. Then, in one’s karmic
actions, one behaves just the same way as one did in the past.

When one whips the donkey to the point of drawing blood, who
could know, “This is the anguish of my own mother”?" When one
leads away the hog to be butchered, how could one recognize that
its pain is that of one’s very own elderly father?®

One could be eating the flesh of one’s own son and yet fail to
realize it. If this was the case even for King Wen who [was tricked
into] consuming the flesh of his own relatives, then this would be
true for any common person.”

Those who in years past related to us with kindness and affec-
tion may now be acting as our rivals. Those who in earlier days
were enemies may now be seen as our very “flesh-and-blood.”*
One’s past-life mother may be the present life’s wife. It may be that
he who long ago was a father has now recently become one’s hus-
band. When someone possessing knowledge of past lives becomes
aware of this, he may find it a basis for chagrin and embarrassment.
When one observes it with the heavenly eye, one may find it laugh-
able and pathetic.

One endures the difficulty of ten months in the womb amidst
fecal impurities and, passing through the canal of viscous fluids
and blood, suddenly turns upside-down and descends in a pitiful
state.”

When one is still young, what does one know? One cannot even
distinguish east from west. As one grows up and one’s conscious-
ness develops, desires then develop. In but a short time, aging and
sickness both chase along behind.

Then, so swiftly, impermanence arrives yet again. One is roasted
in a convergence of elemental wind and fire. One’s spirit and con-
sciousness disperse and become muddled. Once one’s yin-essence
and blood have become exhausted, one’s skin and flesh dry and
wither from without. There is not a single hair-pore which does not
feel as if reamed by needles. Wherever there is an opening in the
body, one feels as if is stabbed by a knife.

When one is preparing a tortoise for stewing, [the agony it
endures] in having its shell ripped off [may be said to be] relatively
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easeful [when compared to the discomforts of death]. When one’s
spirit is about to retreat, its discarding of the body is doubly dif-
ficult to endure.

The mind has no enduring power to control the course of things.
It is analogous to a traveling merchant who is forever running off
from one place to the next. The bodies which one inhabits have no
fixed form. In this they are comparable to houses from which one is
forced to move time and time again. Just as with the dust motes of
a great chiliocosm* —it is difficult indeed to trace back all of one’s
physical comings and goings.

Even were one to take the billowing waves of the four great
oceans as a comparison, how could one measure all of the tears
which have streamed down because of forced separation [from
one’s loved ones]? The towering heap of one’s past-life skeletons
would rise above even those highest of mountains. The immense
accumulation of one’s fallen corpses would be more massive than
this entire great earth.

Were it not for hearing the words of the Buddha, who would be
able to perceive this matter and who would be able even to hear of
it? If one had not already laid eyes on the scriptures of the Buddha,
how could one become aware of this principle and how could one
awaken [to its reality]?

One might otherwise simply fall into relying on one’s former
affections and, as always in the past, continue on in delusion and
confusion. One could only fear then that, in the thousands of lives
across a myriad kalpas, a single error would become a hundred
errors. The human body is a difficult thing to gain, but easy indeed
to lose. The good times pass by so easily and then become difficult
to retrieve.

The road ahead is dark and obscure. Once one becomes sepa-
rated [from the human body], it shall be for a long, long time. The
horrible retributions of the three wretched destinies® come back
around and one is bound to undergo them oneself. The agony is
indescribable. Who would stand in for us then?

Now that this flourish of words has reached this point, how
could one fail to feel one’s heart grow cold? Thus it is now only
appropriate that one cut short the stream of cyclic births and deaths,
extricate oneself from the ocean of desire, rescue both one’s self and
others, and climb together onto the other shore. The most excel-
lent form of meritorious service which one might perform in a vast
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stretch of kalpas is accomplished by doing this one single deed. This

is the sixth of the causal bases for generation of the bodhi resolve.
7. REVERENCE FOR ONE’s OWN SPIRITUAL MIND

What is meant by “reverence for one’s own spiritual mind”? One

reflects, “This presently manifest one mind of mine as it is right

now—comparing it to that of Shakyamuni Tathagata—they are not

two separate entities. They have nothing distinguishing them.

Why then is it that, early on, the Bhagavan® already realized
the right enlightenment countless kalpas ago whereas we are still
confused, are still ruled by inverted views, and are still but fool-
ish common people? Additionally, as for the Buddha, the Bhagavan,
he embodies countless sorts of spiritual superknowledges and wis-
dom while also being adorned with all of the meritorious qualities.
We, on the other hand, possess only countless varieties of karmic
fetters and afflictions and remain wholly tied down in the sphere
of cyclic births and deaths.

The nature of the mind in these two cases is singular. Nonetheless,
the difference between confusion and awakening is as vast as the
gulf between the heavens and the earth. When one quietly contem-
plates this, how could one not feel ashamed?

[This spiritual mind] is like a priceless jewel which has become
sunken in the mud and which thus is looked upon just like broken
tiles or rubble. We devote no caring concern to it at all.

Hence it is only right that we should take up the countless sorts
of good dharmas to counter the afflictions. As the meritorious qual-
ity of cultivation produces results, the meritorious quality of one’s
nature will then become manifest. This is comparable to subject-
ing that jewel to cleaning and then suspending it aloft in a canopy
where its penetrating brilliance shines everywhere. This then may
be said to qualify as not failing in gratitude for the teaching of the
Buddha and not turning one’s back on one’s own spiritual mind.
This is the seventh of the causal bases for generation of the bodhi
resolve.

8. RerPENTANCE OF ONE’s KARMIC OBSTACLES
What then is intended by “repentance of one’s karmic obstacles”? A
sutra states that if one merely transgresses a single duskrta precept,”
one will fall into niraya® for a period of time equaling five-hundred
years in the heavens of the Four Heavenly Kings.?’ If one might
undergo such severe retribution for transgressing a minor duskrta
precept, how much the more might this be the case for committing
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a major transgression? The retribution involved would be difficult
even to describe.

Now, in the course of our daily lives, in every gesture and every
movement, we are continually transgressing the moral precept
codes. With every meal and every drink of water, we go against
$1la® multiple times. Thus the transgressions committed in a single
day would be countless. How much the more so would this be the
case for this entire life and throughout the time we have coursed
through the kalpas. Then, the karmic offenses generated would be
even more impossible to describe.

Additionally, just to discuss this with regard to the five precepts,
nine of every ten persons might be said to have transgressed against
them. These transgressions are seldom revealed and are usually
concealed. Now, the five precepts are referred to as the updsaka’s lay
precepts.® If one is unable to fulfill even those requirements, how
much the more would this be the case for the sramanera,® bhikshu,
and bodhisattva precepts. For those, it would be even less neces-
sary to describe [the seriousness of] the situation.

When one is asked one’s name, one replies, “I am a bhikshu...”
however, were one to inquire into the reality of the matter, then one
might not even be qualified to be an updsaka. How could this not be
cause for feeling ashamed?

One should realize that failing to take the precepts of the Buddha
is one thing. But, once one has taken them, one must not transgress
them. Refraining from transgressing them is one thing. But if one
actually does go ahead and transgressed against them, then in the
end, one will certainly fall.

If one fails to take pity on oneself and take pity on others, if one
fails to feel regret for oneself while also feeling regret for [one’s
transgressions against] others, if one fails, with body and voice
intently joined in crying aloud and shedding tears while seeking in
anguish to repent before all beings, then the horrible retributions
earned in thousands of lifetimes across myriads of kalpas will be
difficult to escape. This is the eighth of the causal bases for genera-
tion of the bodhi resolve.

9. THE AsPIRATION TO GAIN REBIRTH IN THE PURELAND
What then is intended by “the aspiration to gain rebirth in the
Pureland”?* This refers to the fact that advancing on the Path when
cultivating in this land is difficult whereas it is easy to achieve bud-
dhahood once one has taken rebirth in that land. Because it is easy,
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one may reach the goal in a single lifetime when there, whereas,
because of the difficulties, one may not have reached it even after a
series of kalpas when here.

It is on account of this that the aryas® of the past and the wor-
thies who were here before us all finaly directed themselves thither.
In a thousand scriptures and in a myriad treatises, in place after
place, one is directed to return there. As for cultivating a practice
in the Dharma-ending age, there are no methods which are able to
surpass this one.

Now, the [Amitabha] Sutra states that if one possesses but little
goodness, one may fail to achieve that rebirth, whereas, if one has
accumulated much merit, one may then succeed in arriving there.
If one wishes to discuss “much merit,” then there is no means for
gaining it which can compare with upholding that [buddha’s] name.
If one wishes to speak of “goodness,” then there is nothing which
can compare with generating the vastly magnanimous resolve.

Thus it is that if one were to practice maintaining mindfulness
of that arya’s name only for a brief period, that would be superior
to cultivating the practice of giving for a full hundred years. If one
were to generate the great resolve but one time, that would allow
one to leap beyond the progress gained from passing through eons
of prior cultivation.

Now as for mindfulness of the Buddha, its very root is the aspi-
ration to become a buddha. Thus, if one fails to generate the great
resolve, then, even though one might carry on the practice of mind-
fulness, how could one expect to succeed?

As for generating the resolve, its source lies with cultivating the
practices. Were one to fail to achieve rebirth in the Pureland, then,
although one might actually generate that resolve, still, it could be
easy to retreat from it. Thus it is that, when one plants the seed of
bodhi, one then tills [the mind ground] with the plow of mind-
fulness-of-the-Buddha. As a result, the fruit of the Path naturally
develops and grows.

When one climbs aboard the ship of great vows, one then suc-
ceeds in entering the seas of the Pureland and then definitely gains
rebirth in that region in the West. This is the ninth of the causal
bases for generation of the bodhi resolve.

10. CausiNG RiGaT DHARMA TO ENDURE FOR A LONG TIME
What is meant by “causing right Dharma to endure for a long time”?
This refers to the fact that, from countless kalpas ago right on to
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the present, our Bhagavan cultivated the bodhi path for our sakes.
He was able to practice what is difficult to practice. He was able to
endure what is difficult to endure. The cause became perfect and
the fruit of it became full. Consequently, he arrived at the achieve-
ment of buddhahood. Having succeeded in achieving buddhahood
and having then concluded his transforming those beings with
whom he had affinities, he entered nirvana.

Now, the Right Dharma Age and the Dharma Image Age have
both entirely expired. There remains only the Dharma Ending Age
wherein the Dharma continues to exist but there are no longer peo-
ple [embodying realization of Dharma]. The deviant and the correct
are no longer distinguished. Right and wrong are no longer dis-
cerned. Struggles proliferate between “them” and “us.” People are
entirely devoted to chasing after prosperity and fame. Wherever
one looks, we are inundated with such people. The entire world has
become this way.

People now do not even recognize who “the Buddha” is; they do
not recognize what is meant by the word “Dharma” and they do
not realize what is designated by the term “Sangha.” Matters have
now deteriorated to such a miserable state that one can barely bear
to speak of this. Whenever one starts to reflect upon it, tears stream
down spontaneously.

If, as a son of the Buddha, I am unable to repay such kindness—
inwardly, there shall be no benefit for one’s self and outwardly,
there shall be no benefit for others. It shall then be the case that,
while alive, one provides no benefit to anyone during this era and,
after one’s death, one affords no benefit to those who come along
afterwards.

In such a case, though the heavens may extend high above, still,
they remain unable to give me cover. Though the earth may be mas-
sive, it remains unable to support me. Then, if “a person possessed
of the most extremely grave karmic crimes” does not apply to me,
to whom could it even be applied at all?

On account of this, one feels unbearable pain and discerns that
there would be no way to escape [from this indictment]. Suddenly,
one forgets one’s inferior qualities and then immediately generates
the great resolve. Then, although one remains unable to turn back
the Dharma-ending process dominating this era, one nonetheless
remains determined that he will strive to guard and maintain right
Dharma throughout one’s future lifetimes.
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Consequently, joined together with friends devoted to goodness,
one arrives along with them at a bodhimandala (a temple or monas-
tery) and arranges the convening of a ksama assembly.*® Having set
up this Dharma assembly, one then makes the forty-eight great vows
wherein each and every vow is devoted to bringing beings across to
liberation. One sets forth the profound resolve which endures for a
hundred thousand kalpas and which, in thought after thought, is
devoted to becoming a buddha, making this vow effective, “from
this very day onward to the very end of future time.”

One vows that, when this physical body meets its end, one will
return to [theland of] “peace and sustenance”?” and, having ascended
through the nine classes [of lotus abodes],*® one shall return into
this Saha World® so that the sun of buddhahood will manifest its
shining glory here yet again, so that gateways into Dharma will be
expounded once more, so that this world’s Sangha sea will be clari-
fied, so that the populations of these eastern regions*’ will receive
the transforming teachings, so that the era before the arrival of the
inevitable will become extended by this, and so that right Dharma
will thus be caused to endure for a long time.

This then is what  humbly set forth here in the way of genuinely-
felt and patiently-enduring resolve. This is the tenth of the causal
bases for generation of the bodhi resolve.

III. THe CONCLUDING SECTION

Thus it is that the ten conditions may be well recognized and the
eight dharmas completely understood. Having accomplished this,
one now possesses the gateways through which one can set forth
and possesses the grounds upon which one may initiate generation
[of the bodhi resolve].

Additionally, one has gotten this human body, dwells here in the
domain of Chinese civilization [wherein the Dharma flourishes],
possesses the six sense faculties free of any impairment, and enjoys
[physical health supported by] the four great elements abiding in
a state of light easefulness. One has equipped oneself with a faith-
filled mind and has the great good fortune to be free of demon-
inflicted obstacles.

This is all the more true for those of us who have also left behind
the householder’s life, have also gained the precepts of complete
ordination, have also encountered a bodhimandala, have also heard
the Buddha’s Dharma explained, have also personally viewed the
sarira, have also cultivated the dharma of repentance, have also met
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up with the good [spiritual] friend, and have also become entirely
equipped with the superior conditions for success. [Having now
gained such a propitious circumstance], if one does not now on this
very day proceed to generate this great resolve, then for which more
suitable day [could one possibly] be waiting?

I only pray that the Great Assembly will take pity on this foolish
display of sincerity, will feel sympathy for my deeply-felt resolve,
will join together in setting forth these vows, and will unite in gen-
erating this [bodhi] resolve.

Those who have not generated it may now generate it. Those
who have already generated it may now cause it to develop more
tully. Those who have already caused it to develop more fully may
now cause it to remain perpetually manifest.

Do not, fearing difficulty, shrink back in timidity. Do not,
regarding this matter as easy, take it but lightly. Do not, seeking
a swift conclusion, fail to make a long-enduring commitment. Do
not, through indolence, remain bereft of heroic bravery. Do not, on
account of being shiftless and spiritless, fail to incite yourself to
bold action. Do not, drifting along in customary fashion, continue
to put it off for another time. Do not, judging yourself to be fool-
ish and dull-witted, continue depriving yourself of resolve. Do not,
possessing only shallow roots [of goodness], judge yourself to be an
inferior person with no share in this.

This endeavor is analogous to the planting of a tree. Once
planted, those roots, once shallow, grow deeper each day. This is
also analogous to the sharpening of a knife. When one has honed it
for a while, that knife, once dull, becomes sharp.

How could one, on account of shallow [roots], fail to plant [the
tree], thus allowing it to dry up [and die]? How could one, on
account of the [knife’s] dullness, just set it aside and stop using it?

Additionally, if one regards cultivation to be a form of suffering,
then one fails to realize that indolence entails even more suffering.
In the case of cultivation, one need only be temporarily devoted to
diligent effort. Afterwards, one enjoys peace and bliss for an eter-
nity of kalpas. In the case of indolence, one may steal a single life-
time of peacefulness, but then be bound to undergo many lifetimes
in suffering.

How much the more so is this the case when one employs the
Pureland as a ship [to one’s destination]. What worries could there
be that one might retreat from [one’s quest]? Additionally, once
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one gains realization of the unproduced [dharmas patience] as the
source of one’s power of endurance, what concerns could remain
about any difficulties?

One should realize that even those karmic transgressors in
the hells generated the bodhi resolve at some point in kalpas past.
How then could a son of the Buddha sharing in the social order of
humans somehow fail to make the great vows in this present life?

All across the course of beginningless time we have been
immersed in confusion. Although one cannot plead [for changes]
regarding one’s past, nonetheless, were one to awaken now, one
might still hope to change the course of the future. As for those
who abide in confusion and have not yet awakened, one certainly
finds them pitiable. However, it is only in a case where someone
comprehends [the situation] but still fails to act that one is moved
to feel especially deep regret.

Were one to feel terror over the sufferings of the hells, vigor-
ous effort would naturally arise. Were one to become mindful of
the swiftness of the effects of impermanence, indolence would
not manifest. Additionally, it is essential to employ the Buddha’s
Dharma as one might use an instigating whip and to avail oneself
of the good [spiritual] friend as a source of assistance. If one were to
refrain from carelessly separating from them, but rather continued
such reliance for one’s entire life, then there would be no danger of
retreating and losing one’s way.

Do not claim that a single thought is insignificant. Do not hold
the opinion that “empty vows” are devoid of any benefit. If one’s
mind abides in truth, then one’s endeavors will be genuine. If one’s
vows are vast in their scope, then one’s practice will be profound. It
is not the case that empty space qualifies as great. Rather it is the
mind king which qualifies as great. It is not the case that vajra*!
really qualifies as durable. Rather it is the power of vows which is
most durable.

If the Great Assembly is truly able to refrain from casting aside
my pronouncements, then, based on this, a congregation destined
towards bodhi may join together. Thus the alliance of a lotus soci-
ety may be formally initiated from this very time.

As for what we have vowed to achieve, it is for all of us together
to gain rebirth in the Pureland, for all of us together to see Amitabha
Buddha, for all of us together to engage in the teaching of beings,
and for all of us together to perfect the right enlightenment.
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This being the case, how can one know that our future attain-
ment of the thirty-two marks with their hundred-fold adornment of
merit is not a result inaugurated on this very day by this generating
of the [bodhi] resolve and by this declaration of vows?

I wish now to offer encouragement to everyone in the Great
Assembly. This is so extremely fortunate—so extremely fortunate!
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Part Two Endnotes

“Great Assembly” is a standard designation referring to the monks,
nuns, laymen, and laywomen comprising any given Buddhist congre-
gation.

Since “bodhi” means “enlightenment,” “bodhi resolve” (Sanskrit:
bodhicitta) means “the mind determined to gain enlightenment.” This
refers to the formal commitment to the firm resolution that one will
strive ceaselessly to gain the utmost, right, and perfect enlightenment
of a buddha, doing so for the sake of liberating all beings from the
sufferings of cyclic existence.

This quotation is found both in the 6o-fascicle translation of
Buddhabhadra (T9.278.663a) and the 8o-fascicle translation of
Siksananda (T10.279307¢) as part of the “Transcending the World”
Chapter (Li shijian pin: &t 5h). The context is as the first member of
a list of ten types of demonic karmic activity following upon a list of
ten literal and figurative “demons.” It stands right before a list of ten
means for abandoning demonic karma.

“Tathagata” is an alternate honorific designation for a buddha trans-
lated into Chinese as “Thus Come One” (#12(). In a list of ten alter-
nate designations of a buddha, “Tathagata” is the first.

“Bodhisattva” means “enlightenment being.” It specifically refers
to someone who has vowed to become a fully-enlightened buddha
by completing the Bodhisattva Path to that goal. The fundamental
“bodhisattva vow” is what is commonly termed “generation of the
bodhi resolve (bodhicitta).”

“Cyclic birth-and-death” is the condition to which all beings are sub-
ject. This refers to the process of ceaseless rebirth throughout the “six
destinies” of the gods, demi-gods, humans, animals, hungry ghosts,
and hells. It is a process ruled by cause-and-effect as mediated by the
quality of our karmic actions of body, mouth, and mind. The Buddha
identified this process as inextricably bound up with inevitable suf-
ferings which may only be transcended through enlightenment.

In Buddhism, a “stupa” is a typically multi-storied memorial to a holy
being or sacred site.

“Sarira” are the often jewel-like “relics” which remain in the ashes
resulting from the cremation of particularly holy beings. The author
refers here to the relics of the Buddha himself, some of which were
present right there in Hangzhou during his own lifetime.

This is a classical filial-piety literature idiom referring to maternal
sacrifices in attending to infants.

“Sramana” is one of the designations commonly used for fully-
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11.
12.

13.

14.
15.

16.

17.

18.

19.

ordained Buddhist monks.
This is a euphemistic way of saying, “no different from animals.”

This refers to the bhikshu’s outer robe, the mark of the higher ordina-
tion conferred by the Buddha's celibate monastic orders.

“Lesser sorts of fruits of the Path” is a reference to the option to seek
the individual-enlightenment goal of arhatship instead of the univer-
sal-enlightenment option of the bodhisattva’s path to complete bud-
dhahood.

This is a classical idiom referring to residences of the very poor.

“The two adornments” of merit and wisdom refers to the two funda-
mental requirements for the achievement of buddhahood.

Dana, the first of the six perfections, is the Buddhist Sanskrit term for
“giving.” In practice, it refers specifically to offerings made to fully-
ordained members of the Buddha’s monastic community (the Sangha).
It is a fundamental teaching of Buddhism that such giving is genera-
tive of karmic “merit” for the benefactors. Such merit is the resource
from which greater happiness and better fortune may be expected to
arise in the future, this as a direct consequence of the karmic “good-
ness” of the action performed. The amount of merit generated bears
a direct relationship to the karmic purity and path-refinement of the
recipients of such giving.

This “coming back together” and this “coming to life again” are but
means to make hell-sufferer available again for continued infliction
of retributive torture.

In Buddhism, “Yama” is the king of the dead who, upon one’s death,
reviews one’s karmic record and, based on the quality of one’s earthly
deeds, directs one to the appropriate reward or retribution. One may
think of King Yama as a sort of metaphoric and anthropomorphic
stand-in for the law of karma.

In his commentary on this work (#55#$%.0005#7%), the immensely
learned and eloquent Dharma Master Yuanying ([HBUAF: 1878-1953)
explained that this refers to an actual case involving a rural family
which raised donkeys in Jingeng County (4:#5%), close to Nanjing. (I
paraphrase Master Yuanying’s explanation below.)

The mother had died when the son was only three years old, had a
history of no particularly good karma, and happened on that account
to fall into the realm of animals where she was reborn as a donkey in
her very own former household (this most likely to repay some of her
own former exploitation of donkey labor). By the time the story is told,
her tenure as a donkey had already extended to sixteen years.

The donkey happened to be returning one day, bearing a load of
grain, but now being old for a donkey, was moving very slowly, much



Part Two Endnotes 79

20.

21.

22.
23.

24.

25.

26.

27.

28.
29.

30.

to the irritation of the young man who had been her son. He then
became so angry that he whipped her till she bled, whereupon the
donkey turned back its head towards him and cried out in pain. It
is because the son had no idea that the donkey had been his mother,
that the text states: “Who could know, ‘This is the anguish of my own
mother’?”

That very night, the spirit of the donkey came to the son in a vivid
dream, reporting, “I'm your former mother who, on account of hav-
ing formerly taken four taels of silver from your father, took rebirth
as a donkey to repay the debt. Now, however, that karmic “debt” has
been entirely repaid, so you should no longer cause me pain with that
whip.” The son awoke in a fright and, being fearful of ever exploiting
the donkey again, raised it as one would a pet.

In the same commentary, Master Yuanying explains this reference to
the pain of the pig as one which involved a pig-butchering family in
Huangyen County (#/%) Zhejiang Province. When on the verge of
butchering a very large pig, it came in a dream to the pig-owner’s
previous-life son, revealing its former identity as his father. Again,
the son immediately desisted from carrying through with the slaugh-
ter and instead raised the animal as a pet.

King Wen of the Zhou Dynasty was reputed to be a great sage.
Tradition has it that a great sage would be able to recognize if he was
being served the flesh of his own son. Thus it was that King Wen was
tricked into eating the flesh of one of his hundred sons to test whether
this was true.

Literally “flesh and bones.”

“Ten months” is based on referencing the lunar calendar as the opera-
tive standard.

A “chiliocosm” is a vast world system, only one of the countless num-
ber of inhabited world systems populating Buddhist cosmology.

“The three wretched destinies” is a reference to the realms of the hun-
gry ghosts, the animals, and the hells.

This is an alternate honorific designation for a buddha which Chinese
translators render as “World Honored One.” In a list of ten alternate
designations of a buddha, “Bhagavan” is number ten.

A duskrta precept is one of the most minor of the rules and regula-
tions required of a fully-ordained monk or nun.

Niraya is an alternate designation for the hells.

Master Yuanying notes in his commentary that this equals nine mil-
lion years in the realm of humans.

Sila, the second of the six perfections, is the Buddhist Sanskrit des-
ignation for moral virtue in general and the various codes of moral
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virtue in particular.

An updsaka is a Buddhist layman, specifically one who has, at mini-
mum, formally taken the Three Refuges (in the Buddha, in the Dharma,
and in the arya [enlightened] Sangha). The five precepts (the minimal
moral standards for insuring at least a human rebirth) proscribe kill-
ing, stealing, sexual misconduct, lying, and intoxicants.

A Sramanera is a novice monk.

A “bhikshu” (Sanskrit: bhiksu) is a fully-ordained Buddhist monk. As
decreed by Shakyamuni Buddha himself, only fully-ordained celi-
bates upholding a moral code of approximately 250 regulations laid
down by the Buddha himself are to be regarded as genuine Buddhist
clergy.

The “Pureland” refers to the buddhaland of Amitabha Buddha in
which, through making vows to do so, one may gain rebirth. Due to
the absence of obstructive obstacles and negative conditions so typi-
cal of this Saha world, Amitabha’s buddhaland is widely recognized
in Mahayana Buddhism to be a much easier place to achieve dramatic
advancement in the career of a bodhisattva.

Two doctrinal concepts may help the uninitiated reconcile this
seemingly “celestial” destination with the rest of Buddhist doctrine:
First, the essence of the Pureland is the pure mind which, even there,
must be developed through individually-cultivated effort. Second,
achievement of rebirth in the Pureland does not relieve the aspirant
to buddhahood of the need to return in due course to the work of
liberating other beings from karma-bound suffering associated with
cyclic births and deaths in the six rebirth destinies.

In Buddhism, the Sanskrit word arya refers to those who have suc-
ceeded in reaching what is termed “the path of seeing.” This involves,
among other things, gaining a direct perception of the reality of the
mind and the world as it really is when stripped of our delusion-
bound obscurations and imputations. This is referred to in some tra-
ditions as “seeing emptiness directly.” (“Emptiness” is a shorthand
designation for the “absence of inherent existence” in any and all phe-
nomena.)

A ksama assembly is a Dharma meeting wherein one asks forgiveness
of transgressions. See Foguang Dictionary: p. 6774.

In the Sino-Buddhist tradition, “[The land of] peace and sustenance”
is an alternate designation for the Pureland of Amitabha Buddha.
Hirakawa's Buddhist Chinese-Sanskrit Dictionary corroborates (p. 375a)
that %% was indeed one of the various Sino-Buddhist approaches for
rendering the sukha (English: “blissful”) of Sukhavati.

The nine classes of lotus abodes correspond to varying levels of



Part Two Endnotes 81

39

40.

41.

residence in the Pureland of Amitabha which correlate with one’s
level of accomplishment in the cultivation of the Buddhist Path.

“Saha World” is a designation for the world with which we are all
familiar, the world ruled by the afflictions of attachment, aversion,
and delusion and which is characterized by a ceaseless transit up
and down through the six destinies of rebirth, sometimes enjoying
a blissful (but temporary) celestial existence, sometimes grinding
along in the realm of human rebirth, and sometimes stopping in for
awesomely-long periods of time to deal with heavy karmic debts in
the purgatorial realms of hell. The Saha world is defined in the Sino-
Buddhist tradition as the world which is “difficult to bear.”

“Eastern regions” are here termed “eastern” not in contrast to London,
Paris, or New York, but rather to Amitabha’s land of ultimate bliss,
conventionally designated as being off in a westerly direction.

Vijra, often conventionally translated as “diamond” or “adamantine,”
is reputed to be the most ultimately solid and durable of substances.
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Dhyana Master Zongmi’s Original Preface

By Sramana Guifeng Zongmi of Zhongnan Mountain’s Caotang Monastery

As for generating the bodhi resolve, it is a matter of towering virtue,
vastness of karmic deeds, bringing emptiness to one’s mind, and
treating one’s body as merely external. This is as stated in the Perfect
Enlightenment Sutra. If one has not penetrated through to the path
of magnanimity and expansiveness, been endowed with a nature
inclined towards humanity and empathy, and also equipped one-
self with a far-reaching and grand resoluteness, who would be able
to generate this resolve?

Could it be that, in the final five hundred years after the
Tathagata’s cessation, when the Buddha Dharma has deteriorated
to its endpoint and only a few men of the world maintain faith in it,
there now appears this superior Confucian eminence, the noble Pei
from east of the River, who has taken on this sort of humanity?

For a long time now, I have been linked up with the noble Pei
on the Buddhist path. I had become aware that he had entered the
Buddha’s gateway and arrived at the mind state of the Buddha.
When I came to the point of examining his “Exhortation to Resolve
on Buddhahood,” I realized right then that he is an emissary of the
Buddha engaged in carrying on the Buddha’s work. How could ], as
a son of the Buddha, not be overcome with gratitude and leap up
in delight?

Whosoever has taken the Refuges with the Buddha may trea-
sure it as [an exemplary standard] comparable to the turtle-[shell
oracle or reflecting] mirror.! Now, the gateway of the Buddha is dif-
ficult to enter into. One may miss it either through one-sided biases
or through straying into deviation. The Buddha'’s state of mind is
difficult to reach. One may miss it through being inclined towards
either indolence or haste.

If one seeks for the Dharma outside of the mind or if one reckons
the existence of a self within this body, then these are instances of
deviation. If one is solely oriented towards the noumenal nature or
if one only venerates causes and conditions as one’s lineage bases,
then these are instances of bias.

If one holds to an [intellectual] understanding while remain-
ing deluded about the practice or, alternately, if one becomes sub-
merged in emptiness and abides in stillness, these are instances of
indolence.
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Peixiu’s Exhortation to Resolve on Buddhahood 89

If one exhausts the physical body or subjects the spirit to bitter
suffering, and by doing so, one seeks to set an appointed time for
the arrival of realizations, these are instances of hastiness.

Now, that which the noble Pei has realized, that which he prac-
tices, that which he proclaims, and that which he encourages are of
an entirely different order from such issues.

As for what is termed “utterly comprehending one’s own mind
and achieving meritorious qualities the equal of the Buddha,” these
are not instances of seeking outside of one’s own mind. When one
penetrates through to utter comprehension that physical forms and
consciousness are empty and like an illusory conjuration, this is not
an instance of reckoning the existence of a self.

True suchness and original enlightenment constitute that which
he reveres as lineage bases. This is not an instance of solely? looking
to conditions. The four truths and the six perfections are what he
promotes. This is not a case of focusing on “nature” alone.

Engaging in expressions of reverence, making offerings, singing
praises, reciting [scripture], and leading through personal exam-
ple while exhorting others—these are not instances of haste-based
practice. Diligently taking on as a matter of duty these matters of
merit, wisdom, compassion, and vows—this is not an instance of
being submerged [in emptiness] or abiding [in stillness].

Maintaining harmony of one’s energies and adaptability of one’s
spirit while according with conditions in responding to situations—
this is not a case of exhausting [the physical body] or [subjecting the
spirit to] bitter suffering. Allowing oneself to rest when the time is
right while engaging in the practice without waiting [expectantly]—
this is not an instance of seeking after realizations.

To perfect the manifold meritorious qualities in this fashion
while abandoning all faults—if this is not a case of entering the
gateway of the Buddha and arriving in the realm of the Buddha,
what is it?

I have for a long time now already resolved on the very same
vows as he has. Moreover, having perused his essay, I find that

“chanting and singing are insufficient to express one’s feelings
about it.”? It is for this reason that, at my own behest, I produced
a preface for it. Now and in the future, where there are those who
wish to enter the gateway of the Buddha and create for themselves
the realm of a buddha, it is only appropriate that they faithfully
accept this work and uphold its tenets in their practice.
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An Exhortation for All Sangha and Laity
To Resolve on Buddhahood

By the Tang Dynasty Prime Minister Peixiu

Let it be known throughout the Great Community* that, whether
Sangha or laity, where there are those who are able to unite in gen-
erating the resolve to realize anuttarasamyaksambodhi, I vow that, in
life-after-life, for the sake of both Sangha and laity, I shall always
join in the same lineage,” in the same pathway,® in the same vows,
in the same aspirations, in the same implementation of the great
compassion, and in the same cultivation of the great wisdom as we
mutually assist each other in progressing directly on through to
realization of bodhi.

Let it be known throughout the Great Community that, whether
Sangha or laity, where there are those who are able to unite in gen-
erating the resolve to realize anuttarasamyaksambodhi, I vow that, in
life-after-life, I will always join with them in performing the same
pure karmic works as we each lead forth followers and each sepa-
rately engage in the transformative teaching of beings. We shall join
together again in the Dragon Flower Assembly’ to receive predic-
tions of buddhahood and then shall continue on to extensively cul-
tivate great vows, doing so directly on through to the realization of
bodhi.

Explanation of the Term “Bodhi”

As for [the term] anuttarasamyaksambodhi, this means “the unsur-
passed, right, and universal enlightenment.”
Interlinear note: “Unsurpassed” means “ultimate.” “Right” means
“knowing that accords with the noumenal.”® “Universal” refers to
“immeasurable wisdom.” “Right enlightenment” refers to “wisdom
which knows [both] the genuine and the conventional [truths].”
It is the most supreme and marvelous path realized by all buddhas
and it is the original marvelous source about which beings are
deluded. Having admired the Tathagata’s eternal separation from
all suffering and having been saddened by having long lost the
great benefit oneself, one earnestly resolves with abundant spirit
that one will strive to gain the body of a buddha. It is this which
constitutes the initial generation of the resolve to realize anuttara-
samyaksambodhi.
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Peixiu’s Exhortation to Resolve on Buddhahood 93

Explanation of the Essence of the Bodhi Mind

Having generated the great mind to realize bodhi, it is necessary
to recognize what constitutes the essence of the bodhi mind. Now,
as for the substance of the bodhi mind, if one fails to generate it
from one’s true mind, there is no source through which one might
succeed in reaching bodhi. On account of this, it is essential that
one differentiate clearly [what it is]. Only then does this result in
Dharma practice which corresponds to correct causality.

Moreover, as for that which those in the Great Community have
throughout beginningless time always recognized as “my body,” it
is a body consisting in an artificial conjunction of the earth, water,
fire, and air elements. It comes together quickly but then soon dis-
perses. It belongs to the sphere of impermanent dharmas. It does
not qualify as “my” body.

As for that which those in the Great Community have recog-
nized as “my mind,” it is but an empty and false mind which is
concerned with thinking about sense-object phenomena.® It sud-
denly arises and then swiftly disappears. It belongs to the sphere of
impermanent dharmas. It does not qualify as “my” mind.

That genuine body which we possess is the one which is perfect
and complete, empty and quiescent. That genuine mind which we
possess is the one which is vast in its magnitude and replete with
spiritually intelligent awareness.

Interlinear note: As for “perfect and complete,” the Dharma body
is fundamentally inherently replete with an incalculable number
of meritorious qualities. As for “empty and quiescent,” the Dharma
body transcends all forms or characteristics and is eternally free of
any movement or shaking.

As for “vast in its magnitude,” the substance of the true mind
coincides in its expansiveness with the Dharma realm (dharma-
dhatu). It envelopes and contains [even] empty space.

As for “spiritually intelligent awareness,” this refers to an utterly
sharp and focused investigative illumination which is both clear
and penetrating.

This empty and quiescent spiritually intelligent awareness’ is sov-
ereignly independent in its spiritual functions. In its very nature it
encompasses the myriad meritorious qualities. In its very essence,
it cuts off the hundred sorts of fallacies."” It is comparable to that
pure disk of the moon which, round and full, is free of any defects.
It becomes so obscured by the clouds of delusion that one fails to
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Peixiu’s Exhortation to Resolve on Buddhahood 95

be aware of it. Once one’s error-freighted delusions have been ban-
ished, the true mind manifests its original purity.

The Buddhas of the ten directions, all beings, and this mind of
mine—“in these three, there are no distinctions.”" It is this which
is identical with the essence of the bodhi mind. One forsakes this
and, failing to recognize it, one instead recognizes [only] one’s own
false thoughts. Consequently one engages in a continual process of
dying and being reborn again and thus endures suffering shoulder-
to-shoulder with the various species of birds and beasts. How could
it be that one who is truly a man would not feel shamed by this?

Having generated the mind resolved on the unsurpassed Path,
one should take up the actions of a great man, bring forth the three
types of mind, establish the five vows, cultivate all of the bodhi-
assisting dharmas, take the Buddhas as one’s gurus, take the
Bodhisattvas as one’s companions, take the beings in the six des-
tinies as one’s followers, take cyclic birth-and-death and afflictions
as garden and grove, and vow that, to the very end of future time,
one will carry on with rescuing, extricating, and liberating. It is this
then which qualifies as generating the mind resolved on realization
of anuttarasamyaksambodhi.

Explanation of the Three Types of Mind

First, the greatly compassionate mind. Having awakened to the fact
that one’s own mind is originally free of production and destruc-
tion, one consequently feels compassion for those in the six desti-
nies who have wrongly sunken away in them. Although one has
not yet realized bodhi oneself,'? still, one wishes that beings might
be liberated.

Interlinear note: In the scriptures, it is said, “The bodhi mind
is such that, although one has not gained liberation oneself, one
nonetheless wishes to liberate those who have not yet gained lib-
eration.”® The Laozi states, “The sage places his own person last and
thus his own person becomes foremost.”** The Confucian tradition
states, “One who is endowed with humanity gives liberally to all,
rescues the multitudes, places others first, and places himself last.”
The three teaching traditions are all the same in this respect.

In this [adoption of the compassionate mind], one generates with
vast scope the “identical-substance” great compassion. Then, even
to the exhaustion of future time, one implements the four means
of attraction” to draw in those beings and cause them all to take
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Peixiu’s Exhortation to Resolve on Buddhahood 97

refuge in what is true, so that they all alike perfect the path to bud-
dhahood. This is precisely what is intended by the mind of great
compassion.

Second, the mind of great wisdom. Having let the great compas-
sion flourish,' one vows to liberate the many categories of beings.
Because the many categories of beings are so numerous, the respec-
tive faculties and potentials by which they might become “vessels”
[for the retention of Dharma] are not all the same. Thus it becomes
essential to undertake extensive service to the Buddhas and to
undertake extensive study of the sublime Dharma. One then gains
realization and entry into each and every one [of those dharmas]
and subsequently turns back again to engage in transforming [the
minds of] beings. This is precisely what is intended by the mind of
great wisdom.

Third, the mind established in great vows. Since one aspires to
engage in liberating beings on a vast scale, one consequently lets
expansively great compassion and wisdom flourish. However, even
though the mind is fundamentally pure, it has nonetheless long
been obscured by one’s toiling on amid the “dusts” of the sense
objects. One’s habitual propensities, by their very nature, are dif-
ficult to suddenly melt away. A vessel [for the retention] of Dharma
is such that one must refine it through polishing and tempering."”
One contemplates the prospect of coursing along in the destinies of
cyclic existence while not encountering the superior conditions of
the Buddha’s Dharma. Consequently he generates great vows while
also setting about comprehensively perfecting the cultivation of the
myriad practices.”® The practices and the vows mutually aid each
other in just the same way as do [the two wheels of] a chariot or
[the two] wings [of a bird]. Thus it is that one progresses along, does
not retreat, and proceeds directly on through to the realization of
bodhi. This is precisely what is intended by the mind established
in great vows.

Interlinear note: The Floral Adornment Sutra states: The lamp of

the bodhi mind takes the great compassion as its oil, takes great

vows as its wick," and takes great wisdom as its illumination.

Now, among these three types of mind, it is the one committed to
great vows which is primary. This is because it constantly supports
the compassion and wisdom through which one liberates the many
beings. Therefore, along with the initial generation of the [bodhi]
resolve, one must necessarily first bring forth vows.
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In the Floral Adornment Sutra’s “Conduct and Vows” chapter, it
states, “When a person approaches the end of life, in that very last
instant, all of one’s faculties scatter into ruination. All of one’s rela-
tives and retinue abandon one and leave. All of one’s power com-
pletely recedes and is lost....” As for all of one’s wealth and treasures:

“None of them ever again accompany one. It is only these kings of
vows which do not forsake one and depart. They always continue
to lead one along straight on through..”” until one reaches bodhi....
“Therefore you who hear of these kings of vows must not generate
doubting thoughts about them.”*

Interlinear note: This is what is spoken by Samantabhadra at the
very end of the Floral Adornment [Sutra]. It is certainly not either
false or erroneous. One should rely upon this in one’s cultivation
of the practices.

Explanation of the Five Vows

First, beings are boundlessly many. I vow to liberate them all.

Second, merit and wisdom are boundless. I vow to accumulate
them.

Third, the Dharma of the Buddha is boundless. I vow to study it.

Fourth, the Tathagatas are boundlessly many. I vow to serve them.

Fifth, I vow to realize the unsurpassed, right enlightenment.

One maintains these five vows, implementing them in one’s mind
in thought after thought such that there is no interval in which they
are not active. This constitutes complete implementation of the
great mind of bodhi. This is what constitutes the upholding of the
precepts of the bodhi mind. The three types of minds and the five
vows are layered one upon the other in a way whereby they sup-
port each other.

From one buddha to the next, the path is the same. It does not go
beyond this. It is precisely this which constitutes perfect generation
of the anuttarasamyaksambodhi mind.

Exhortation to Constantly Maintain the Bodhi Resolve

Let it be known throughout the Great Community that, whether
Sangha or laity, having generated the great resolve determined
to realize bodhi and having begun cultivation of the bodhi-
sattva’s marvelous path, one then, imbued with utmost sincerity,
announces this universally to all buddhas. One proceeds then to
single-mindedly engage in universally attracting all beings and,



100

On Generating the Resolve to Become a Buddha

AT AT AR b 5 B . ANIBGHE
TN ARG T WK T
BOAR . P AEL. TR E
T B T
BT E. BERFILL . WK
AR IR HE 2 B =50 =3
Peo

YA
Wi KA. R WS

SRS BN VI
o WANRII . R
NOAERIAT . AEBEE O
o NEARK. Wil
AL, AT, BEFF
BT ARG KA
RPN IS P2t R
RMFREEARTE

Wl KA. HMAER. NS
SRS . BTN HH
BUERTE . IR I SN K
BTATA o AR A T 0 5%
MTENE Sk . 2 AL EK
ZRNZ o

7 T AR 15 B, AT
PN AR
R BERE. T
o Wik, T,
A RERFID . HUK
AR e B B B = =
2.

YRR

LEEPN BT
SR . TR YR
. AN,
TR . e 2
Mo R K. R
BRMAL RLHBT.
B o HEFFIED . RIACK
BRI 2 5 == A
VRIS

SHE A [aseg
B = NAR o

SES.

FRERARIE

/,

L. 14
TR AR Y
I 91
AT AR 2R A
T WS NP
TRNZ

fij #4




Peixiu’s Exhortation to Resolve on Buddhahood 101

whether walking, standing, sitting, or lying down, one constantly
upholds these vows.

One never lapses into cheating or deceiving those who abide in
the six destinies and never fails to uphold the trust of the Tathagatas.
One broadly establishes bridging methods for the protection and
maintenance of the instructional Dharma. May it be then that,
before Maitreya’s [Dharma] throne, we will all be able to realize
the unproduced-dharmas patience (anutpattikadharmaksanti). May it
be as well that, in the assemblies of the Thousand Buddhas, we will
all serve as leaders among their [Dharma] guides.

If one is able to maintain this [bodhi] resolve, then one will never
retreat from and thus fail to realize anuttarasamyaksambodhi.

Exhortation to Liberate Beings

Let it be known throughout the Great Community that, whether
Sangha or laity, we should now vow that from the present life until
gaining the buddha body, we shall strive to liberate all beings, caus-
ing them all to enter into the knowledge and vision of the Buddhas.
We now vow that, along the darkened shores, we will serve as
bright lamps, and, out on the sea of cyclic birth-and-death, we will
serve as ships and rafts.

Even though our powers have not yet reached this point, none-
theless we shall constantly implement this mind so that it remains
continuous in thought-after-thought and is not allowed to be inter-
rupted or cut off. Are you able to maintain this mind, or not? If one
is able to maintain this [bodhi] resolve, then one will never retreat
from and fail to realize anuttarasamyaksambodhi.

Exhortation to Accumulate Merit

Let it be known throughout the Great Community that, whether
Sangha or laity, we should now vow that, from the present life
on until gaining the buddha body, we shall strive to accumulate
merit within the merit-field of compassion and the merit-field of
reverence while also relinquishing our inward wealth and outward
wealth in perfecting the myriad practices. As it is fundamentally
for the sake of beings that we cultivate the Path, it is essential that
we avail ourselves of the aid of the superior conditions inherent
in this merit. We must not allow a self-serving mind to hold sway
whereby we might fall into a desire to take on the karmic rewards
of gods or men.
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Even though our powers have not yet reached this point, none-
theless we shall constantly implement this mind so that it remains
continuous in thought-after-thought and is not allowed to be inter-
rupted or cut off. Are you able to maintain this mind, or not? If one
is able to maintain this [bodhi] resolve, then one will never retreat
from and fail to realize anuttarasamyaksambodhi.

Exhortation to Cultivate Study of the Buddha’s Dharma

Let it be known throughout the Great Community that, whether
Sangha or laity, we should now vow that, from the present life on
until gaining the buddha body, we shall strive to cultivate all of the
dharmas of the Buddhas, exhausting all of the instructional gate-
ways. Thus, in order to instruct and lead forth beings, we shall gain
a penetrative understanding of the four immeasurable minds,*
the six paramitas,” the deep and superficial meanings of Dharma,
cause and effect, existence and non-existence, the two doctrinal lin-
eages which focus on the “nature” and “dharmic characteristics,”
and the two teachings of “sudden” and “gradual” [enlightenment].

Even though our powers have not yet reached this point, none-
theless we shall constantly implement this mind so that it remains
continuous in thought-after-thought and is not allowed to be inter-
rupted or cut off. Are you able to maintain this mind, or not? If one
is able to maintain this [bodhi] resolve, then one will never retreat
from and fail to realize anuttarasamyaksambodhi.

Exhortation to Serve Buddhas and Good Spiritual Guides

Let it be known throughout the Great Community that, whether
Sangha or laity, we should now vow that, from the present life on
until gaining the buddha body, we shall strive to serve the Buddhas,
all of the great bodhisattvas, and the good spiritual guides (kalyana-
mitra).

When we encounter the good spiritual guide, it will be with a dis-
position of unwearying interest. When we serve the good spiritual
guide, it will be with a mind free of fatigue or indolence. When we
listen to whatever the good spiritual guide sets forth as teachings,
we shall happily accept them and accord with them in our practice,
constantly emulating in our study those forms of practice imple-
mented by the splendid youth, Sudhana (sudhana-sresthi-daraka).>

Even though our powers have not yet reached this point, none-
theless we shall constantly implement this mind so that it remains
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continuous in thought-after-thought and is not allowed to be inter-
rupted or cut off. Are you able to maintain this mind, or not? If one
is able to maintain this [bodhi] resolve, then one will never retreat
from and fail to realize anuttarasamyaksambodhi.

Exhortation to Solely Cultivate the Fruit of Buddhahood

Let it be known throughout the Great Community that, whether
Sangha or laity, from the present life on until gaining the buddha
body, we must always maintain the aspiration that, in the future,
we shall become buddhas. We shall not generate an aspiration to
seek the Two Vehicles.*

We shall maintain the aspiration that, as we are all universally
of the same substance with all beings, we must all swiftly gain
realization of the right enlightenment. Thus we shall transfer [the
merit from] each and every act of wholesome karma which we cul-
tivate, dedicating it to anuttarasamyaksambodhi. In each and every
case, we shall influence those beings whom we encourage towards
generation of the intention to realize the unsurpassed path. We
shall always cultivate such vast and greatly compassionate vows as
exemplified by the Brahmacarin “Jeweled Sea.”*

Even though our powers have not yet reached this point, none-
theless we shall constantly implement this mind so that it remains
continuous in thought-after-thought and is not allowed to be inter-
rupted or cut off. Are you able to maintain this mind, or not? If one
is able to maintain this [bodhi] resolve, then one will never retreat
from and fail to realize anuttarasamyaksambodhi.

Exhortation to Sustain Ties with Bodhi-Resolved Sangha & Laity

Let it be known throughout the Great Community that, whether
Sangha or laity, from the present life on until gaining the buddha
body, we shall, in life-after-life, refrain from forsaking and aban-
doning monastics and laity who have, just the same as us, gener-
ated the resolve to realize bodhi. [For the sake of] those of the same
vows, the same resolve, the same practice, and the same merito-
rious qualities, we shall each cultivate meditative absorption and
wisdom, and shall separately engage in the transformative teaching
of beings, in some cases serving as an older or younger brother, and
in other cases serving as a mentor or elder.

We shall take turns in providing mutual encouragement and
inspiration and in guarding and supporting one another. When
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one person loses the Path, we shall work together to rescue him and
extricate him from difficulty. When one person gains realization
of the Path, we shall immediately take the Refuges with him. We
shall remain ever tireless in refraining from forsaking or abandon-
ing one another.

Are you able to maintain this resolve or not? If one is able to
maintain this resolve, then one will never retreat from and fail to
realize anuttarasamyaksambodhi.

Exhortation to Fathom “Perfect-and-Sudden Teaching” Sutras

Let it be known throughout the Great Community that, whether
Sangha or laity, although one has already generated the great bodhi
resolve and has already taken up the great bodhi-related practices,
so long as one has failed to penetratingly fathom the very essence
of the bodhi mind, one still fails to unite with the very source of
the dharma of bodhi. Thus, although one has already generated
the resolve, still, one is certain to stagnate in the provisional®* and
lesser-scope [teachings].”

Therefore, it is essential to first gain an awakening whereby one
comprehends that the perfect, bright, and pure enlightenment is
originally devoid of any delusive ignorance. The illusional obscu-
rations and “flowers floating in space”” do not constitute the sub-
stance of reality. [This enlightened mind] is distantly separate from
any sort of attachment-based grasping and is as uniform in nature
as empty space itself. Expansively great compassion and wisdom
constantly flow forth from this quiescent and radiant mind.”

When one accords with this, then [one’s mind] no longer stag-
nates in phenomenal characteristics and no longer falls into the
two extremes.” It is at this point that one first develops the correct
cause of bodhi. Only then is one able to avoid wrongly undergoing
toilsome suffering. [Scriptures] such as the Vajra [Prajiiaparamita]
and the Perfect Enlightenment are brief and sublimely marvelous
[while also communicating] penetrating comprehension. The Floral
Adornment and Nirvana are vast, grand, and complete in their per-
fection. Where® there are those who harbor the same aspiration as
I do, we might all aspire to fathom these scriptures.

Explanation of all Bodhi-Assisting Dharmas

[In the Flower of Compassion Sutra®], the Brahmacarin “Jeweled
Sea” encouraged an incalculable number of people to generate the
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anuttarasamyaksambodhi resolve and to select buddhalands where
they all succeeded in receiving predictions of future buddhahood.

He additionally encouraged three kotis of disciples, influenc-
ing them to generate the [bodhi] resolve. Among them was a man
named Shu-ti* who addressed him, saying, “Venerable one. What
is meant by ‘bodhi’? What are the dharmas which assist bodhi?
How is it that a bodhisattva goes about cultivating bodhi? How is it
that, through focusing one’s mindfulness, one realizes bodhi?”

His guru replied to him, saying, “As for ‘bodhi,’ it is precisely
those four inexhaustible* treasuries which are cultivated and accu-
mulated by the bodhisattva, namely the treasury of inexhaustible
merit, the treasury of inexhaustible knowledges, the treasury of
inexhaustible wisdom, and the treasury of the inexhaustible uni-
fied Dharma of the Buddha. It is these things which serve to consti-
tute what we term “bodhi.’

“According to the Buddha’s explanation of what constitutes the
bodhi-assisting dharmas, they consist in the accumulation of pure
Dharma gateways through which one achieves liberation from
cyclic birth-and-death.

“Son of Good Family, the relinquishing of one’s wealth is a
bodhi-assisting dharma because, on account of it, one succeeds in
the restraint and training of beings.*

“Upholding the moral prohibitions is a bodhi-assisting dharma
because, on account of it, no matter what a person aspires to, it
results in success.

“Patience is a bodhi-assisting dharma because, on account of it,
one perfects the thirty-two physical marks and the eighty subsid-
iary characteristics.

“Vigor is a bodhi-assisting dharma because, on account of it, one
succeeds in the perfect accomplishment of all endeavors.

“Dhyana absorption is a bodhi-assisting dharma because, on
account of it, one’s mind is skillfully subdued and trained.

“Wisdom is a bodhi-assisting dharma because, on account of it,
one becomes aware of all forms of afflictions.

“Extensive learning is a bodhi-assisting dharma because, on
account of it, one gains unimpeded eloquence.

“[The accumulation of] merit is a bodhi-assisting dharma because
it is an essential necessity for all beings.

“Contemplative reflection is a bodhi-assisting dharma because,
on account of it, one succeeds in severing doubts.
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“The mind imbued with loving-kindness is a bodhi-assisting
dharma because, on account of it, one perfects a mind free of
obstructiveness.

“The compassionate mind is a bodhi-assisting dharma because,
on account of it, one carries on tirelessly with the teaching and
transforming of beings.

“The mind suffused with sympathetic joy is a bodhi-assisting
dharma because, on account of it, one is able to bring forth affec-
tionate happiness based on right Dharma.

“The mind of equanimity is a bodhi-assisting dharma because,
on account of it, one succeeds in severing both affection and loath-
ing.

“Listening to Dharma is a bodhi-assisting dharma because, on
account of it, one is able to succeed in putting an end to the five
hindrances (lit. “coverings”).*

“Transcending the world is a bodhi-assisting dharma because,
on account of it, one is able to renounce and abandon all aspects of
worldly existence.

“Dwelling in an aranya® is a bodhi-assisting dharma because, on
account of it, one is able to destroy unwholesome karmic activity.

“Joytully according [with the wholesome karmic actions of oth-
ers| is a bodhi-assisting dharma because, on account of it, one is
able to bring about the growth of one’s roots of goodness.

“The [four] stations of mindfulness are bodhi-assisting dharmas
because, on account of them, one is able to perfect one’s analytic
comprehension of the body, feelings, thoughts, and dharmas (i.e.
“phenomena”).*

“The [four] right efforts are bodhi-assisting dharmas because, on
account of them, one is able to abandon all unwholesome dharmas
and carry on with the practice of all good dharmas.”

“The [four] bases of psychic power are bodhi-assisting dharmas
because, on account of them, one is able to perfect the light easeful-
ness (prasrabdhi) of both body and mind.*°

“The [five] root-faculties” are bodhi-assisting dharmas [because,
on account of them, one consolidates the faculties.*!

“The {five} powers are bodhi-assisting dharmas] because, on
account of them, one destroys all afflictions.*?

“The [seven] limbs of enlightenment are bodhi-assisting dhar-
mas because, on account of them, one becomes enlightened to an
awareness of dharmas which accords with ultimate reality.*’
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“The six harmonies are bodhi-assisting dharmas because, on
account of them, one is able to restrain and train beings while influ-
encing them towards purification.**

“...These [sorts of practices] are what qualify as ‘the accumula-
tion of pure Dharma gateways through which one brings about lib-
eration from cyclic birth-and-death.

“...To cultivate in this manner is in itself precisely what is meant
by realizing bodhi through focusing of one’s mindfulness.

“...Such manifestations of the bodhi mind as these are those
towards which one should now generate zeal. This path is pure. ...
This path is free of outflow impurities. ...This path is correct and
direct. ... This path* is peaceful and secure. ...You all should, with
focused minds, make great vows whereby you choose to take up
the adornment of whichever sorts of buddhalands accord with your
respective aspirations.”

Interlinear note: In this matter of the adornment of buddhalands,
each individual is different. Some will select a pure land. Some
will select a defiled land. This is described in full in the Flower of
Compassion Sutra.

Explanation of the Four Bodhisattva Indolence Dharmas

Jeweled Treasury Tathagata spoke to Vijaya, the Stainless One,*
saying, “Among bodhisattvas, there exist four indolence-associ-
ated dharmas. If the bodhisattva completely engenders these four
dharmas, then he undergoes all manner of suffering and affliction
within the prison of cyclic birth-and-death and thus remains unable
to swiftly gain realization of anuttarasamyaksambodhi.

What then are these four? They are the so-called inferior con-
duct, inferior companions, inferior giving, and inferior vows.

“What is meant by ‘inferior conduct’? There may be times when a
bodhisattva breaks moral prohibitions related to verbal and physi-
cal karma. Thus he fails then to skillfully guard the quality of his
karmic actions. This is what is meant by ‘inferior conduct.

“What is meant by ‘inferior companions’? When one draws
close to those who adhere to the Sravaka (Hearer-disciple) and
Pratyekabuddha [vehicles] and then becomes involved with them
in taking up the same sorts of endeavors, these then qualify as
‘inferior companions’?

“What is meant by ‘inferior giving’? When one is unable to
relinquish absolutely everything which one possesses, when one
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generates mental discriminations with regard to the recipient, and
when one practices giving for the sake of gaining the bliss of celes-
tial existences, this is what qualifies as ‘inferior giving.’

“What is meant by ‘inferior vows’? When one is unable to single-
mindedly vow to choose to go to the pure and marvelous lands of
the Buddhas and when the vows one makes are not able to bring
about the training and subduing of beings, these qualify as ‘inferior
vows.”?

Interlinear note: This is from the Flower of Compassion Sutra.*®

Explanation of the Four Bodhisattva Swiftness Dharmas

“...There are yet another four dharmas which, if completely engen-
dered by the bodhisattva, bring about swift realization of anuttara-
samyaksambodhi.*

As for the first, one is able to uphold the restrictive prohibitions,
purify body, mouth, and mind, and thus guard and maintain prac-
tice of the Dharma gateways.™

“As for the second, one draws close to persons who cultivate and
study the Great Vehicle and then becomes involved with them in
taking up the same sorts of endeavors.

“As for the third, one is able to relinquish everything one pos-
sesses and employ the greatly compassionate mind to engage in
giving to everyone.

“As for the fourth, one single-mindedly vows to choose to go to
and adorn in many different ways the lands of the Buddhas while
also doing so for the sake of training and subduing all beings.

“These are what constitute the four [bodhisattva swiftness] dhar-

mas.
Interlinear note: This is from the Flower of Compassion Sutra.

Description of the Merit from Generating the Bodhi Resolve

[Translator’s Note: This entire section is extracted from the Floral
Adornment (Avatamsaka) Sutra.!]

[At that time], the God, Sakra Devanam Indra inquired of Dharma
Wisdom Bodhisattva, saying, “Son of the Buddha, how much merit
is gained by the bodhisattva when he first generates the bodhi
resolve?”

Dharma Wisdom Bodhisattva replied, saying, “The meaning of
this is extremely profound, difficult to describe, difficult to know,
difficult to analyze, difficult to believe and comprehend, difficult
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to achieve the realization of, difficult to bring into action, difficult
to penetratingly understand, difficult to contemplate, difficult to
calculate, and difficult to proceed into. Although this is the case, I
shall nonetheless endeavor, through the support of the Buddha’s
awesome spiritual powers, to explain this matter for you.

“Son of the Buddha. If there were a person who took up every
form of happiness-providing phenomena and made offerings of
them to all of the beings off in the eastern direction in a number
of worlds amounting to an asamkhyeya’s quantity, and continued
to do this for an entire kalpa, and then afterwards instructed them
and influenced them to uphold the five precepts purely—and if he
also performed the same actions in the same way in all of the other
directions of the south, west, north, the four midpoints, the zenith,
and the nadir—would that person’s merit be abundant, or not?”

Sakra Devanam Indra replied, “Only the Buddha would be able
to know the extent of this person’s merit.”

Dharma Wisdom continued, “This person’s merit, when com-
pared to the merit of the bodhisattva who has initially generated
the bodhi resolve, does not amount to even a hundredth part, does
not amount to a thousandth part, does not amount to a hundred-
thousandth part. Similarly, it does not amount to one part in a kot7,
does not amount to one part in a hundred kotis, to one part in one
thousand kotis, to one part in one hundred thousand kotis, to one
part in a nayuta of kotis, to one part in a hundred nayutas of kotis,
to one part in a thousand nayutas of kotis, to one part in a hun-
dred thousand nayutas of kotis, to one part in a million nayutas of
kotis..” and so forth until we come to “not amounting to even a
single upanisad’s fraction.”

“Son of the Buddha. Moreover, one may simply set aside this
analogy. If instead there were a person who utilized all forms of
happiness-providing phenomena to make offerings to all of the
beings in an asamkhyeya® of worlds in each of the ten directions
and did so for a hundred kalpas and then afterwards instructed
them in a manner causing them to cultivate the path of the ten
wholesome karmic actions,” performing this sort of offering for a
thousand kalpas—and if he then taught beings and caused them
to abide in the four dhyanas, doing so for a period of a hundred
thousand kalpas—and if he then taught beings and caused them to
abide in the four limitless minds, doing so for a period of a koti of
kalpas—and if he then instructed beings and caused them to abide
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in the four formless absorptions, doing so for a period of a hundred
kotis of kalpas—and if he then instructed beings, causing them to
abide in the fruit of the srota-apanna,” doing so for a period of a
thousand kotis of kalpas—and if he then instructed beings, causing
them to abide in the fruit of the sakrdagamin,® doing so for a period
of a hundred-thousand kotis of kalpas—and if he then instructed
beings, causing them to abide in the fruit of the anagamin,”” doing so
for a period of a nayuta of kotis of kalpas—and if he then instructed
beings, causing them to abide in the fruit of the arhat, doing so for a
period of a hundred-thousand nayutas of kotis of kalpas—and if he
then instructed beings, influencing them to abide in the path of a
pratyekabuddha—would this persons’s merit be abundant, or not?”

Sakra Devanam Indra replied, “Only the Buddha would be able
to know the extent of this person’s merit.”

Dharma Wisdom Bodhisattva then said, “This person’s merit,
when compared to the merit of the bodhisattva who has initially
generated the bodhi resolve, does not amount to even a hundredth
part and so forth until we come to does not even amount to an
upanisad’s fraction. Why is this the case?

“When all Buddhas first generate the [bodhi] resolve, they do
not generate the bodhi resolve solely for the sake of utilizing all
forms of happiness-providing phenomena in the making of offer-
ings to all beings in ten asamkhyeyas of worlds in the ten directions
for a period of one hundred kalpas, and so forth until we come to a
hundred-thousand nayutas of kotis of kalpas.

“Nor do they generate the bodhi resolve solely for the sake of
teaching so many beings and thus influencing them to cultivate the
five precepts or the path of the ten wholesome karmic deeds, or for
the sake of teaching them to abide in the four dhyanas, in the four
immeasurables, in the four formless absorptions, or for the sake of
teaching them to gain the fruit of the srota-apanna, the fruit of the
sakrdagamin, the fruit of the andagamin, the fruit of the arhat, or the
path-[result] of a pratyekabuddha.

“When they generate the unsurpassed bodhi resolve, it is for
the sake of preventing the lineage of the Tathagatas from being cut
off. It is for the sake of their being able to fill up and pervade all
worlds [with the influence of Dharmal]. It is for the sake of liberat-
ing the beings in all worlds. It is for the sake of utterly knowing the
creation and destruction of all worlds. It is for the sake of utterly
knowing the defilement and purity of the beings in all worlds. It is
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for the sake of utterly knowing the purity of the inherent nature of
all worlds. It is for the sake of utterly knowing the pleasures, afflic-
tions, and habitual propensities of the minds of all beings. It is for
the sake of utterly knowing in regard to all beings their meeting
death in this place and their arising to birth in that place. It is for
the sake of utterly knowing with regard to all beings their faculties
and the appropriate corresponding skillful means. It is for the sake
of utterly knowing with regard to all beings the activity occurring
in their minds. It is for the sake of utterly knowing with regard to
all beings the knowledges relating to the three periods of time. And
it is for the sake of utterly knowing the uniformity inhering in the
mind state of all buddhas.

“On account of this, [when one initially generates the bodhi
resolve] he is constantly borne in mind by all buddhas of the three
periods of time and becomes bound to receive bestowal of the mar-
velous Dharma by all buddhas of the three periods of time. He
forthwith becomes uniformly the same in substance and nature
with all buddhas of the three periods of time. He has [in effect]
already cultivated the path-assisting dharmas of all buddhas of the
three periods of time, has already perfected the powers and fear-
lessnesses of all buddhas of the three periods of time, has already
created the adornment of those buddha dharmas exclusive to bud-
dhas possessed by all buddhas of the three periods of time, and has
already [in effect] gained in its entirety the Dharma-proclaiming
wisdom of all buddhas throughout the Dharma realm.

“How is this the case? It is on account of this generation of the
[bodhi] resolve that one becomes bound to gain the realization of
buddhahood. Therefore one should realize that this person imme-
diately becomes identical and equal with all buddhas of the three
periods of time, immediately becomes uniformly equal to the
mind state of all buddhas of the three periods of time, immediately
becomes uniformly equal in merit with all buddhas of the three
periods of time, [in effect] gains ultimate identity with the one
body and incalculably many bodies of the Tathagatas, and [in effect
gains] their genuine wisdom.

“At that very time of initially generating the [bodhi] resolve,
one is immediately praised by all buddhas of the ten directions,
immediately becomes able to teach, transform, and subdue all of
the beings in all worlds, immediately becomes able to cause the
shaking and moving of all worlds, immediately becomes able to
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illuminate all worlds, immediately becomes able to extinguish the
suffering in all of the wretched destinies in all worlds, immedi-
ately becomes able to adorn and purify all worlds, immediately
becomes able to manifest the achievement of buddhahood in all
worlds, immediately becomes able to cause delight in the minds of
all beings, immediately becomes able to enter into the very nature
of the entire Dharma realm, immediately becomes able to maintain
the lineage of all buddhas, and immediately becomes able to gain
the wisdom light of all buddhas.

“Yet this bodhisattva who has initially generated the [bodhi]
resolve does not find that there is even the slightest thing that is
attainable in any of the three periods of time, whether that be any
of the Buddhas, whether that be any of the Buddhas’ dharmas,
whether that be any of the Bodhisattvas, whether that be any of the
Bodhisattvas’ dharmas, whether thatbe any of the Pratyekabuddhas,
whether that be any of the Pratyekabuddhas” dharmas, yvhether
that be any of the Sravakas, whether that be any of the Sravakas’
dharmas, whether that be transcendence of the world, whether
that be any of the world-transcending dharmas, whether that be
any being, or whether that be any of the dharmas associated with
any beings. One solely seeks omniscience. The mind remains free
from any attachments whatsoever with respect to any aspect of the
Dharma realm.”

This is what is involved in the merit associated with the initial
generation of the resolve to realize anuttarasamyaksambodhi.

Interlinear note: This is extracted from “The Merit Associated with
Generating the [Bodhi] Resolve” chapter of the Floral Adornment
[Avatamsaka] Sutra. This is an explanation referring to the situa-
tion of the bodhisattva abiding in the station known as the first
ground.

Now, while abiding in the position of a common person, this
is [but the very] initial level of generating the bodhi resolve. Once
one [finally] reaches this station of the first ground, one succeeds in
perfecting [one’s generation of] the bodhi resolve.

Resolving Doubts About Common Persons Versus Aryas

One might [raise a challenge at this point and] say: “But the great
bodhi resolve is a mental state exclusively the province of the Aryas
and Worthies. It is most certainly not something a common person’s
superficial consciousness might be able to succeed in emulating.
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Thus the bodhisattva abiding at the station of the first ground gen-
erates the great mind and then becomes able to roam the ten direc-
tions carrying out the work of the Buddhas on a vast scale. Now,
however, you are seeking to employ this grand dharma to encour-
age common persons. Is it not the case, though, that there is really
no resolving the problem of their possessing such incomparable
[and hence inadequate] faculties and potentials?”

My response to this is to point out that, no, this is not the case.
The common person and the Aryas share the same source. At root,
there are no distinctions. It is simply a matter of a single thought of
delusion and inverted views that precipitates one’s choosing to sink
away into oblivion. If one but awakens to the nature’s original per-
fect brilliance, then one becomes able to generate the bodhi resolve
from within the uniformly equal nature of the Buddhas. When one
avails oneself of this in one’s cultivation one straightaway becomes
a bodhisattva.

Interlinear note: Bodhisattvas are beings possessing a great mind.

What'’s the point of subjecting oneself to self-rebuke while claiming
that the common person is cut off [from this endeavor]?
Furthermore, in the station of the common person, the three poi-
sons form one’s very basis. Now, having vowed to relinquish one’s
wealth and treasures to transform beings, although one is not yet
able to exhaustively carry out the practice, still, [in carrying this
out], one naturally diminishes the extent of one’s covetousness.
One also vows to practice the four means of attraction in order to
transform beings. Although one is not yet able to exhaustively carry
out the practice, still, [in carrying this out], one naturally dimin-
ishes the extent of one’s animosity. One also vows to cultivate medi-
tative absorption and wisdom in order to liberate beings. Although
one is not yet able to exhaustively perfect these realizations, still,
[in carrying this out], one naturally diminishes one’s delusions.
With the development of these three dharmas in one’s mind, one
becomes a Dharma vessel. Hence, although the bodhisattva hasn't
yet severed the afflictions, if he is merely able to let flourish that
awesomely meritorious Dharma gateway of the great compassion,
truly, this is not an endeavor commenced in vain. Moreover, how
can one be so seized by doubt that one fails to proceed with this?
Furthermore, when the common person generates the [bodhi]
resolve, this is but the initial generation of the bodhi resolve. When
an individual at the station of the first ground generates the [bodhi]
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resolve, this constitutes the perfection of that generation of the
bodhi resolve. If one were to wait until reaching the station of the
first ground and only then generate this [bodhi] resolve, then just
what might it be that one should be cultivating prior to arriving at
the station of the first ground?

With the sole exception of this correct path of bodhi, absolutely
everything else constitutes causes and conditions for cyclic birth-
and-death which only conduce to [entrapment in] cyclic existence.
Based on what, then, would you have a person gain realizations
and entry [into the bodhisattva path]?

Thus it was that, from the very first time that Shakyamuni
Tathagata generated the [bodhi] resolve, he proceeded thereafter
on through countless lifetimes to serve an incalculable number of
buddhas. In the location of each of those buddhas, he generated the
bodhi resolve, proceeding directly along in this fashion until he
arrived in the presence of Burning Lamp Buddha. Only then did he
receive the far-off prediction [of buddhahood]. It was in the assem-
bly surrounding Jeweled Treasury Buddha that he was first given
the name “Great Compassion.”

Certainly one requires a hundred thousand lifetimes before
it becomes perfected. And so it is therefore that I encourage all
monastics and laity to emulate in their studies our original guru,
the Bhagavan.

One should not take the debating of the teaching’s tenets to
be some recondite Dharma treasury, resorting then to inherently
coarse levels of awareness in trumpeting absolute claims about
unsurpassed bodhi.

[Concluding Exhortation]

It is essential to liberate all beings. It is essential to strive to gain
the knowledge of all modes (sarva-akara-jiiatd) and plant roots of
goodness throughout the Auspicious Kalpa during the reigns of
the Thousand Buddhas. Thus one’s merit and wisdom will natu-
rally become vast and deep such that, in the world, one will always
be among the leaders of those who serve as guides [on the Path].

I pray that all in the Great Community may be able to utilize
this text in providing instruction both within this jurisdiction and
beyond, in other districts. May those who have affinities with me
generate the bodhi resolve on merely perusing this essay.

When about to [formally] generate the [bodhi] resolve, it is
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requested that one first relinquish some form of material wealth in
a manner befitting one’s abilities to do so. In some cases it may be
appropriate to pool one’s resources and use them in making offer-
ings to the Triple Jewel. In other cases, one may choose to create a
painting of an image or choose to devote energetic service to the
operation of the bodhimandala. Then, afterwards, one may rely upon
this essay proper as one earnestly brings forth the great vows.

Interlinear note: According to the Sutra of the Thousand Buddhas of
the Auspicious Kalpa, in each and every case where a buddha on
the causal ground encountered a buddha, he would in all cases
use material wealth or jewels or even such things as a willow
branch and pure water in first making an offering to the Bhagavan.
Afterwards, he would then bring forth the bodhi resolve.

In the Flower of Compassion Sutra, the Brahmacarin, Jeweled Sea,
encouraged countless men and gods to generate the bodhi resolve,
first influencing them to utilize some object as an offering to the
Buddha. Then, afterwards, they would announce their vows. From
buddha to buddha, the path is identical. Therefore, it is essential to
honor this request.

After communicating the generation [of the bodhi resolve], one
should invoke that resolve in each and every thought. This will
then constitute a correct cause for the realization of buddhahood. It
is only appropriate that one should then feel profound sentiments
of joyful felicitation. Neither monastics nor laity should allow them-
selves to become estranged from Dharma friends. How could even
mountains or rivers [be allowed to] present an obstacle to [the real-
ization of] genuine wisdom?*

This man possessed of fortunate causal affinities here leaves
behind his name: Written out by District Magistrate Peixiu in
Mianzhou on the twentieth day of the sixth month of the third year
of the Kaicheng reign period (839 cE).®

End of An Exhortation to Resolve on Buddhahood
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Part Three Endnotes

This “turtle-mirror” (guijing:3E#), although seemingly obscure, is a
traditional literary idiom signifying an exemplary standard and guide
for the correct and wise actions of future generations. The basis for its
wording lies in the legendary reliability of the turtle-shell oracle for
divination and in the accuracy of a mirror’s reflection of the beauty or
grotesqueness of the present situation.

There is a scribal error here in the Xuzang edition of the Canon (hence-
forth: “XZ”) which substitutes a graphically similar glyph for the dan
({H) which means “only; solely.” Although obvious in any case, this is
verified by my woodblock edition (henceforth, simply “WB”), origi-
nally carved as one fascicle of a Buddhist Middle School Lesson Book (ffi
P EERAK). Although WB is most likely of late-Qing provenance, its
actual origin is unknown to me.

The quoted text is from the preface to the Book of Songs (#§4%).

“Great Community” is a formal term of reference for any particular
congregation of Buddhists meeting at the same place or for all of the
disciples of a particular spiritual guide. In more abstract contexts, it
may even be intended to refer to all Buddhists within a given tradi-
tion or national cultural frame.

“Same lineage” likely refers specifically to traditions sharing the same
Great Vehicle doctrinal tenets as opposed to one wherein individual
liberation is esteemed over universal liberation.

The character which I render as “pathway” (#) is the one typically
used to refer to “realm of rebirth,” this being an indication that the
maker of such a vow would tend to disdain merely luxuriating in
celestial rebirths, even if his stock of merit was more than adequate
for taking on such a birth at the conclusion of this present human life.
The implication is that one would vow instead to continue cultivat-
ing the Bodhisattva Path in the realms of existence more obviously
freighted with suffering.

The “Dragon Flower Assembly” is the congregation of beings for
whom Maitreya (the next buddha) shall proclaim the Dharma.

Li ¥ = noumenon = emptiness. Hence the meaning of “right” is
“knowing which accords with things as they really are in their very
essence.” This circularity of terminology finds its originin the Chinese
Avatamsaka School’s use of this li to connote the Indian Buddhist con-
cept of “emptiness.”

WB: Scribal error in XZ, erroneously recording rong (%) where it
should be the graphically-similar ke (%).

WB: XZ substitutes the scribal error zhi () for the clearly intended
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10.

11.

12.

13.

14.

15.

16.

17.

18.

19.

20.

21.

22.

zhi (A1). This is easily deducible from examining the previous line of
text.

“Cuts off the hundred sorts of fallacies” (4 F17F) is a reference to a
stock phrase: “transcends the four propositions (the “tetralemma”
[catus-pada, catus-koti]) and cuts off the hundred fallacies” (#fPUFJ4H (1
3F). This is usually descriptive of ultimate truth’s leaving behind the
fallacies inherent in the sphere of conventional truth’s conceptuality-
bound frames of reference.

This is a quote from the 6o-fascicle edition of the Avatamsaka Sutra
translated by Buddhabhadra (Tog.278.465¢). As phrased in that scrip-
ture, it reads, “The mind, the Buddha, and beings as well—in these
three, there are no distinctions.” (Ol AR, A& = fE7E 7).

XZ introduces a scribal error throughout the entire text by employing
duo-decimal cycle character si (E) for what should be ji () which is
a self-referent.

This appears to be a paraphrase from fascicle six of the Sirarngama
Sttra (Da fo ding rulai mi yin xiu zheng liao yi zhu pusa wan heng shouleng-
yan jing — KFBTHUIAE ST T #0350 AT R AR [T19.945.1310)).
This is an abbreviated sentence from section seven (the “selflessness”
section) of the Laozi which in full reads: “82 \f& 5 ifi £ 5.7

The four means (lit. “dharmas”) of attraction (catuh-samgraha-vastu)
are: giving, pleasing words, beneficial actions, and [accompaniment
in] mutual endeavors.

WB: XZ introduces another scribal error by substituting “wisdom”
(zhi: %) where the character should be “compassion” (bei: iI). This is
obvious anyway from the nature of the rational sequiturs.

I have preferred here the alternate reading of lian (%f) from the wood-
block edition to the bao (#) of XZ which contradicts both intuition
and correct syntax.

This is a reference to the 10,000 subsidiary practices perfected by all
buddhas (along with the six perfections) as prerequisites for realiza-
tion of the utmost, right, and perfect enlightenment of a buddha.

WB: Another corruption in XZ. The character for “wick” (zhu: F) has
been accidentally dropped.

This is a passage from the 4o-fascicle Tang Dynasty translation of the
Gandavyuha made under imperial auspices by the Kashmiri Tripitaka
Master Prajfia (T10.293.846¢).

The four immeasurable minds (apramanacitta) are kindness, compas-
sion, sympathetic joy, and equanimity.

The six paramitas are giving, moral virtue, patience, vigor, meditative
skill, and transcendental wisdom.
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23.

24.

25.

26.

27.

28.

The splendid youth Sudhana is the protagonist of the Gandavyuha sec-
tion of the Avatamsaka Sutra wherein he progressively interviews fifty-
three good spiritual guides, culminating with his encounter with the
great bodhisattva, Samantabhadra.

“The Two Vehicles” refers to: 1) the path of the Sravakas or “Hearer-
disciples” which culminates in arhatship, and 2) the path of the
Pratyekabuddhas (those who awaken in the absence of a buddha
through contemplation of the twelve links in the chain of causality)
which culminates in a somewhat more refined level of awakening.
Although the nirvana realized by arhats and pratyekabuddhas does
not differ appreciably from that gained by buddhas, the actual level
of knowledges and awakening cherished among practitioners of the
Two Vehicles is not even remotely comparable to the utmost, right,
and perfect enlightenment realized only by buddhas.

Although the vast majority of spiritual cultivation techniques pur-
sued by Two Vehicles” practitioners are held in common with Great
Vehicle practitioners, the arhat and pratyekabuddha paths themselves
are not encouraged in Mahayana Buddhism because they focus solely
on individual liberation and hence are not much concerned with the
liberation of other beings.

“Jeweled Sea” was a previous bodhisattvic incarnation of Shakyamuni
Buddha.

WB: XZ apparently corrupts the text through substitution of a graphi-
cally similar character (cui: #) which can only be made sensible by
resort to an obscure classical definition “to stoop down.” The wood-
block edition preserves a very standard and intuitively appropriate
binome employing what is obviously the more correct glyph (giian
xiao: HEZI).
“Provisional” refers to teachings not directly revealing ultimate real-
ity. These were employed by the Buddha to gradually raise a disciple’s
understanding out of the blatantly false views of the foolish common
person.

“Lesser-scope” refers to teachings which, if followed to their

endpoints, would lead to non-ultimate results such as arhatship or
pratyekabuddhahood.

“Flowers floating in space” is an idiom referring to the subjective
visual impression created by tiny bits of matter floating around on the
surface of one’s eyeballs which are sometimes mistakenly perceived
as external phenomena. This is a metaphor for the false imputations
which the deluded mind places on the objective data perceivable by
the eye, ear, nose, tongue, body, and intellectual mind. The mean-
ing of “illusional obscurations” is similar: The external phenomena
are devoid of any inherent existence of their own. Nonetheless, our
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delusion-based perceptive imperfections construct false imputations
about them.

29. WB: XZ seems to insert a redundant “great” glyph (da: X).

30. “The two extreme [views]” refers to annihilationism and eternalism.

31. This is an alternate glyph for the tang (fitf) which here simply means
“if” or “in the event that.”

32. Beihua jing: 153HELE (T3.157.198b-c).

33. Short for shutimona (FI4&E#H), a figure prominent in the Flower of
Compassion Sutra (Beihua jing — I53#E4%). This is a mostly-continuous
citation from fascicle five of that scripture (T3.157.198b-c).

34. Both WB and XB commit the error of substituting “immeasurable” for
the “inexhaustible” used in Dharmaraksa’s translation of the sutra as
well as in the names of the four list components. I have restored it to
agree with the original and to resolve the contradiction between list
title and list names (T3.157.198b).

35. “Giving” is one of the four means of attraction employed by the
bodhisattva in influencing beings to become amenable to receiving
teaching.

36. The five hindrances (nivarana), also known as the five “coverings”
(dvarana), are: “sensual desire,” or simply “desire” (kdmacchanda); “ill
will” (vyapada); “lethargy-and-sleepiness” (styana-middha); “excited-
ness-and-regretfulness” (auddhatya-kaukrtya); and “afflicted doubtful-
ness” (vicikitsa).

37. Anaranya is a remote dwelling intended for solitary cultivation, espe-
cially solitary meditation practice.

38. The basic standard categories involved in the stations of mindfulness
involve regarding the body as unlovely, feelings as conducing to suf-
fering, thoughts as impermanent, and dharmas (i.e. “phenomena”) as
non-self.

39. The four right efforts involve severing already-arisen karmic unwhole-
someness, guarding against not-yet-arisen karmic unwholesomeness,
generating not-yet-arisen karmic good, and bringing about growth of
already-arisen karmic good.

40. A mildly obscure list, the four bases of psychic power vary in their
iterations. A common standard listing: zeal (chanda), single-minded-
ness (citta), vigor (virya), and deep mental reflection (mimamsa-samadhi-
prahana).

41. The five root-faculties (indriya) are: faith, vigor, mindfulness, con-
centration, and wisdom. The five powers which here follow on the
heels of the five root-faculties bear the precisely the same component
names. Why? It is because they are simply a more perfectly developed



Part Three Endnotes 135

42.

43

44.

45.

46.

47.

48.

49.

50.

stage of the same path components. Hence, in their less-developed
form, they are merely faculties which have not yet realized their full
potential. In their more-developed form, they have become fully rip-
ened powers possessed of the power to destroy all afflictions.

The reader may notice that I have reconstructed from the sutra text in
the Taisho canon a missing 15-character phrase (shown in brackets in
the English and below in this endnote) which was lost from Peixiu’s
text in both the WB and XZ editions.

In the absence of this restoration, the corruption had achieved the
effect of grafting the predicate of the subsequent sentence onto the sub-
ject of the preceding sentence, thus corrupting the intended meaning
of both sentences. The two sentences of interest are: st fiRRIE 4272
FRGHEN AR s RS B E R I DRI (T3.157.1980)

When the missing fragment of Taisho text states, “..because, on
account of them, one consolidates the faculties...,” it means that it is
the training in the five faculties themselves which enhances and forti-
fies these faculties and eventually elevates them to the level of “five
powers.” Of course it may also be making a peripheral reference to
other path-related faculties as well.

The seven limbs of enlightenment (bodhi-anga) are: dharma selection,
vigor, joy, lightness-and-peacefulness (prasrabdhi), mindfulness, con-
centration, and equanimity within the sphere of the compositional-
factor aggregate (samskara-upeksa).

The six harmonies, typically matters of greatest concern for deni-
zens of monastic communities, are harmony as regards: body, mouth,
mind, precepts, views, and the accrual of benefits.

WB and Taisho: XZ corrupts through dropping the word “path” (dao:
jif).

The name translation here (Vijaya = “victory”) is somewhat conjec-
tural. Note that XZ corrupts the name through scribal error. It is in
fact correctly recorded as &SI in this passage from the very
same sutra just quoted at length in the preceding section of this text.
(T3.157.201a)

Note that the original scripture text as recorded in Taisho speaks more
to the motivation of the vows: “...are not done for the sake of training
and subduing of beings.... “ (T3.157.201a).

One will note that XZ introduces another scribal error which the
woodblock edition does not commit: that of naming the source text
incorrectly as the Flower of Kindness Sutra.

Only dropping a few phrases from the source text, Peixiu continues
on here to quote from the Flower of Compassion Sutra. (T3.157.201a-b)

XZ introduces another scribal error by substituting for the chi (¥¥) of
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51.

52.

53-
54.

both Taisho and WB the graphically similar, but clearly erroneous she
().

This entire section devoted to the merit involved in generating the
bodhi mind consists of selected passages sequentially extracted from
the Floral Adornment (Avatamsaka) Sutra’s Chapter Seventeen: “The
Merit from the Initial Generation of the Bodhi Mind” (T10.89a-91c).

This edition of the sutra is a translation of the 8o-fascicle edi-

tion brought to Luoyang in 695 ce by the Khotanese tripitaka mas-
ter Siksananda who served as the primary translator, assisted by
Bodhiruci and Yijing. This translator data according to Foguang
Dictionary: 5784c-a.
When comparing with the Taisho sutra text, it is apparent that both
WB and XZ abbreviate away four comparisons, XZ adds an extra ko7
(fi%) on the end which I drop in this translation, and both WB and XZ
add in an extra phrase: {1 #HflfE7> (“..one part in a million nayu-
tas of kotis...” which I do translate here.

Now as regards these Sanskrit number categories, see the follow-
ing:

A nayuta is a numeral explained variously as “one hundred thou-
sand,” “one million,” or “ten million.” (This according to Soothill’s
dictionary.)

A koti is also explained variously as “one hundred thousand,” “one
million,” or “ten million.” (This also according to Soothill.)

As for an upanisad, it is the most extreme measure of minuteness
in Sanskrit numerology and is a measure of subatomic minuteness
“bordering on emptiness” which at its very largest would appear to be
represented, as a trillionth part of a trillionth part of a hair (sic). This
would appear to involve, in decimal-fraction terms a “one” placed
twenty-five positions to the right of the decimal?

The recipe is arrived at as follows: First one takes a hair and chops it
into a hundred parts. Then one takes one of those hundred parts and
chops it into ten billion parts. (We're now at a trillionth part of a hair.)
Next, divide one of those parts to the same degree once again until
you arrive at a particle “bordering on emptiness.” This would seem to
bring us down to (at most) “a trillionth part of a trillionth part.” This
is my interpretation of the matter as reported in Foguang Dictionary
(FG.5684c) of Huiytian’s Sanskrit Glossary (yinyi) drawing upon the
Great Yogacara Sastra.

An immeasurably large number.

The ten wholesome karmic deeds (kusala-karma) consist in not com-
mitting the ten bad karmic deeds. These consist of three related to
physical karma (killing, stealing, sexual misconduct), four related
to verbal karma (false speech, harsh speech, duplicitous or divisive
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55-

56.
57-

58.

59

60.

speech, frivolous speech [including “lewd” speech]), and three related
to mental karma (covetousness, anger, incorrect views).

Careful adherence to these ten standards of moral virtue have the
karmic effect of conducing to celestial rebirth unless the merit deriv-
ing therefrom is “transferred” through dedicating it to the utmost,
right, and perfect enlightenment of buddhahood.

This refers to a “first-stage arhat,” otherwise known as a “stream-
enterer.”

This refers to a “second-stage” arhat, otherwise known as a “once-
returner.”

This refers to a “third-stage” arhat, otherwise known as a “never-
returner.”

Itis fairly clear that this interlinear note was inserted to prevent undue
grandiosity and self-delusion on the part of the enthusiastic new con-
vert to the Bodhisattva Path. It might do us well to reflect at some
length on the differences between a mere “facsimile” generation of
the bodhi mind typical of the good-hearted foolish common person
and the genuinely perfect generation of the bodhi mind more typical
of a journeyman bodhisattva. The issues surrounding this difference
are explored in a very inspiring way in the following section.

XZ has dropped the preposition X which is nicely preserved in WB.
This is obvious because the two sentences are written in matched cou-
plet style (GEMFATEAVEAR . L1 SHEREAR . )

Peixiu refers to himself as a “district magistrate” at the end of his
exhortation whereas the text refers to him in the author-credit line as
“prime minister.” This is because Peixiu’s rise to the more exalted gov-
ernmental station occurred some years after he authored this exhorta-

tion.
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ABouUuT THE TRANSLATOR

Bhikshu Dharmamitra (ordination name “Heng Shou” - B {l#%) is a
Chinese-tradition translator-monk and one of the early American dis-
ciples (since 1968) of the late Weiyang Ch’an patriarch, Dharma teacher,
and exegete, the Venerable Master Hsuan Hua (Et [-\). He has a
total of 23 years in robes during two periods as a monastic (1969-1975;
1991 to present).

Dharmamitra’s principal educational foundations as a translator
lie in four years of intensive monastic training and Chinese-language
study of classic Mahayana texts in a small-group setting under
Master Hua from 1968-1972, undergraduate Chinese language study
at Portland State University, a year of intensive one-on-one Classical
Chinese study at the Fu Jen University Language Center near Taipei,
and two years at the University of Washington’s School of Asian
Languages and Literature (1988-9o).

Since taking robes again under Master Hua in 1991, Dharmamitra
has devoted his energies primarily to study and translation of classic
Mahayana texts with a special interest in works by Arya Nagarjuna
and related authors. To date, he has translated a dozen important texts,
most of which are slated for publication by Kalavinka Press.
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Meditation Instruction Texts

The Essentials of Buddhist Meditation
A marvelously complete classic samatha-vipasyana (calming-and-
insight) meditation manual. By Tiantai Sramana Zhiyi (538-597 cE).

Six Gates to the Sublime
The earliest Indian Buddhist meditation method explaining the essen-
tials of breath and calming-and-insight meditation. By Sramana Zhiyi.

Bodhisattva Path Texts

Nagarjuna on the Six Perfections

A Strand of Dharma Jewels (Arya Nagarjuna’s Ratnavali)
The earliest extant edition, translated by Paramartha: ca 550 ce

Nagarjuna’s Guide to the Bodhisattva Path
The Bodhisambhara Treatise with abridged Vasitva commentary.

The Bodhisambhara Treatise Commentary
The complete exegesis by the Indian Bhikshu Vasitva (ca 300500 cE).

Letter from a Friend - The Three Earliest Editions
The earliest extant editions of Arya Nagarjuna’s Suhrlekkha:

Translated by Tripitaka Master Gunavarman (ca 425 cE)
Translated by Tripitaka Master Sanghavarman  (ca 450 CE)
Translated by Tripitaka Master Yijing (ca 675 CE)

Resolve-for-Enlightenment Texts

On Generating the Resolve to Become a Buddha
On the Resolve to Become a Buddha by Arya Nagarjuna
Exhortation to Resolve on Buddhahood by Patriarch Sheng’an Shixian
Exhortation to Resolve on Buddhahood by the Tang Literatus, Peixiu

Vasubandhu’s Treatise on Resolving to Become a Buddha
By Vasubandhu Bodhisattva (ca 300 ck)

*All Kalavinka Press translations include facing-page source text.
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